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CHAPTER | 
INTRODUCTION 


The people and theit land: 
‘The Bhuinya is one of the most widespread wibes found 
‘mostly in. Bihar, Orissa, Bengal and Assam. S.C. Roy has 
Classified the tribe into two broad sections. 
fection having Orissa as its 
fection with Chota Nagpur 28 its Conte, 
‘Of tho. tbe fs relatively more backward than the 
put of al, the Pauri Bhuinyas or tho 
‘Orissa aro the most primitive and backward. 


Dalton! holds tho viow that the Bhuinys 
wuthom or Dravidian tathor thant. the 

jee, However, judging from tho racial and 
Stiting, Griewon, Russel, Hutton and S.C. 
the tribe under tho Mundsri group. 


Sections of the Tribe: 

8. C, Roy recorded the following sections of the Bhuinva’ 
‘They ae— 

1. Des Bhuiya or Mal Bhuiya represented mainly by 

Puri Bhuiyas. 
Parja Bhuiya or Rautali Bhuiya 
Bothudi Bhuiya 
‘Santali Bhuiya 
Dandsena Bhuiya 
5. Rajkuli or Bar Bhuiya 
Saontia. Bhwuiya 
Khandaitor Pawanbans Bhuiva 


{Baton eatogy of Benen 1072 10, 
2 Roy 8.6, The Hal Bhp of Ore, 26 


9. Katt Bhuiya 
10, Naksiya Bhuiya 
11, Hake Bhuiya 

12, Dake Bhuiya 

13, ikhiasan Shaiya 
14, Musahar Bhuiya 
16, Ghatwar Bhuiya 


huinya are just descriptive 


diferently on the ground of 
thoir varying mythical origin. Thus the Musahar Bhuinyas 
boliove to. have descended from the younger son of a sage, 
Whose oldor son was the ancestor ofthe Rajwar Bhuinyas. Uikowiso 
‘the Rikhiasan Bhuinyas derivo their name from tho holy sagos 
who were living on wild roots, fruits and tubers, and tho Pawan- 
‘bans Bhuinyas claim thoir descent from Hanuman, the aon of 
‘the wind god (Pawan). On the other hand some of tho sections 
like Bathudi Bhuinya, Seonti Bhuinya, and Santali Bhuinya havo 
long sinco attained the status of separate communitios 
‘as tho Bathudi, the Saonti and the Sontal who share many 
common social and cultural waits with tho Bhuinyas. Thus 
th eoctions which remain are (1) Des or Pauri Bhuinyas of 
Keonjhar and Bonal who are very primitive; (2) Paik Bhul 

‘of Orissa plains, who represent the quasi-militia Khandayats; 
(2) the mixed Rejkoli Bhuinyas of Orissa, who are agricultursts 
(4) the Praja or Rautai Bhuinyas of Orissa and south-castern~ 
parts of Chota Nagpur. who aro also agricultuists and agti- 
fultural labourers; and (5) tho land-holding Ghatwat of Tikait 
Bhuinyas of Santal Pargana, Hazaribagh and Gaya. 


Myth and Origin 

‘The name of the tibe is derived from the Sanskit word 
‘“Bhumi” meaning land or earth and therefore the Bhuinya hold 
the view that they were bor out of the mother earth and became 
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sphumipute” (eons of the sol), The ibe is pronounced 
ttoonty ae huiva, Bhuiyan and Bhuinye. Tho spelling used 
Cee oak ia Bhuinys. The Paui Bhuinyas, have some 
IRgunds ef thir own repuding that agin, Some of those 
fegonds are given below. 


Logend 1: 

‘Whon tho earth was fit croated, there wore only thioo 
section oF” people. In order to decide their socio-economic 
wee ne God brought three jare_ duly sealed at tho | mouth 
wt otaced them before the poople. Each section took, one 
Jo oleh.” Whon opened. the Bhuinya found that thes t 
a earuli of earth, and. tho itrs containing gold and monoy 
wan, “Naken by the other two sections. As the earth foll to 
Wor de, the, Bhuinya bocamo the owner of land and culivated 
Wr thet livelihood. From that day they were called “Bhulnya’ 
‘oehor of land). Tho relationship of the Paurt Bhuinvas. to 
(owl goes beyond ita economic value. It figures strongly 
reer rligion and entre way of life. When a Bhuinya takes 
vr Goes so by holding a handful of earth. It is belived 
st it anybody tolls 2 fio by touching earth, eis likely to die 
toon and become a part of the earth. 


Legend 2 + 


‘The legend goos ko this. Formerly all sections of tho 
ribo wore of yl origin and enjoyed equal status. But some 
wrthem lost th purty of thoir royal blood and wore degraded 
{ao towor status, Tho story goes 08 follows: — 


Long ago thoro lived a domon in the forest naar a vilage 
calod Kuan Kolra aoa of onal and wae called Kula) Asur 
fraud soven daughters. One day soven Bhuinya brothers 
vento this part of the jungle on hunting. While following 
sary they leet holt way. ‘Soon thoy hoard the voice of 
a pimya and with a hope to find their way out of the Jungle 
Wher’ procended in tho direction where from tho voloo wae 


coming. Reaching the spot they found seven young 
‘and rude girs catching fish ina seam. The Bhuinyar 
‘throw seven pieces of clothes at them and after” being. slad 
Droperty tho itis invited the seven brothers to their house for 
lunch. In those days the Bhuinyas observed strict rulos of 
ustrity and refrained themselves from drinking liquor, eating 
fow! and pork. With the Intention of manrying the boys. by 
degrading their sociat stawus the gids served them with chickon 
‘curry hiding under cooked rice. The youngest brothor was 
{ato in taking bath, and before he sat “down for lunch others 
had startod eating their shares earlier. Soon after they had 
put somo ‘ice in thoir mouth they found tho 
hidden underneath. It was too lato 


horse. In. order to 
‘save tho boy from the clutches of the demon girls a peacack 
Wiped out the hoof marks by its legs. Being unable to svize 
the boy the demon gis retumed home and married tho six 
Bhuinya brothers. They thus lost their social status and remained 
‘amidst hills and forest. The youngest brother who managed 
to escape became tho king and as the peacock helped him 
hho passed an order in his country forbidding peacock shooting. 


‘A similar legend showing the royal affinity of Pauri Bhuinyas 

‘ven. below 
In tho tong past, there were seven Bhuinya brothers: 
One dey there arose a quel among. themsolves 
togarding tho possession of tho throne, and by 
mutual agreement it was decided that the throne 
would 90 to him who would be able to kill an owl 
sitting on a, Kadam treo in one shot. The first six 
brothers ied one by one to shoot at the ow, but 
missed the geme. The youngest brother, however, 
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‘succeeded in kiling the owl in one shot and was 
‘thus made the king, He called himself “Kadam Kesar 
‘after the name of the tree on which the owl was 
sitting, and other six brothers continued to be called 
as Bhuinys 


Population and Distribution : 

Accoring to 1971 census tho population of tho Bhuinya 
is estimated 10 be 188,212 out of which 181,863 live in rara 
‘reas and 6,349 constitute tho urban population, itis not 
Possible to estimate tho exret population of the Paull Bhuiny 
Who have not been enumerated separately 


‘Tho listrictwise population of the Bhuinys os por tho 
1961 and 1971 consuses is given in the Table No, 1. 


TABLE No. 
it wit populiton of th Ohare 


eouhon 571) 


8 Nap ote 
No “Dia 


oO  @ 


Mong 
12 Pt 
13. Caio 


3 
“ 
5 Dhantanl 
7 


to 79088 77820 wea7e 62762 96400 108212 


‘Tho Table No.1 shows thatthe Bhuinyas aro widoly distributed 
fn Orissa. But their main concontration "is in the districts of 
Keonjnar, Sundargarh. Mayurbhanj and Sambalpur whero they 
{form 93 per cont of thet total population, The primitive section of 
‘the Bhuinya community. Le. the Pauri Bhuinyas are found only 
{im the Bhuinyapich of Keonjhar diswict and tho Bonal Hills of 
‘Sundargarh lstrict. The habitat of the Pauri Bhuinyas ties roughly 
botwoen 21° and 22° North Latitude and 85" and 86° East Longitude. 
‘The blocks of hills and elovated valleys which stretch from north 
to south along the Western borders of Keonjhat and joins Bona 
subdivision of Sundargarh district in its north-oastern sido is 
‘the homeland of tho primitive Pauri Bhuinyas. Ths tract is the 
‘watershed of the Baitarani river in the north and the Brahmant 
fiver in the south. The National High way running through the 
blocks of hils of the upper Keonjher separates habitat of the 
Puri Shuinyas from that of the Juangs. The Juang-Pirh with 
its centre at Gonasika ies to the eastam sido while the Bhuinya 
Pirh with its centre at Banspal lies to the westem side of the 
upper Keonjhar. Lack of ro2d commitnication has kept most of 
‘the Pouri_ villages cut-off from the outside world, Except a fow 
rough roads constructed by the Forest Department. there are no 
‘g00d all weather roads connecting to many Pauri villages. 
‘Approach 10 Pauri villages becomes more difficut particularly 
in rainy season when the hill stroams are in spate. Once the 
jungles of the Pauri area toomed with many wild animets such as 
tigers. isons, elephants, boars and wild boars, but with continued 
practice of shifting cultivation tho valuable fauna have disappeared 
to @ grout extent. 


Education © Literacy : 


‘According 10 1971 Consus 14.9 por cnc of tho Bhuinyas. wore 
Irate a¢ compared with the conesponding figue forthe tribes 
a8 a whole of the stato which is 9 per cont and forthe wholo 
Population of the state which ie 262 por cont. As no soporte 
figure is avaiable forthe Pauti Ghuinyas, nothing can be said 

figures about the level oftheir tracy. But from our obsorva~ 
tion’ and study ofthe community tis estimated that the Iiteracy 


CHAPTER 1 
LvING conoITIONS 


‘Tho present chaptor doals with the general hygienic condi= 
tions of tho Pauri area, the sanitary habits of the people, the main 
types. of diseases thoy suffer from, thoir beliol regarding the 
agoncios inflicting disease and sicknoss and methods of curing, 
food habits, methods of food preparation and diotary system: 
Impact of modern health facilities, pooples’ response to. auch 
factitios and the concurrent achievements havo also. boon deseribed 
1 show the changing attitude of the people 


Sanitary Habits 


‘As has been described in the provious chapter the Pauri 
Bhuinya villages’ are situated on high hills. Duo to high altitude 
the people enjoy fresh and cool breeze but tho presence of 
‘thick forestall around and hoops of rubbish and rofusos thrown 
Indivriminataly give bith fo mosquitoes, During rainy soawon the 
home land of tho Pauri Bhuinyas become malarious, but tho 
native pooplo who are accoustomod to thoir habitat havo dovolopod 
strong resistance for malaria Most of tho Paur villages a1 also 
‘surrounded by thick mango and jackfuit tres, Tho huts aro 
covered with overhanging branches of thove troes so that sunshine 
hardly falls on the huts. During rains many places bocome 
‘swampy. Rain water gets accumulated in puddles which become 
‘rooding-ground for fas and mosquitoes, 


The Bhuinya houses are kept clean. Tho housewife takes 
care of hor house which is plastered with cowdung and earth. 
The verandah is plastered on alternate dayé and the walle once 
in a week or fortnightly. She also cleans the cowshed every 
‘morning and throws the dung in the kitchen garden ot Bari in 
Which maize and mustard aro grown. Tho courtyard and back- 
‘Yard are swept clean every morning. The housewife cloans 
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cooking vessels which aro mostly made of earth. Brass and 
eran yoosals are also used in some families. Leof-cups and 
Tratrptas aro used for eating food and ar thrown away ater us 


chicken is a nuisance in every Bhuinya house. 1 paseos 
‘excreta every now and then indiseriminatoly in. the courtyard 
wre side tho houte "and makes the sorounding diy, To add to 
ane he hulnyas, liko many othor wibals, «pt in ovary odd place 
“They'de not have any pit or place into which to tow the rubbish 
TiMefusse. Mounds of cowdung and othor rubbish are piled 
iaround and sore as breeding-giound for flies and mosquitoes 


“The Bhuinyas do not get pure dinking water. On hills tho 
‘troam wator is considerably pure, but this gots polluted as the 
area ouress. are used for moro than one purpose. Water of a 
Wiicular place may be used for washing clothes and utensils, 
pater bathing and drinking purposes. The water also gets dirty 
ar Pe leaves fall and rot in the water, The Bhuinyas prefer 
wensarcate near the sources of water and duving rainy season the 
ta geteyched down and polutes the water. Ther® are no wells 
Sine hilsand tho habit of drinking water ftom the polluted 
cee, uses entoric diseases. The common complain of the 
Pauti Bhuinyas. is stomach disorder. 


In thoi daily habits the Bhuinyas are not 60 unclean. All above 
tho age of 8 of 10 yoare brush their tooth with Sef twigs early 
rresmg before ating anything. The womenfolk brush | thet 
Treinen their way to the stream for a bath, Stream beds are usualy 
veer ar lato, Both mon and women take bath regulary, the woman 
Wishing ther head dally, They. take naked bath whila allowing 
Yhuir sloth to dry up, and any body approaching the bathing ghat 
voefeahout oF give other signals 60 that the women get timo to 
rotor up thir nudity, Some women take bath fwico daly 
Teer soap io rare among the Pauri Bhuinyas. The clothes may 
po washed. by the women ordinaly onco of twice, & month, 
PBatvly porto any festive or caromonial occasion of before 
Peng other vilages and market places, Tho Pauris use ash or 
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soda 10 wash their clothes while those who afford to buy soap 
‘may uso it. In the cases of ritual uncleanliness atsing “out of 
bith and doath cases the services. of washormen are roquifed. to 
wash the clothos. 


‘Tho Pauri Bhuinyas have scanty hair growth. They shave 
thoit board rarely and the males of older gonertion ‘keop long 
hair, which is tied as a Knot at the back and those of Younger 
oneration, however cut halt once a month. ‘They ‘have. thalr 
(Own Scissors. and thoy cut each thers hair. Tho “savicns. of a 
barber aro required only on the occasion of ehaving the head. of 
{the offender 98 a sort of ritual putification prescribed by the tribal 
Council. Razor-blades and shaving sticks are also used by some 
Young persons for occasional shaving. 


‘The men comb theit hair daily after bath, while the women do 
ot get timo to do so daily. They use bamboo combs ‘made by 
‘men for combing hair. but now-a-days cheap plastic tombe 
‘re widely used by both men and women. A woman ties hor 
hair toa simple knot. while the gid makes an elaborate. bun and 
decorates it with wildflowers. Now-a-days ribbons of diforont 
colours have become a fashion for the gids. Ti ot mustard 
‘lis used by both men and women for anointing over body. and 
for head-<dressing. 


Food : 


Fico Is esteemed a8 the ideal food by the Pauti Bhuinyas: 
Even meat and millet without rice do not constitute a hearty moa! 
‘Tho Bhuinvas cultivate paddy. but their harvest i so meagto that 
{it can hardly foed them forfour or five months. To increase the 
‘stock they exchange black gram (Bir), niger, ond mustard. for 
paddy. Tho rice thus procured by exchange holds thom for 
‘another two or threo months. It should, however, not bo 
misunderstood that the Bhuinyas eat rice sufficiently and cont. 
ruously til the stock is exhausted. It may be noted. that nut all 
‘the meals are rice meals. Sufficient quantity of rice ie stored for 
consumption during the rainy season when hard labour is. put 
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in tho agricultural operations. Ragi, Suan, Guludi, Kangu and 
fother cereale gown by tho Bhuinyas in the swiddens ulso 
supploment rice meals. 


Edible roots and tubors, vegetables and mushrooms collected 
{rom the forest supplement tho Bhuinya diet toa greater extent 
{In fact many poor families depend mainly on forest produce, 
In summer season tho Bhuinyas live upon jacktuit and mango 
Which grow in abundance in the area, and during rainy season 
mushrooms of different. varieties. aro eaten as the most favoured 
dish, During wintor the forest Is. rich with roots and tubers 
which the Pau Bhuinyas collect in plenty 


Hunting and fishing are viewed more a8 sports than as 
{ sour of goting food. In many areas adjoining resorve forest, 
‘wild animals aro hunted occasionally. The Bhuinyas catch fish 
from tho streams and rivers but fish and meat donot constitute 
their principal dit. 


To.conclude, the food of tho Pauri Bhuinyas donot constitute 
routine and monotonous items, but is more. varied depending 
‘on tho soasonal variation and availabilty of food materia. 


Mothods of Food 


‘Tho Bhuinyas husk their own rice. Rice is novor washod 
bofore itis cooked, and the Po/ (surplus water of tho boiled 
rico) is not thrown away, It is eithor drunk after the meat 
‘of added to De/ (enti) oF meat to mako it tasty, Sometimes, 
Poj and wator aro added to cooked rico which is kopt lit 
cools down and then eaten, 


reparation : 


‘ost of the Bhuinyas eat rice only with salt. Some may 
‘add onion and chilly to their menu. Do! and curry aro cooked 
‘occasionally or on special occasions. Arner, Bir, Mung and 
‘Kolatha, aro the important lentils grown by the Bhuinyas in 
the swiddons. The lentils aro bolled in water, sat and chilly 
‘aro added for taste. The Bhuinyas raroly, if ever, use oil for 
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cooking purposes. Vegetables are boiled and spices like masard, 
onion. chilyand salt may be added. Groen leaves are boiled with 
fait only, Maat is cooked with spices and oll and Pj is added 
to sorve as its juice. Fish are either tried on ember or cooked 
with mustaad and il 


‘The Paris store mango kemsls to prepare cakes. Tho 
innor kornol is made to & paste and the same is kept under 
funning, water ovemight. Next morning a litte salt is added 
tot and a cakeis propared by baking the pasio on ombers 


Hunting is inaugurated on the day of ceremonial hunting 
celled Akhani Pari’ andthe preys include deer, samoar, 
barking dour, aro and diferent kinds of oids. AS hunting 
|e not & guaranteed success, tho Bhuinyas rear goat, sheep and 
fowl for mutton and chicken. Thase are sacrificed dung 
rituals ond may be slaugitered to ntertin guests and rolaives 
‘tha Bhuinyas over eat beat and buffalo mont. 


By oustorn tho Bhuinyas do not milk thet cows. Whonever 
nooded tho milk and milk products are purchased from tho 
tnitkman who live in thor midst. 


‘To break the sonoiony of their dist tho Paul women 
propare cakes and poridge on festive occasions. Those a10 
fai. Used a8 gifts on viis to, the reatives. IKis also customary 
for the unmaried its to ofr cakes 19 thi boy tiiends. Rico 
takes are most cofimon and prefered above all other types 
fof cakes, The paste of rice flour is \wapped ia Saf leaves and 
Steamed or baked to maka cake. Mendia (‘ogi) cake may bo 
propared by baking the paste on embers afer tying it in Saf 
leaves, Mandia cake is eaten especially duxing rainy season 
‘when the Bhuinyas. work in rains and want 10 keep their body 
‘warm. itis beloved that Mlandio cakes kav the body warm. Cakes 
fre made from gresa maize and the maize cakes have the best 
taste, Poridge is usually prepared on ceremonial occasions to 
offer it to the family ancestors. This is prepared by boiling 
fice and adding milk and molasses to make it sweet, 
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Roots and wuoees ate mostly conaimed by steaming, oh 
‘oasung-on wnoers.. Tae twodre wivon taste Mter re, shied. 
sina. Kept unde runsing. water over might 69 that tne. aternuse 
§ wasnea away 10 4 considerable excont, The slows ate ann 
steamed an eaten, 


Fruit are generaly aston raw, OF ali tne iu gg 
‘and jackrru supprement ne Bhuvoya dit to. '&°” gaat omen 
Raw ‘mangoes are iced anc waten with pinches ‘ot aa eng 
poorer famiios oat mango sites aes aubottute lor thor ane 
moei, Aige mangoes ae 80 eaten 10 a. great extent Gooey 
Bnunya sowement muse nave mango graves, out most of ane 
‘mangove are ovrained on ine jungle wnere mange eos, 
GOW wile. The. juice oF mango une to mane H Khe ohewee 
allea Amaara bv carving tne ouste on a piece Of. mat, suckitone 
{wow in abundanoe in Paun) vilagos. The” Grooh trite are 
oiled anc eaten, bur mow OF tne Pavuis ‘prfer {6 eAt tne. pe 
ones. Semi-ripen jwektults are eaten oy steaming. und by 
‘asung on embers. The soe0s are vaten ov roasting or bv oOHing 


Food Preservauon 


‘The Shuinyas sardly yet any surplus food wien. ewcunes. 
10 be stores for future use. Tho agnultumalroduee. a, many 
sufficlent for thw wnoie yon. and tneretore tha, auastionof-stonnp. 
008-not ans, But cerain things when eccawonally come. te 
‘wir DosBeEsION in greater quantty-can be preserved for tatue 
‘use. Meat whan the Bhuinyas. gor ‘ny nunting may. 06 orooerved: 
By emoking. Linewivo, fii may ov avid oF smoked 40. store 
‘or future uso. The Bhisinvas enjoy —aied-iigh more. chan. the 
‘aw ones. Maize is stored for future use. Simiaiy. mango. 
ules preserve in the form at dried peste 


Daily Diet : 


‘The aguite ear vcs or xnnce a day, and ne’ chron, 
feat as many times a8 tne ood supply. perme. During, 
the ays of aaversty ano scarcity, the adults manage te 
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‘oan tneir Boay ana sou together oy one or two meals. A 
‘meni usually consist cooked-ice ana sat. Occasionally Day, 
‘vegetable ana green leaves, moat or 


The housowite takes care of cooking and the fooo s served 
‘iy swarcups mage oy ner. The children sat proportonstaly 
‘more tnan tne duns, wno do not get enough 10 wat ana manage 
1@ roman saustiea with the minimum et food. 


Drinks ana other intoxicants : 
luauor nas tne folowing uses for the Bhuinyas:— 

3) (ess taken as an inmomcant 10 Jorger tne wwitis and 
‘mouatons of fife. and to get rwiet om fangue 
ater strenuous field work, 

i) Monae wquor's used as medicine to cure cold and 
reaaacne 

ify Some Bnumnyes dink Wquor as % supsutute for 
food and Keep inemseives ft Yor all nara work, 

1) Liquor indispensable on sual ana tstive occasions. 
11 offered to tne oeites and to the ancestral 
soints 10 Keep tmem i gooo temper ana thereby 
sort tna favour for plomty and prosperity. 

(¥) Liquor hos great social value. tis customary 
{or the Bnuinyasto entertain their quests and rolauves. 
non the sar visit them. Plenty of liquor #8 consumed 
‘dung. imponant festive and ceremonial occasions 
wnen large numoer of guess crowa tne families 
‘mponanr ries connected win birt, mamage and 
‘deatn ceremonies ate performed by offering liquor to 
‘aporopnate deities. Liquot i also used while deciding 
‘quarris ana contiors, 


Liquor is. either prepared by the Bhuinyas themselves at 
home of purchased from tho local merchants. The liquor 
‘vendors visit the Pauri vilages and soll liquor in exchange of 
‘agricultural produce. Different varieties of quot are taken by the 
Bhuinyas. They are Mohus liquor called Mehul,» rice-beer celled 
Pachhi,toddy exacted from date-palms, Selapa Mada extracted 
from sago-palms. and liquor prepared out of cereals. 2 


‘Tho Bhuinyas do ot ike to dink the tice-beer which i 
prepared by any other wwibe and caste. Hence they brew their 
fown liquor at home. Many of them own date-paims and 
‘sago-palms which they tap for drinking. 

The Bhuinyas aro habituated to smoking and chewing 
tobacco. Tobacco is grown in kitahon garden and is stored 
for the whole year. The men smoke tobscco by rolling it in 
Sat leat. while both men and women chew it with lime, 
Tobacco is an insignia of social prestinge. The guests and 
relatives visiting Bhuinya houses are fist offered tobacco and 
Sal leaves a3 a tokon of ospicalty. in their wadtional youth 
‘organization the Bandbu (cognate) itl present tobacco 10 th! 
unmarried boys as a token of their love. Children start smoking 
when they ate as young as six or seven yours of age. Young 
boys who earn some cash smoke Bid! purchased. from tho 
focal shops. Beto! is too dear for them Tobacco paste 
(Gurekhv} 18 popular among the Pautis. and young women and 
ile are very fond of it Gurakfu is purchased trom local 
‘wookly markets and Is taken twice or thrice dally. = 


Toa has become a habit for many Bhuinyas, who can 
afford to purchase it. As tho Bhuinyas do not milk their cows 
they do not add milk or sugarto their tea but take it raw in th 
‘memning 


Health and Hygiene 


Most of the Bhuinyas are pretty strong and stout and thelr 
stature varios from tall to shor the majority being medium in 
stature. The Sound physique of the Bhuinyas ay be due to 
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‘the food they eat and the climate they ive in. Their diet is 
composed of more protein than starch. The litle quantity of 
Nico which they at is full of food value because itis, hand 
ound and not washed before cooking so that the brown 
Coating remains intact and the surplus vice water which remaine 
\or cooking iS takon and never thown away. The fresh 


‘pices or oil and therefore the nutiients are not spoiled. The 
foots and tubers collected from the forest atu eaten by the 
Bhuinyas mostly by roasting. and the fruits which are eaten 
raw aro of great nutitive value Mest, mutton, chicken and 
#09 constitute a small proportion of their dt, Almost 
all the parts of an animal including the skin, brain. tongue, 
liver, quis an intestines are eaten by the Bhuinyas except the 
hairs. hooks and the homs. The meat eaten by them’ does 
ot loose its nutitve element as it is eaten either by roasting 
for by polling without adding much spices and ol 


H _ Tho Bhuinyas do not like to sit idle and they do hard out 
‘door work from dawn to dusk They enjoy a cool and healthy 
climate which drives away disease and sickness from them and 
keeps them,active 


, Disease and their treatment : 
spite of, healthy climate of their habitst and nutitious 
food they take the Bhuinyas sometimes sutfor trom malaria 
Stomach trouble, headache, cough and cold. The. reasons 
thoy attribute for itiness are untimely bath, regularity of diet and 
negligence of bodily care. Besides these natural explanations 
2y also attribute the iliness_ to supernatural causes, The Pauris 
Zaliove that certain ghosts and spitits inflict sickness it they aro 
‘offended due to one reason oF the other. Likewise, the ancost 
‘Spirits it not propery appeased or 


are bolioved t0 posses “evil-eye” (Nazar), and when they cast their 
look on somebody with a malicious intention the person ie liable to 


, : me 
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suffer, Suffesings may also be caused by evil spits (Chur’ ot 
‘Masani) or by the witches. Persons violating social taboos 
‘and committing serious offences like incest, are believed to sutfor 
rom leprosy, 


‘The Bhuinyas donot bother to take steps for treatment of minor 
diseases. at the primary stage of any illness. When the diseas.™ 
‘becomes serious disabling the person to carry on his daily sctivtion 
‘stops are taken for remedy. AS the Bhuinyae ascribe illness 10 
fxtornal agencies, necessary steps are taken to appease the lator 
fot recovery. If an illness is caused due to the visitation of some 
doity the help ofthe village priest is immodiataly taken, The village 
priest (inurl) offers libations and sacrifices and prays the offending 
deity to remove illness. In case the Pst (Hill) spirits are offended 

| '2 vow is made to sacrifice a goat ora fow! aftr the eutfeor is cured. 
To satisfy the angry ancestral spirits the Bhuinyas offer Jay and liquor 

Jn the Bhitar (sacred comer in the house whore anceetral spirits live) 

for quick recovery. To avert the evileye 

| mischief caused by witches or Sorcerers ths services of Raulla (Wite 
dstactor-cum-cuter) are requisitioned. The Aaula first ties to ~ 

i ‘detect the offender by divination and then invokes more powerful 
‘iris to noutalize the evil ofects and cure the illness. 


i 

\ ‘Tho following tests are employed by a Reulla to detect the 

| auiney creating sickness 

() Measuring Reed—Two pieces of a kind. of reed each 

‘measuring nine spans jn length are used fo this purpose, 
Tho Raul utters the names of the suspected spirits oF 
persons one by one measuring the rveds in each case, 
When the name of the offender is pronounced, the rods 
tend to lengthen slightly beyond their actual length 

(i) Test by water Jug—A brass plate (Thal filled with wator 
ls brought for this purpose. A lamp with four lighted 
Wicks are kept in the middle of the plate and a brass 
water jug is kept inverted over the lamp. When the 
‘name of the offender is recited the water in the plato 
‘begins to bubble and the jugs sat in motion. 
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(ii) Test by 0 Grain-meesure (Pei)—Tho Raulia koops. Pai 
(Breas grain-moasure) of paddy on the floor and puts 
the Pai with its mouth down wards. A man Is asked 
{o sit on the Pai, When the name of the evil apiit who 
hae caused illness is uttood the Pai shakes and tits of 
‘ts own accord 


‘Aor tho ovil sprit causing illness is found out by any of 
dlivinations appropri performed 10 propitiate it end ofr 
facifices to it. Tho Raul also has a good knowledge about 
‘modicinal herbs and applios them wheraver necessary. Ia person 
suffers from frequent stomach-ache the Bhuinyas usually ty to cure 
the patient by branding his belly with a hot piace of forked iron rod. 
In tho caseof epidamic tho Dihur/ offers ibetions to Dharam Deva 
(Sun God), Basu) (Eanh Goddess), Gaisin’ (village Goddess) and 
thor gods and goddesses such as Boram and Thakurani and prays 
for helo. 


Neither the Pauri Bhuinyas believe in efficacy of modem 
medicine, nor the modem health and medical facilities are within 
their reach, Physical barriers and lack of communication to the 
Interior areas havo stood in the way of establishing disponsaties and 
other medical infrastructures in the Pauti area and it is mainly for 
‘this reason that they depend upon their own methods of curing 
» illness, But those who liva in close proximity to dispensary and 
modem medical facilities donot got medical help when wanted, 
Some of the roasons aro that doctors are not available in some 
dispensaries and duo care is not taken of the patients. Moreover 
sufficlant medicines are notin stock to dispense among the patent: 
‘Added to these difficulties the doctor imposes contain. food rosti= 
Ctiona which the Paus finda it difficult to follow. The disciplines of 
moder medical practices make no concessions to tho tibal customs. 
For thoso reasons mainly the Pauris donot bothor about modern 
alt facilities unless any major ilnoss endanger ite 


CHAPTER IIL 
SETTLEMENT PATTERN 


Pauri Bhuinya Settlements = 

‘As has boon described in preceding pages inhospitable hill 
terrain and valley bottom form the homeland of the Pauri Bhuinyas 
‘The Bhuinya setioments are located either on the table land at the 
hill-top, and the hill slope of in the vals surounded by ills and 
forests, The Pauri settlements and crop fields are subjected often 
to the depredation of wild animals who live inthe surrounding forests 
‘Jaki, one of the study vilages is situated on an open table land of 
‘hill of about 2,000 ft altitude above sea-level. The village was 
fain Isolated til very recently a jospable road has boon laid over the 
fill tract by th Orissa Forests Corporation for exploitation of timbers. 
‘Thor are rich Sal forests all around the village, which in fact have 
atacted the Forest Dopartment to consiuct the jeonablo tract 
TTentara, another study village is situated on the top of a hill. This 
village was also surounded by thick forest and was devoid of 
‘any communication facities til the mining operation was geared up 
at Tensa, With the establishment of Tens township a jeopable 
fond has been constructed conaecting Tantara and its mineral rich 
hills with the township. This has also Jed to. the destruction. of the 
‘surrounding forests to a greater extent. 


‘The blocks of hills around the Pauri villages provide land for 
‘and burn type of cultivation. Due to non-availability of low 
lands, the Bhuinyas aro bound to carry on shifting cultivation in tho 
‘nearby hills and forests. In the Pausi country the settlements aro 
Tocated in such places where sufficient hillslopes are available for 
shifting cutvation and thick forests are available for cary on hunting 
{and food gathering and good perenial streams are present to provide 
‘water to tho villagers. 

Construction of houses doss not conform to any pattem. In 
‘some cases they are built either on both sides of the main village 
path oF are dispersed on all sides. Each family owns a courtyard 


’ 


a 


‘around which the huts are built, The huts face to the courtyard 
Tho number of huts which a family owns depends upon its family 
size. The cow-shod is constructad on one side of the courtyard, 
‘At the back ofthe houses lie maize and mustad plats in the kitchen- 
‘arden where chilly, tobacco, and some vogetables are also occa 
Elonaly grown, Dispersed all around and avorhanging the thatched 
huts aro th jack fruit trees, the sight of which indicat the location 
of a Pauri village or an abandoned vilage site, 


‘The most descant and commodius hut known as Mandeghar 
| Koonjher and Derbargher in. Sundergarh, is. usually constructed 
In tho contre of the village. This 18 the dormitory houso of the 
lunmanied boys, It also serves the purpose of a guost house, coun 
house and,granaty of tho village. The Changus or citcular tambo- 
tines played upon by men in dances and the drums are kept suspen- 
dod with stings trom pronged door antirs fixed to the wall. In 
the innar portion straw packed bundias conteining common stock 
of grains of the vilago youths or of the village are stored on 1a 
wooden platform. In somo villages a separato hut is constructed 
little away from tho village which is called Thakuranighar. 


On one sido of the Derbarghar is installed tho sacred shrine of 
Gals! Shurta, made of a round peice of carved wooden pillar, T 
pillar reprosonts the tutelary deity of the village 1o whom  offesings 
41 made trom time to time for the wall-being of tho villagers. In 
{ont of the Carborghar lies an open and wide space callod Darbar 
(9F the plaza where dances aro hold and the village Panchayat meats 
‘The dormitory organization continues to have its hold inthe Bhuin- 
Yapith of Keonjhar distit, but itis in the process of asintegration 
|i ‘Sundorgath cistict. In Kolra area many Bhuinya villages lack 
‘th Darborgarh, though the ritos aesoclated with the dormitory orga 
nization have not completely boen discarded. 


‘The size of a Bhuiyan village varies from § houses to 20 houses. 
‘Tho villages located in the plains are much bigger having in some 
280s more than 60 housas with population ranging 200 to 400, 
alain village had a Bhuinya population of 140, distributed in 27 


22 

families in 1962 while it incroasod to 158 distributed in 25 families 
Jn 1970. Tho Bhuinya vilagos in tho hills tond to be small due to 
the scarcity of Pod lands, dinking water facility, slopping terain 
1nd non-availability of wide level ground. 


Most of the Paurl villages are homogeneous xcept one oF two 
Gour (Cow-hord) families, Tho lator are given sheltor in Bhuinya 
villages to provide mik and milk-products to the Bhuinyas.on_ important 
‘occassions. —Basides, they ae employed to tond to cattle of tho 
Bhuinyas. Tho Gour houses aro. located at some distance fiom tho 
Bhuinya settoment. In tho plains and mining areas somo Kol and 
Munda familie are found in Bhuinya villages, but they always. live 
in separate hamlats. Some big Bhuinya villages have two, oF more 
‘wards. For example Paull has two wards, namely Bada’ and San 
Patuli. Kadakale situated in the Bhuinyapith has two wards, Upper 
Kadakala and Lower Kadakala. Tho wards have no separate entity: 
‘hey fanetion as one in gocio-rligious matter and own thei “allogianco 
to the main village. 


Changing Village Sito : 


‘The Pauri Bhuinyas tend to change their village sito for various 
roeasons some of which ara stated below— 


(1) Goneral boredom of living in a particular place for @ 
Tong time, The Pausi Bhuinyas believe thet prolonged 
‘stay in one site may not bring prosperity to the villagers 
‘and just like woaring mew clothes, they enjoy to shift 
their sottlamant to new sites. 


(2) As has boon described eatior the Bhuinya sattlemar 


‘to bult usualy near forests 6 that tho vilagors do rot 
have to walk ong distance for Pod cultivation. Whon 


the jungles around a village aro all exhausted the 
Bhuinyas shift their vilage to another sito whore they 
(got forost lands in clove proximity to practise shifting 
cultivation . 
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(2) Goneral calamity in village such a¢ successive deaths 
(of ‘cattle and human beings, repeated ciop failure, 
‘breaking out of fio and cholera” ot any other epidemic in 
the village. frequent tigor menace, te., force the people 
to abandon thelr old sattioment and take up @ new site 

(4) 1 the Goisir-Kounta is broken oF up rooted, the village 
sito must be changed forthwith otherwiso it is bolieved 
that dire misfortune may over tako tho village. 

Some villagos hove detinitesitos to which they shift thoi vilage 
fon rotation bat diferent names s0 that when 
tho village shifts to a now sito it i8 named aftor tho site on which it 
stands, Villago Jaldih, for example, has another site called Ja 
kadin 10 which the village moves when required. In absonco of 

stops are taken to solect now sites on the following 


{@) There should be parennial water sources in closo 
Proximity 60 that the villagers do not faco_ any trouble 
in fotching water for domestic use, This being 
the most important and practical consideration, 
‘due care is taken to search for the water source 
before selecting a now site 
+ (®) Boing predominantly shifting cultivators, thoy tend. 
fo select such sitos around which lie vast hils and, 
forests at close proximity which ean be cleared for 
_ cultivation without much stain. 
(©) The last, not tho least important factor for salection | 
‘ofa now vilago siteis its favourabieness for habitation 
Which is determined by sovoral tosts of omen, It 
it @ found inauspicious oF il-omened the place is 
tojocted for another sie, 


‘Testing of Omen for solection of naw site + 
Alter & sito is chosen steps aro taken to know ifthe sito 
Will be auspicious for habitation by testing of omen. The Dihuri 
(wilage priest) aftr taking a bath cleans 8 small patch In. tho 
fnew ‘site and plasters it with cowdung and water, He: must 


hhave observed continence in the previous night. The priest 
rays Dharam (Sun God). Basumaa (Earth Goddess), Goisii 
(village deity), Thatureni, Borem, Pat (deities residing "in tills 
foresis and. stam), and Piru (ancestral spints) “and places. 
' handful of husked paddy (Atera) on the plastered patch and 
Puts. cltclo of turmeric powder around the rice pile. Ho thon 
bends down and prays— 
‘Oh Dharm Devte, Basumate, Geis, Thakuren 
Borm Pirupita, today we aro placing a pile of 
‘Akata in yout honow. Let us know if the proposed 
Village site will be auspicious for habitation. Let 
all be in the bost of health. Lat there be enough 
for all to oat”. 


‘Aftor the prayer is ove the Diuri covers the pile of rice 
With an earthen pot cautiously so that the pile is not disturbed, 
He then carefully plasters the rim of the pot with mud and 
cowdung carefully to prevent the ants and insects from 
fntaring inside and disturbing the rice grins. Next morning 
the Difurl takes his bath and with the villagers go to the. spot 
‘The Dihuri uncovers the pila and closely inspects the position 
of the grains, If he finds the pile disturbed and the grains are 
scattered and some are found autside the turmeic circle the ajte 
|s considered inauspicious ands at once rejected. On the other 
hand undisturbed postion of the grains is the sign of good luck, 
‘and the site is selected for habitation. 

Construction of Dwallings in the new site: 

(On an auspicious day which is selected by the Dihuri and 
tho villago elders at the Darbar the scared Guise) Khunta is 
Installed in the new sito by the Difuri ond the Naek (the secular 
head of the village). The Dituri offers milk and molasses 
Water to the Geist and prays 

‘Oh Geis, todey we sre installing you here in our 
new village sito. Guard us from all the misfortunes. 
‘Soe that thore is bumper harvest, so thet every body 
gets enough to eat. Let the villages ani tho 
cattle be in good health. 
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‘The Darberphar is constructed near the Gaisir 
in a contal place in the vilage. Thi ie constructed by’ iirt 


‘and the women plastar the walls. After the Derbtr houree ig 
constructed the Dihuri and the Neck build their housge and thon 
‘others of the village follow aut. 


Shifting of sattioment site was a frequent phenomenon in 
lion times when the Pausi Bhuinyos wore solely sting 
Gubivator. But at present they. rarly change. their vilags 
site because they have taken to low-lend permanent cultivating 
of paddy in the villags bottom 10 a great extent. The. praction 


time. The fallow period hs been lengthened and. the 
swiddens gut sufficient time to recuperate to have a thick growin 


Ritual for constructing a New House : 

On @ Wednesday or Friday the fomily head may start tho 
onstruction of his new house. Bolore the structure of the 
house is enected, the Subhe Khunta (sacred pila) ie fined te 
‘the ground. The family head takes a bath and plasters a mall 
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‘aoa with cowdung and water, Ho then digs a hole. end prays 
we ries for good health and happiness of the family. members 
ree digo for good haves, Ho then puts some turmeric. powder 
ae Atom fico oraine in the hole. Savon mango leaves. are 
arg witha string on the top of the saored pillar which is covered 
wey on "varthen pot 80 that bird# may not poss excrota at the 
we "Tne pillars thon opt in position nthe hole and) fd 
12F 59 ground. without being ted. _Subsequentiy whan the 
10 ris consrustod tho sacred pillar ie kept in central position 
raven ulimetaly forms ono of the pias of the Bhar (sacred 
wich Moiacle). Attr "the house is constructed | & minor 
inne ig pertormed before it is occupied, Gruet (J4u) cooked in 
xa carthen pot is fered to tho ancestral spins in the Bhtar 
Sonon of tha, house to ealeguard the family members fom 
| Imsforues and. calamiton. 5 


Description of Hou - 
"ohana ht ia rocwnguar in. shape with grass, thatched 

soot Ne” sont and, a the brck. Average azo of 2 hoise 

roohsloned im sor tne wall re made of logs of wood 
1 5 Fen low teach ata and ar plored wih mud 
Pea eas” the rat. and boars aro made of log of 
ad condinatnmchad with varity of will grass called Hr 
oad i ait tami have, houses. thatched with sles 
Some Ay them. Tho rool Is supported by wooden plas 
sly ee Pogo arr of lt bamboo and pgseed 
onal idee cowdung. wile the ich persons have  dooe 
with amedon planks. “A poao of ropm used to close the 
rade of ut on cals fed to. the wooden door with 
bamboo, do tha door fame 1 facta locking, An orton 
2 Pook tm ealled Pindo i bult around the house, oF 
slovatd iting, Urpones. The hose lacks any, window 
any ons che iat a dark. Tho tructure of # haute 
a er pleeing of the house Is done by” woman 
ld by me ging. mtr Uo (ge of wood, bamboo, "ope 
Most of the trae, at aro gatred trom the forest while 
a ie and chains ato purceted trom the market 
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Functionally the Bhuinya houso is divided mainly into 
three distinct portions. The innermast portion of the ‘house 

lused for storing food grains. On a raised platform made 
‘of wooden logsare kept grain bin made straw. Other household 
ticles such as baskets are also kept on the platform. The chickens 
‘and goats take their shelior under the wooden platform 


‘The middle portion of the house is divided into three parts 
‘Tho portion where a hearth is made serves the purpose of Cru 
(kitchen). From the neartn a narrow passage toads toa smal 
‘and secluded apartment called Bhitar which forms, the abode 
of the ancestral spits. The outer fortion is Used as the 
Sleeping apartment and is called as Cass, A wal ie usualy built 
between .the above portion of the house 2nd the outermost 
partment and. sometimes a door is fixed inside 10 separate. the 
Store and the kitchen-cum-bedroom from the outer ‘apartment 
Which is ysed for more than one purpose, In the middle’ portion 
there is @ hole where grain are ‘husked by means of apostle 
Hence this portion of the house is known a3 ‘Kutunisel (hueking 
partment). Close to the walls near the Kitchen are kept wary, 
json @ raised earthen platiorm. 


{is important to note that only one of the clusters of huis 
belonging to 2 family contains the Ahiter. "The house tan 
Bhiter'e called Mulaghar (main house) while other huts’ ove 
known a8 Mele ghar (out houses). Sometimes, «group of 
families of @ minor lineage possess » common Blitar Or Mules 
‘ghar a8 they all have a common set of ancestral 


Of all the sections, the cooking apartment and the Bhitar 
‘re considered the most sacred. Entry of outsiders into these 
Portions is sticty forbidden. If somebody enters the outer section 
that is, Kutunisala he may be excused, but in no case he shovid 
{96 into the inner chamber. The portion having the hearth ie 
Considered sacred, because the food cooked hore is offered 
to the ancestral spirits in Bhitar portion. The entry of outsiders 


28 
dafiles the food and thors will be shortage of food in tho 
family. The worst that happens. is that the ancestral spits 
got angry and may leave the house end xing sickness to tho 
family members. Enty of menstruating women also defios 
the house. During their menstrual cycle, therefore, the women 
419 not allowed to enter this section and do not cook or sloop 
hor ‘lorvos are also not dried on the root of the Mul 
‘ghar as this house includes the sacred Bhar. No bith should 
take place in iMulaghar. A separate shed is built to sarve as the 
Iying-in-room. The parturint woman spends one or two 
months after dsivoryin this shed and itis only after the purifi- 
Cctory fits that sheis allowed to entor the Muleghar. Temporary 
pollution causod by death of person in Mulagher is removed 
by. propitiating the ancestral spirits and offering tkem gruel 
(Jou) cooked in a new earthen pot. 


Cows and buffaloes are kept in separate sheds eonstructed 
close to the family dwellings. while goats and chickens are 
lacommodated in any of the living houses: 


House-hold Equipments = 
Material culture of the Pauri Bhuinyas is poor. Thoshouso: 
hold anicles consist of mainly earthen vessel, earthen jar and 
‘gourd vessel, pslm-leaf mat, sting cot and wooden head-rest, 
‘bamboo umbrols, leaf rain-coat and bamboo hat, broom-stick 
made of wild g/ass, bamboo basket and winnowing tan, hand 
‘operated husking mortar and pestie, grinding stone and ro 
Small and big. axes, a fow knives, plough-share, digging-stick, 
hhoe, bow and srrow, Kerosine lamp and strawmade grain 
bin. Tho earthen vossos, iron’ Implements and baskets aro 
purchased from the matkat while most of the other articles are 
Seif made. Some of the richer families offord to own brast 
jars for storing Water, brass and aluminium vessols and plates, 
cloth umbrella, husking lever operated by leg, lanterns and 
flash lights end other costly household articles. Bicycles and 
‘wrist watches are also no more an exclusive possession of the 
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‘caste people. The houschold matoiale of the plains Bhuinyas 
‘of ‘course, are more costly and numerous than those of the 
Pauris. The small-scale, largely personal, subsistence economic 
‘system with litle in the nature of a market economy and limitod 
money medium and a slow process of cultural borrowing are 
perhaps the main reesons for the low standard of  matorial 

de Suture among the Pauri Bhuinyas 


CHAPTER IV 


ECONOMIC ORGANISATION 
Dally Life 


‘The daly routine of work of the Pauti Bhulnyas throw much 
light on their economic life, I is therefore, nacessary at the outset 
{0 give an account of the daily life around their hearth and home, 
field and forest before doseribing their agricultural precticos. and 
‘other economic pursults 


‘The firt crow of the cocks rouses the Pauri Bhuinyas from 
umber, After leaving thelr bed tho man of the family may. 
jurul for a Wile noar tho house fie and enjoy the smoke of 
to cigar, but tho house wife soon pushos the bamboo 

ido and comes out to engage herBalf In domestio works. 
Sho washos hor faco and Keaps a gourd full of water end tooth 
‘twig. roady for hor husband, Thereaftr sho starts swooping tho 
feourtyard and sprinkles cowdung water on It before doing any 
‘thor work. Thon sho govs In and sits down at the mortar to husk 
paddy ‘or val, by moans of 0 postle. It ia the boli that grains 
fhusked ‘ofore sunrise tend to multiply in- quantity and thotofore 
tan food moro persone, Altor tho grains for the day's moal aro 
hutked she takes up other works such as plastering the flodr of the 
house, cloening cowshed and throwing the dungs in tho kitchon 
fgrvdon washing Utonalls, and fetching wator from the stream oF 
{ivor, The children enjoy playing together while the elderly. mon 
fassomblo at the Darbar to discuss matters of common concem. 
Returning from the Darbar man may engage himself in making 
baskets, pairing agricultural implements, oF ploughing in the nearby 
field. + Aftor tho food is cooked for him he goss out to work on the 
Biringa or Kaman (Pods plots). As the childron do not stand hunger 
{for longer and cannot walt till cooking is finished, they are. sorved 
‘with some rice Kept fram the previous night with salt or onion. 
‘The house wife now gots time to brush her teeth, and goes for 8 
bath. On return from the bathing ghat with pitchors of water she 
starts cooking the days’ meal which constitutes boiled rice, Kengu 
fr Jali and some greens serving as the side dish, When the food 
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3 
's boing cooked she utlizes her ima in making oat-cups and plates 
for the family use. Retuming ftom hie morning work the nas 
brushes his teeth and goes to tho stream for bath. Therwatter ne 
takes his ood and rates for a while, In tho meantne the house 
wife and the children tako their food. ‘Then both the husband eed 
the wife sar fr field work In tho Xamon. Thoy canty some exe 
food and gourd-ful of wator with thom to the fel. 


‘Tho whole family including the children leave for the fiotd 
‘Thoy work there for the whole day, the man cutting tho tos end 
bushes, setting fio to those, ploughing the field, Roig, sowine, 
\wooding and reaping or harvesting and the woman doing simile 
works “oxcopt ploughing. On their way back omo the: man Thay 
carry a loyd of firewood and the woman plucks some leaves for 
domestic use and collects some greens, mushtooms and tooth 
twigs. 

In Slagk seasons. when much labour is not needed for tho 
‘agricultural operations both the man and the’ woman go out wo 
the forest with others of their vilags with digging sticks to collecs 
edible roots, tubers, fruits, greens, mushrooms, honey and eggs. 
During this seasons, especially in summer, the man may engepe 
himsol in hunting fishing and bird-catching and while at home bo 
‘makes his own plough, carrying poles and ropes, ropa agricultural 
implements, brings thatching grass and thatches ‘his house In 


-leloure hours the woman goes out to collect date-palm leaves. rom 


‘tho jungle, weaves mats, washes clothes and plasters wall wath 
Coloured barth. On rotuin from tho field the man goos to the. Darbar 
{for relaxation and for a chit chat with others while the woman 
Fesumes her domestic works such as fetching water, chopping fre. 
Wood and cooking food. A Pauri family takes food vary early at 
Aight. Soon after tho night meal the man with a lighted torch made 
Of soft wooden logs move to his Keman to spond tho night there 
Watching the crops and scaring away the wild animals, “The une 
‘martied boys go to sleep In the Derber houso, They epreed. thelr 
‘own mats and sloop with ther fet towards the fre which is kept 
lighted in the contro throughout the day and night. The small 
children slegp in the house with their mother. 


Economic Life : 


‘The Pauri Bhuiyans eke out their living mainly by shiing 
cultivation which is commonly called as Kemani. Recently they have 
taken to Wot cultivation by reclaiming lands in the valloys, The 
produce fiom agriculture is not sufficient 10 go round for the. wholo 
Your, Therefore the Pauris engage themssives in food collection, 
hunting, ishing, basket-making, wage earsing and other economic 
pursuits to supplement their income ftom land. The paragraphs 
which follow gives an account of the land system of the Pauri 
Bhuinyas, their agricultural practices. food-gathering pursuits, and 
‘thor sources of living along with division of labour between the 
foxes, live-stock, trade and marketing facilites. wealth and inher 
tance, and other aspects of their economic lie, 


Lond : 


‘As has been pointed out already the Pauri country comprises 
blocks of hills and forests intersected by rivers oF ravines and by 
{plateaus and wooded plains. The area is mostly unsurveyed and the 
Iibals aro fro to cut and clear the patches of forests to practise 
Kaman’ cultivation. Except for 8 fow selected areas in Bonai the 
roatitions enforced by the Forest Department in respect of Kemeni 
{do not apply to the Pauri area. Thoroore the Pautis in most casos 
tro fre0 to canry on K amen cultivation in the forests. Village being 
the land owning unit, each Paut vilege has a definite ayea demar- 
tated by boundary lines from the time of the feudatory chiefs and 
the villagers are free to cut forest and hunt within thelr territory. 
‘Tresspassing in the land of another village leads to quarrels and 
‘conficts which may either be decided mutually by both the villages 
‘or may be brought to the court of law for trial. Such cases, how= 
fever, eur very rarely. Dusing the field work, only one such case 
ould be reported. This was a dispute between Jaldih & Tinto 
regarding thei village boundary. The matter is still under negotiation 
fand as the Paurl Bhuinyas are peace loving and good natured people 

‘are least provoked. Therafore both the villages. were anxious 
to decide the matter by mutual discussion. Generally the following 
‘uiding principlos are followed for deciding disputeg over land. 
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Each village contributes # big chicken end a few honest and truthful 
BBhuinyas fram the neighbourhood are invited to act.as judges. They 
All proceed to the disputed land and there each village performs 
‘ital praying to Dharam Devia . Geis, Basumate and Pat deities 
‘and ties the chickan there. The chicken is then covered with @ naw 
‘earthen pot and mud is plastered around its rim. Tho chickens are 

4 !eft for one night in this manner and the judges watch overnight 
40 that the chicken of one village does not kill the other. Next 
Morning. the pots are taken out to find out which chicken is dead. 
vis believed that the chicken of the village to which the disputed 
land does not belong should die and that of the village which ie 
‘the real owner of the land should survive. If both the chickens 
‘stand the test and survive or otherwise dio under the offects of 
‘occult sciences in such cases the disputed land is divided equally 
between both the villages. On the basis of thesa principles tha 
judges decide the disputes concerning land, 


Type of land—Tho cultivable land of tho Paurl Bhuinyas may 
be classitiod under six main categories as follows— 


() Bhings—A patch of forest land brought under culti- 
vation *for the fet year is called Binge, All the forost 
‘ands are owned by the village and every year patches of forests 

* are distibuted among individual families for cutivation, During 
the period of culvation 2 piece of land remains under the individual 
‘ownership, but after It is loft fallow it reverts back to the village. 
Biri (Dlack-gram) isthe pxincipal crop grown in Biringa but a variety 
‘of other crops such as niger, Suturi dunks (beans), Kolath (horse- 
‘ram, Mung, pumpkin, gourd, etc, are also grown in it. 


i) Jala or Kaman—A patch of Birings undet second yea 
A 


cultivation is called Kaman. A kind of fast-growing paddy is 
‘Grown in Kaman and Gangei, regi. maize Rume are sown on all 
‘ides of a Kaman to mark the boundary lines 


u 

(i) Guds—Wnen a patch of Kemen if cultivated for 
yoor itis then called Gude. Aftor being cultivated consecutively for 
two years @ patch of Guds generally lacks much fer. 
Honce such erops lke light paddy, Jai Sven, or nigor are 
‘usually sown on such plots. Alter three successive years of 
Culivation the land is left fallow for ten to fifteen years ill 
the fortlty of the soll is regained by suitable vegetation. 


(iv) Nela—in order to grow more crops some Pautis may 
take extra pains to plough open patches of fallow land and 
Grow ‘niger or Koloth (horso-gram). Such plots are called alt. 


(¥) Bits oF Jemi—These aro permanent paddy plots reclaimed 
‘lose to the river or stwam bed in the valley so that the source 
ff the water can be diverted to lirigate these lands. Such lands 
fan be reclaimed up to 3° slope and the water from the hill streams 
‘pUtto use for inigating thoes lands. These lands aro individually 
‘owned on @ permanent besis. Paddy is the only crop grown 
In those lands. 


(vi) Bakadi~Close to the family dwellings and preferably 
‘atthe back side lle the patches of open land owned permanently 
is ‘ortoment work 


vegetables. 


Ownership of tand-—Some kinds of land sre owned perma- 
rently by individuals, some permanently by the village, wh 

the ownership of some other types of land rests withthe village 
though Individual families exorcise ownership over those during 


. 


‘the period of cultivation. The following table states the ownership 
pattern of diferent types of land in Bhuinya area 


TABLE No. 2 Y 

Sk. Bhuinya ‘Type of land ‘Type of ownership 

No. Tom, English Equivalent 

1 Biringa .. Swiddon underthe Owned by individual 
first year cul- families for a temporary 
tivation, Devod il it is under 


cultivation. As soon a8 
the land is lof fallow tho 
. ‘ownerships reverts back 
to the village. 
Ditto 


Ditto 


Ditto 


Owned by individual 
i plots constructed families permanently, 


by individual 
families. 
© Bokadi .. Kitchen garden Ditto 
7 Jad —.. Virgin’ forest or Owned by tho village 
village forest. Usually this patch of forest 
{isnot brought under cul- 
tivation andis keptrecorved 
10 provide timber and othor 


house building materiale 
tothe villagers. 
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‘According to the Land Alienation Act the land of the Pauri 
Bhuinyas is not, alienable to the non-tribals. The rula prescribed 
that without ior approval of the competent authority ® Bhuinya 
‘sennot dispose of any land to 8 non-tibal 


Distribution of land—Patches of forest land for shifting 
cultivation are distributed among the insividual family heads 
‘overy year after the ritual called Magh Punei which is. hold in 
‘the month of January-February. The Neok (secular-hoad) 
‘of tho village and Dihuri (village priest) go to the spot which 
| selected for cultivation and allot the plots to individual family 
heads, The Dihur/ cuts a tee with axa or puts some mark 
‘on a trae fo separate the boundary of one plat from the adic 
fone. In course of distibution the Nask and the Dinu! are also 
tivon tand to cultivate, 


'f tho villagers want to cutvate some land on. communal 
‘basis to increase the common stock of grains a plot may also 
be marked for joint cultivation by the vilagors, Members. frcm 
‘tach family go. 10 work in the village plot stating from felling 
tto0s and forest clearing to the harvesting of the crops. Both 
‘man and women may work jointly and the yield is stored in the 
village fund to be used for common pupae. . 


Tho unmarried boys and girls of a village also cultivate 
patches of Kamen on co-operative basis. The boys take bullocks 
‘rom their respective families and plough the field, while” the oils 
do such works like hosing. cutting and clearing bushes, sotting 
fire to the died twes and bushes, woeding and harvesting. 
The seeds to be sown in the swidden may be borrowed from 
somebody or are _trought on loan which is paid off aftor the 
harvest. The yield is stored in the common fund of the boys and 
‘ils to meet the expenses concerning thelr youth organization. 


‘A patch of forest tand cultivated consecutively for @ period 
of three years is left fallow for 10 to 15 years till it recuperates 
suffciontly and regains its fertility. If suitable patches of forest 
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land are not available in 2 village, the village may borrow some 
land from the neighbouring village for tomporaty cultivation. In 
such cases, some of the oldors of the village pay a visit to the 
‘other village with a few Bottles of liquor and bog ‘hele permission 
to allow them to cultivate the land. If thoy agree, tho villagors 
‘may cultivate the land for three years and in retuin give a few 
measures of grains and some bottles of liquot to the owners 
Of tho land as a token of their gratitude 


Sources of livelihood : 


‘The main source of livelihood of the Pauri Bhuinyas is agrioul- 
ture ie, shifting and setted cubation. In this connection 
Sgricultural practices, cropping pattor, labour potentiality division 
of labour betwoon sox and age-groups, communal labour, capital 
{or investment in_agricuture and distribution of agricultural produces, 
fate, aro described. As tho produco trom —agriulture is not 

for the whole year, tho Paurls spend somotimo in food 
‘thor, hunting. tiahing wage:eaming, badkot-making and. such 
‘thor supplementary sources of Income, It ie also. nocoasary 
{0 doscribo all those pursuits to got a full picture of tho economia 
life of tho Pauri Bhuiny 


Agricwitural Activities : 

1. Bhinga (First year podu land) ~The tual of Magho Punel 
‘marks the beginning of the new agricultural eycle, After thie rituay 
is performed plots of land ina patch of forost aro solectod. for 
cultivation and these aro alloted to individual family hoads by the 
village headman and the priost. Soon ator tho distribution ie ovor 
the Pauris start cutting te6s and bush, 


‘The forest clearing continues for two to three months from tho 
months of Magh (January-February) to Chole (March-Abr) 
Excopt a few trees which are spared hore and thor all others a 

{cut down and piled in rows on the Biringa to dry in the sun, Small 
‘bushes and branchos are piled around the standing trees. After 
‘these are dried fire is set to thom. With the fist shower of rin 
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the heaps of ashes are washed out and scattered all around thus 
providing manure to the field. Tho women collect the pebbles 
land stones, throw them away and break the clods of earth. The 
rocky placos where ploughing cannot bo carted out are hoed by 
‘mon and women, After the fold is ploughad twice, Bi! is sown 
Init, and in the border, grins of Ras’ may be sown, Dunks, 
bboans, pumpkin and gourd aro planted in the ashes heaped around 
tho standing tres so that the creopers twist and grow up round 
‘those supports, Some grains of Mung may also bo town by broad: 
esto in Biringe along with Biri. Wooding is dono by wornen 
‘the month of Aswin (Soptomber-Octobet) to facilitate the growth 
ff the Bir’ plants. In tho month of Pous (Decomber-January) 
after the ciop_ipens the plants are rooted out and heaped on a 
patch of ground previously cleaned and plastered with cowdung 
to sorve 08 tho threshing floor. The plants aro left to dry in the sun 
for threo to four days after which those are threshed by beating 
with stick or pole to soparato tho soeds from the chaff. After 
threshing, the yield may be winnowed and stored in straw bins. 
‘Abterwards, nigor is harvested in the same manner by threshing tho 
died plants with a light stick. The beans, pumpkin and gourd 
‘are harvested later on. 


(2) Kaman Upland paddy is sown in Kaman. As all tho 
‘wees are cut dawn in the first year no mejor forest clesting is 
‘nevessary in the second year. The driod grassos arv only weeded 
Cut, and tho small bushes are cut down to render the field suitablo 
for ploughing. Aftor the bushos aro all dod these are- heaped 
{ogother and fio is set to thom, Tho field is thon ploughed. twico 
|i May-Juno and sowing starts Soon after. Paddy is the main crop 
‘town in Keman, and a varioty of othor soeds such as Ragi, Gange/, 
Maize, Kangu, Tisidiv ao sown on the borders. Arhar Is sown by 
broadcast long with paddy, ond cucumber, pumpkin and Ruma 
‘10 planted around the standing doad toes. After tho paddy plants 
‘Grow to a certain hoight the grass and othor unnecessaiy growths 
410 carofully woedod out. Aftor a fow showors of rain towards 
August and Soptember, it becomes necassary to cut down the over- 
Srown bushes. Paddy begins to ripe towards Decomber. As 
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‘the swiddons are situated in heart of the forests away from tho 
human habitation thse are open to tho ravages af wild animal 
‘Such 8 elephant bear, boar, door and sambar. In order 10 save 
the crop from depredation of tho wild enimals the Pauti Bhuinyas 
Watch crop at night, They build small field huts in thoie Kaman 
(on a raed platform or on the branches of big trees and sloep the 
at night driving the wild snimals by shouting loudly, throwing 
‘stones and pebbles at them or by boating drums, A fire is kept 
bbuming under the watch-towor on the ground to scare away ele- 
honts, In some villagos the Pauria teko much paine to erect @ 
hhedge around the whole Kerman fields of the vilage collectively for 
Brotecting crops. Some openings are provided at places and 
diferent kinds of traps are st to wap the intruders. 


Aftor the crop is ready to be harvested « portion of Kaman Ia 
‘propery cloaned and plastered with cowdung ta gorvea® the thyoshing 
Noor. Reaping ie done both by mon and women and the bundlos 
‘of tho plonts aro hoaped on tho threshing floor around a pole preferably 
fixod In a conta! position. Four or five att are ted to this polo 
{in @ fine and they are made to tread ovor the paddy bundles around 
‘the polo. After tho grains aro separated from the straw thoso aro 
thon properly winnowed and brought homo. "The straw is storad 
to feed: tho catto, 


(8) Gudo~ Attor tho paddy is harvested the Pauris cultivate 
the Kamen for tho third timo, Such land is called Gud in th third 
year AS the Gude lands lack sufficient fertlity the Pautis grow 
Such crops a8 Jet! or Gulud which ean grow in soll deficient in 
fertility, In some cases ifthe Gud land is found to be fertile, paddy 
‘oF nigor may be sown in it 


(4) Nala~Any one who wants to increase his stock of harvest 
‘may plough a patch of open fallow land for one year and sow niger 
6 upland paddy in it, Thoso plots are not distibuted to individual 
families and only those familios having more man-power and labour 
tonality may cultivate A/a lands. As Nolo has very litle fertity 
4 bumper tarvest is hardly expected from such land. 


0 

(8) Bokasi~Patches of Baked! ying clase to the dwollings 
ar9 owned by igdividual familis, These are manured daily by the 
women by dumping cowdung which are cleaned from cowst 
‘Two crops, i.e, maiza and mustard are grown altematively on such 
plots, but somatimos, paddy may be sown in liu of maize. —Thes 
Dlots a8 ploughed twice of thvce in tho month of Jestho (May-June) 
fand maize oF paddy is town in Asad (June-July), Grass and 
fother wild growths aro wooded out in due course and when tho 
‘maize start ripening tho Pautis watch the crop at night. By Aswin, 
(Boptember-October) maize is harvested and tho field i ploughed 
‘wioe for sowing mustard. Wooding and watching are not required 
for mustard cultivation which Is horvestod in Pous. (December 
January). A small portion of Baked! may be fenced property to 
‘grow tobacco, chloe and somo vegetables. Tobacco seeds 
fist germinated and then planted in rows in Bhiod (August-Septem- 
‘bor), Tho tobacco lavas aro rondy for plucking by Morasir 
(Novembor-Decembor) and tho chilies and vegetables azo ready for 
‘use by the samo time or a lito later 


(8) Bile of Jami—Bilo or pormenont paddy plots are different 
from swiddens in more than ono way. A patch of swidden is 
‘owned by an individual for @ temporary poriod whon it is undor 
hia cultivation, whore a8 Bie lands aro prvatoly held for aletime to 
‘come. Socondly the swiddon is culated temporarily for © poriod 
‘of three oF four yoars attr which Its lft fallow for a period of 10 
to 12 years to recuperate, where 96 paddy plots aro cultivated 
permanently very year. Cultivation of widdens involves heavy 
fand labourious agricultural operations Tike cutting down the treos 
‘nd bushes setting fire to thom and hosing, These activities aro 
‘not necessary for Bila cultivation. The ashes are applied 96 manure 
to the swiddens while cowdung manure are applied to 6a lands. 
‘The swiddons aro rain fod every Yoar, whereas the Bile lends are 
lnigated, the sources of Irigation being hill streams and. pools 
fof water hold by means of embankments. Lasty the ewiddens 
fare multi cropped while the Bia lands are single cropped. 
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Divisicn’of Litour between Age ano Sex Groups : 


Each Pour family ie an economic unit where all able bodied 
‘adult mombers co-operate in all economic activites. The grown 
Lup children also assist the parents in meny works. in this connection 
It is worth while 10 describe work done by different age and sox 
‘groups in Feuti society. The following table states the work done ~ 
by different age groups. 


TABLE No. 5 

Dierent age groups and work done by each group 
S. Age Group ‘Type of works dogo 
Now 


1 10-15 years Debushing. degrassing, burning. plough- 
Ing. weeding, cutting webs, manuring. 
hushing. grinding cereals and spices, 
fexchingwater winnowing. plastering court: ~~ 
yard with cowdung. making leaf-cups 

nd plates. chopping firewood with small 
axe, weaving of mat, herding cate 


2 16-60 years All sorts of heavy work of above categories, 


3 60 years wii Light works 9s done by the minors of 
ath 10 to 15 yours of age. 


‘The Pauti Bhuinyas ore always active and in their society 
lateness is. condemned. The spit of alertness and will to work iS 
injected in them from the very childhood when the parents taach~ 
the youngster 10 lear different works. Even small children 
fiom six. to ten years of age take care of the young babies when the 
parents engage themselves in other works. In their old ago, tho 
Pautis do not like to st idle and depend upon others completely for 
‘their subsistence. 
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Both men and women work together to eam forthe 
‘most cases. the women are more. hard working 
according to their traditions! norms certain dities ae done 
‘axclusively by men while some others aro viewed to bo tho duty of 
‘the women, On some occasions @ man may do the work of a 
woman, but’ cortain tasks which aro exclusively done by the 
‘menfolk are taboood for the women. The division of labour betwoon 
‘men and women is given in tho following tabla, 
TABLE No. 6 
Division of Lobour Botwoon the Sexes 


Sh Activ 


Done by the vox ‘Romarks 
No. (ln ordor of 
a preference) 
AG) 
1 Cutting ress. Mon + Women may de 80 
2 Firing trees Men & women 
3) Manuting Women Rarely done by men 
4 Ploughing .. Mon Tabooed for wemen 
5 Sowing -. De, Ditto 
6 Leveling Do, Ditto 
7 Cross-Cultivation Do, Ditto 
8 Hoving + Women ‘Also done by mon 
9 Transplanting... Women Ditto 
10 Degrassing Do. © ito 
11 Wooding Do. Ditto 
12 Debushing in Men & women . 
swiddons, 
1 Watching crop Mon 
fila. 


14 Reaping crops... Women and mon . . 4 
18 Carrying crops Men with carrying Tabooed to. women 
10 house, pole. 
" Women on head .. Men may do ¢o 
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‘ativities Done by tho sex Remon 
No. (In order of 
roforence) 
O) a) _ 
16 Mon Men may do 80 
17 Winnowing Women 3 
18 Storing grains Mon ; 
In straw packs, 
19° Husking |. Women 
20 Grinding Women if 
21 Fetching water Do, Men do s0 in oxcop- 
tional cases, 
22 Cooking Women at home Dito 
Men in feasts. 
23° Sweeping & Women Men do so in if 
plastering. uty 
24 Thatching Mon Tabooed for women 
25. Climbing tees .. Men Tabooed for women 
Collection of ‘Women ‘Also done by men 
26 roots & tubers 
ete, 
Chopping fie Men & women Ditto 
27. wood 
28 Basketry Men Women donot know 
the work 
29 Weaving mat Women 
30 Preparing leat Women ‘Mon do s0in difficulty 
‘ups and. plats. 
31 Making plough Mon 
‘and othor agricul. ~ 
tural imploments 
92 Herding cattle Men Women may do. so 
83 Going to market Men & women i 
34 Hunting Mon ‘Tabooed for women 
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cumstances the mon may do such works, and. (3) activiis like 
Ploughing, sowing thatching, climbing tos, and hunting. aro 
Considered to bo tho work of man and are tabooed for women, 


Hiring of Labour : 
Ordinarily the Pauri Bhuinyas do their agricultural works 
themselves, but eome phases of cultivation like cutting toos, woeding, 
and harvesting require periodical employment of outside labour 
bbecauso “the mon power available in the family is inadequate to 
‘meat the time-bound activities. Additional labour is hited from 
the following sources — 
(0. By employing individuals on dally wage basis 
(i) Hiring labourers on annual basis 
(Gi) Getting tre labour by lending cattle for ploughing 
(#0) Exchange of labour by mutual arrangement 
(¥) Unmarried boys and girls of the village may bo hired 
= 8a working team, 
(vi) The village 98 a whole may bo hired as a working party 
(vil) Unmarciod git of cognate villages may be invited to 
work, 
(vil) Rolatives working a labour 


‘Tho dally wage for agricultural labour is paid in kind at tho 
rato of two Pai of paddy per day. In liou of paddy, ragi oF othor 
‘0Grals may also be given. Traditionally cash payment or day was 
{oUF annas and somo food in the noon, but with the. development of 
‘mining operations, exploitation of forest by the Forest Department 
‘and construction of ‘roads, etc. the rato of daily wage has gone up 
Upto one rupee. The rate of payiont for employing a labourer on 
annual basis was Re. 12:00 with food to be provided dally and some 
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clothes annually or twelve Khand/ of paddy. The payment 
‘was mado in advance or instalment basis. At present  besidos 
food and clothing the cash payment hes been increased from 
Rs. 1200 to Rs. 6000 or moro. 


Many Pauris do not possess any cate to plough their folds. 
‘Thotefore_ it becomes necessary for thom 0 hire cattle from soma 
‘others with an agreement to provide free labour when required 
Some phases of agricultural operations like felling tees and ploughing 
Fequire joint effort. Some Pauris may unite and form a team and 
work on each others field on rotation and get their works done by 
this method. 


Due to some difficulties lke itiness @ Pauri may not be abloto 
‘perform some of the heavy agricultural activities. In sich a caso, 
he may approach the unmarried boys and girl, i.e, the dormintory 
‘mombers and. hire theit services on payment of a token amount 
in cash or kind. He may provide food to thom and pay a nominal 
‘amount towards their common fund. Sometimes the boys and 
itis incur foan in the form of rico and goat from a villagor on the 
‘occasion of visit of their cognate girls from other village and in 
‘totum work in the field of the lender to pay back the loan. —Likowise 
‘2 poor man unable 10 pay any wage may make an appeal to tho 
‘council of village elders in the Darbar requesting for froe supply 
‘of labour for a day. Considering the economic condition of the 
person, the village council arrange one working adult from each 
family to work in the field of the person on an appointed day. 
‘In the olden days the villagers, out of theit gratitude and reverence 
to the village leaders used to work in the field of the Nook and 
Dihuri for one day fee of wage and in return the latter used to 
‘entertain the villagers with a feast. With the change in time and 
‘the way of life of the people this traditional custom is gradually 
‘weaning away. = 


In some stages of agriculture when many families aro in need 
fof hired labour and the vilage is not in a position to meet the 
Fequirement it becomes necessary to s2ek labour from other villages. 
‘A Pauti may invite. the git of cognate villages for a sfow days to 
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‘work in his fiold. During their stay in the village they ae given 
food by the host and when they leavo thoy may be given # tow 
rmeasuros of foodgrans as a tokon of his affection, “In no a9 the 
cognate gis aro hited to work on wage bass, 


Finally, in busy agricultural soasons, some Pausis make it 
Convenient to visit their rolatives to lp’ thom in thoir agricul- 
tural works, Like tho cognato gils tho relatives. working for a 
aur are not paid any wage. But they are givon somo moasura 
‘of foodgrains as gift at the time of their daparture 


Forced Labour (Bethi) 


During the reign of the ruling chiof of Bonai stato forced 
labour or Beth was a common practice, ‘The Pauris wore 
fotced to Work on construction of roads and buildings free of 
payment. Bosides, it was obligatory for each village to give 12 
Khandi of Biri, 3 Khand! of mustard, 10 Seers of turmeric, 8 
‘Manos of ghee, 2 Khondi of niger, honey, firewood, rope and 
Vegetables to the chiot every year. After indopondenco this 
practice has however, beon abolished, 


Stimulation for work 


Bhuinyas do not work solely for economic 
nd, therefore, do not feel homely if they bind themselves, 
xclusivaly to routine work. They have no stipulated working 
hhours and do not like to work continuously for a carain potiod 
without having aay version. This is due’to their temperament 
‘and attitude towards work. They work with pleasure in accompa 
iment of music. They take evorything easy and do not fool 
the burden to undertake any hard work. Since thoy aro not 
aceustomed to work following 0 rgid schedule and time table they 
de-not liko to work in any industtial and mining setting which 
according to thom, provides no concession to thet joyful orientation 
to work 


While at work the Pauris enjoy by relaxing under 
the shade of the trees and eating wild fruits freshly plucked. from 
the nearby. forest, of cucumber and maize growin in their filds, 
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‘The unmarried boys and gis break the monotony of thelr work by 
singing Doli songs. To add to all these meriiments arrangement of 
{feast and proviton at drink are sources of great pleasure for the 
Pautis while working in the fields and the forest. When @ Pauri 
fongages the villages to workin his field he arranges a feast which 
is cooked on the spat and provides some rice beer to the workers. 
‘This crestes a new zeal among the workers and makes them energetic 
to put hard labour ia work. 


Rituat observances in connection with Agriculture : 
Distibution of lands in the hil-slope marking the agricultural 
‘cycle of the new year is done only after the commencement of 
‘Magh Pune! ritual, Likewise, diferent agricultural activities ike 
felling toes sowing, debushing. and dograssing, end other economic, 
pursuits connected with food gathering are performed only after 
‘appropriate rials are observed. In order to safeguard theit crops 
fom the caprices of nature and the depredation of wild animals 


Leisure and Holideys—Eonomic activities concerning food 
production and food quest keep the Pauri Bhuinyas extremly buy 
flmost througrout the year. Falling trees ploughing. sowing, 


sir (ater weeding and before harvesting) and during Pous and Magh 


(after the crops are harvested til tree felling le started). Dating 
the lean months the Pauri Bhuinyas enjoy the hours leisurely, by 
doing light work. The men may make baskets, oiganize hunting 
‘xpeditions. move to the jungle for food collection and make ogc 
cultural implements. while the women weave mats, collect the 
11938 from which broom sticks are made and gather roots end tubers 
ftom the forest. The annual feasts and festivals provide complete 
‘1st for the Pauris who enjoy the occasions in feasting and drinking. 
Besides, on certain occasions the Pauris are forbidden to work in 


abstain from agricultural activities till the purificatory rites are. por 
formed. uring birth and its associatod rites and rituals the family 
‘mombors may not attend to outdoor work and mal 

{for tho birth rites. Thus on many occasions the Pauti Bhuinyas 
‘got an opportunity to retire temporarily from heavy work and relax 
‘and_fojoice til they again resume their routine work with new zoal 
and enthusiasm, 


Gieoning—As tho produce trom agriculture does not suffice 
{or tho noeds of the Pautis for the whole year, they devote some 
‘time to food gathering hunting and wage earning to supplement 
theit ingome from agricultural sources. In tho past the Pauris wore 
Primarily food gatherers and hunters. Agriculture was not known 
to them and as they narrate. in those days the forestall around their 
sottlement was so rich with roots and tubers, fruits berries and vogo- 
‘ables they could collect plenty of thom and live happily, With 
the adoption of agriculture, they now produce a variety of crops. 
‘But they have not given up food gathering which is pursued side 
by side with agriculture. In fact, collection of food from the forest 
Is second major economic pursuit of the Pou Bhuinyas and the 
‘bo>rer families depend on food collection for about ‘six 10. eight 
‘months a yeer. Gleaning is done more or loss in all the seasons 
of the voor and by people of both saxes of all age groups. Both 
‘men and women. Young and old go to the forest in groups with 
baskets and digging sticks in search of roots, fruits, tubers, 
and other edibles. During harvest the Pauris do not get time for 


foraging, butin oan months they spend most of thelr time on food 
‘gathering and live upon roots and tubers. Food collected from the 
forest not only Supplements Bhuinya economy but it also breaks 
the monotony of thoi millat and ragi diet and provides mutiont 
‘and rich food to the Pauris. Roaming about in the forest in search 
of food is considered @ happy pastime by the Pauris. 

‘Tho Pauri Bhuinyas got about twonty varieties of wild tubers, 
thirty kinds of fruits and the same number of groens, and five vi 
‘ties of mushrooms besides honey. Mohue flower, edible insects, 
(0098. otc. Mohue flowers aro eaten raw and may be stored for 
dialing liquor, while the seeds may be used for extracting oll 
Honey, eggs, insacts and some varieties of tubers and greens are 
found thoughout the yoar. But some of the forest products aro 
‘available in particular seasons. Fruits are usually plenty in summer 
‘and roots and tubers grow in abundance during winter. But certain 
kinds of fruits ike Jom and Amrul, tubers such as Pitalu, Alu and 
Bana-Kundur Tunge, greens lke Sanka Kunning, Pathar Chota 
Bursuani Meinga and Madranga and different kinds of mushrooms, 
‘during fainy season. Of all tho Fruits mango is the most important 
‘which grow plenty in the forest and Bhuinyas collact basketsful 
fof mangoes for their consumption. 

Forest Economy : 

Besides providing food forest plays an important ‘role in 
Pour economy, Minor forest products ike Jae, resin, honey 
timber and firewood, wild rope which the Pauris collect from tho 
forest fotoh a substantial income and make their life comfortable 
‘The jungle also supplies medicinal herbs which give rlief fom 
‘pain and cure iliness cf various types. Gritty speoking forest 
‘occupies & pivotal postion in socio-raligious lie of the poople. 
Animal Husbandry + 


The Bhuinyas being agriculists eas livestock, but havo not 
takon up animal husbandry on wide scale. Ther livestock include 
cows, blocks, buffaloss. goats. sheep, ond poultry. Chickens, 
oats and shoop are common possassions of many Pauri families. 
‘These are used more for non-agricultural purposes than for 


‘else, They aro sacrificed at tho doities, slaughtered on 
‘Occasions 1o entertain guosts and relatives and may be sold for 
‘cath, Cows and buffaloes, on the othor hand, aro reared mainly 
{for agricultural purposes. They plough the fields and supply 
manure. The Bhuinyes however do not milk thoit cows because 
their boliot is thatthe milk is forthe calf and not for men. A fow 
families have kept buffaloes and sell butfolo milk ond milk products 
‘4nd eam substantial amount of money. 


‘Tho cattle are not given any fodder. They are loose in tho 
{ay time undor the supervision of cow hord to grazo in the noar- 
by forest and are kopt confined in shod on their return in the evening 
Cows and buffaloes are tethered in soparate shods, while goats 
lend sheep. may either be accommodated in a small shod constructed 
{or thom, or if they ace emt in numbar they may be tied in 9 comer 
Of the sleoping house. Chickens are always kept inside tho house 
lunder the wooden platform raised for storing. Cattle food pose 
‘90 pablem’ for the Pauris as the vast forest all around provide 
‘900d pasture for tha cattle. Goats and shoop are thor tended 
‘slong with the cows of In separate groups. Most of the families 
fengege one of their family members to tond the goats and  shoop 
‘but these may be tended co-operativaly by a number of familias on, 
rotation basis or by employing @ herdsman, Buftaloes are slways 
hotded ina separate group from other animals. Usually a Gour 
Fa Pauri Bhuinya cowherd is employed to herd all the buffaloes 
of the village throughout the yeor. For about five months after 
‘the harvest of erops ti the next sowing is over no herdsman is neco- 
sB0ry to herd the cattle as the cattle graze of their own accord and 
turn home in the evening. But whon the crops are present in 
‘tho fold itis necessary to hard the animals as otherwise they causo 
damage to the plants. 


There is no cattlo markat in the neighbourhood of the village 
‘The noarest cattle markot are at Bonai and Keonjhargarh which are 
situated at a distance of about forty and sixty miles away from 
Koira respectively. A good cow or bullock costs about Rs.100 
to Rs. 150. while a buffalo may cost RS300 or more. 


‘Tho Pauri Bhuinyas attach great sscrodness to the cows and 
bullocks. During Gamhe festival they feod the cattle and buffalo 
with puffed com’ and fried paddy, give them completo rest and 
Worship them. 


Baskotry—Basketry is» prftabe craft known only toa fow 
Pour familias of “Koi aaa. Bamboo. is found in plenty in tho, 
nearby jungle and the tools and implements used in basket-mak' ng 
are vory simple. The important tools. consists of an ax to cut the 
bamboo a big krife to moke spits out of the. thick spits ond @ 
crude. ion needle for sewing the rim of the bosket with thvoads 
of Young bamboo shoots. Row steals used in moking baskets 
te avallable free of cost and the leisure hours are spent on making 
baskets. The baskats made by tho Pauris constsof big. and small 
baskets for storing grins. huge paddy containers sslving the 
Purpose of a granary. winnowing fan, basket for cleaning cowshed 
and throwing away rubbish, small baskets used while sowing 
Grains and the ke. Tho beskets made by the huinyss hove 
‘teat market value which are. sold in the woekly maets end @ 
Bhuinya eams on an average about Rs. 20 per month duing stock — 
seasons and ebout Rs. 10 during busy agricultural seasons. 
‘The. money eamed by sling baskets is used for purchasing tes, 
tobacco leaves "and paste, clothes, salt vegetables and other 
consumer goods. "The menfolk make baskets, but the artis not 
Known to the women who. woave mats of datepalm leaves both 
for fomly uso and for sel.” Unike beskety, the art of wooving 
mats is Known 10 oll Pauri women of diferent areas. 


Trade and Barter—The Pausi_Bhunyas ore neither good 
‘waders nor intorested in trading. They are also not Keon to 
collect forest produce in large quantity for marketing purposes 
‘Gum, resin and honey may be collected occasionally when th 
Pauris roam about in the forest in search of house building meteratey 
like rope and thatching grass. or while digging out roots and 
tubers. These articles collected occasionally ia very small quantity 
‘10 Sold to the non-tibal merchants in weekly markets. But 
this is not viewed as a substantia! source of income by the Pautt 
Bhuinyas. . 
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Barter wos widoly prevalent in Pauri area in the past. With 
tho introduction of money economy the Paurisareno, longer interested 
in carrying on barter. Money a8 a medium of transaction has 
significantly captured the Pauri area, The Pauris soll all help 
‘markotable commodities for money and purchaso the articles of 
thoir daily requirements by paying cash, Some of the agricultural 
oducts ar stil bartered by the Pavri for somo of thor roquiromonts, 
For example mustard, niger, castor sevds, Ti, Bir, Mung and beans 
are bartered for rice and paddy, Ordinarily @ Pauri Bhuinya desirous 
Of selling his goods would have to go to the market and sol thorn 
thero and with sale pyoceeds buy whatever ho wants for -himvolt 
and for his family. In barter systom, on tho other hand. he nocd 
not take the trouble of going t0 the market for any transaction, 
Soon after the crops are harvosted tho non-tibal merchants visit 
the Pauri villages with load of ice and paddy and the Paur 
get those readily by exchanging their crops at their door step at the 
usual rate. One Seer of rag, mustard, Biri, Mung or beans fetches 
two Seers of paddy oF one Seer of rice. The rate of exchange of 
‘castor seeds for paddy is 1 to 3. Occasionally, tho Pauris. also 
dive their cash crops to the local merchants to liquidate theit old 
debts. In such cases they are easily exploited by the lenders 
Thore are various ways by which the merchants cheat the poor 
Pauris firstly the former charge a high rato of interest and. cheat 
them in weights and measures 

{In order to free the Pau Bhuinyas from the clutches of the non- 

3 merchants the Tribal & Rural Wolfare Doparrmont stabished 

9 fat pice shops in Bhuinya and , Juang Pieh 

‘of Koonjhar district. The idea was to procure tho “marketable 
‘commodities directly from the tribals and supply thom thoir consumo 
‘G00d8 at a roasonablo price. The other objective of the schomo 
‘was algo to advance interest fr loans to the Pauris which. thoy 
‘pay off attor harvest by selling niger, mustard, pulses and oll seods 
Girectly to the fair price. shops at the provalent market rato, ‘The 
‘schomo has served usoful purpose in Bhuinya Pith of Keonjhar but 
‘th Pauti Bhuinyas of Koira area have been least benofitted by. it 
‘because the shop was located in tho plains far away from the Paur| 
villages. 


Other Occupstions—Some Pauri Bhuinyas ore found to have 
taken up work in Barsuan mines of Hindustan Ste! Lid on weokly 
wage besis and in road and house construction works and some 
thers engage themseives in cutting timber unde tho Forest Corpo 
fation during summer. When forest roads are built both men and 
‘women goto work fr wagos. At the inital stages of mining opera 
Tow the Pause did not lke to send their girls to work in mines 
because they apprehended that the girls would come in contact with 
trany outsiders and might be subjected to immoral sexual act, 
But it was dificult to prevent the gts from going to work in the 
Inines and the apprehensions of tho elders that the girls would go 
vtray has come true in many cases. Education has not made much 
headway among the Pauris and therefor the cases of sorvice in 
white collar jobs are negligible hs 


Huning—The Pauti habitat is full of high hills and dense 
forests teeming with wild games like door, sambar barking-door, 
oan wild rats. peacocks. etc. and the Pauris cary on hunting 
Tenenever they are free from agricultural activities. Hunting is 
Viewed by the Bhsinyas more 8s 2 sport and @ means of getting 
protein food then assubstantia source ofincome. —Butitis intimately 
Pesociated with theic socio-cultural life and has its economic and 
religious imporance. * 


‘Bows and axiows constitute the only hunting Implomonts used 
by the Bhuinyas.. Whenever a Pauri goes out he takes a'bow and 
bunch of arrows with him just for safety in the jungle. White 
Ih forest he may come across some prey by chance and may kil it 
Hunting is taely done individually. It is a group activity rather 
than an individual activity. 

s% 

‘The communal hunting expeditions reveal interesting featur 
fof Bhuinya social. economic and religious ie. Akhani Paridhi 
‘he annval hunting festival, masks the fist day of hunting for the 
Bhuinyes.. tis held on the third day of the moonlit night in the 
month of Chait (Akshya Tra. . 
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‘Tho preceding evening, tho Maek meots tho villagers at the 
Darbar and informs them that they aro to start an Aktion’ Pari) 
fon the following day. The men who wish to jin in hunting observe 
‘continence and sleep away from tholr wives, Early in the morning 
all assomblo at the Darbar armed with tholt bows and arrows. and 
with drums and sticks proceed to tho forest, The huntors bring 
‘seven bows, soven arrows, two chickens and some husked paddy 
(Akata) and turmeric powder and give them to the Maok, Tho 
‘Naok worships the Dharam Devea (Son God) Basuk/ (Earth Goddess) 
Gaisir (village doity) and Boram at the outskit of the village and 
‘offers two chickens to tho doltis. He sprinkles the blood on tho 
‘bows and arrows and prays “Today wo are colebrating the Akhoni 
Pardhi- Lat the huntorg moot ‘on thoir way and 
fot thom bo able to shoot down all". Ho also bums. some incense 
‘and tobacco to pleaso the forest and hill spits (Boghias end Baul) 
to ensure success in hunting. Tho offored chickens are burnt and 
the person joining the hunting partake it bofore they start for 
punting. 


‘The only method adopted by the Bhuinyasin commune! hunting 
is beating the bushes and driving the animals. After reaching the 
jungle the party is divided into two groups. The daring and fearless 
persons having name as good hunters aro soloctod as Ghacias. They 
ston key places through which the animals are expected to pass and 
hide themselves bohind the toes. The rast of the party boat the 
drums and the bushes, shout atthe top of their voice, throw stones 
‘and make peculiar noives to drive tho animals towards the Ghatias: 
‘As soon a8 the gamo runs near by the Ghacivs shoot it down by 
‘their bow and arrow. As soon as the game is bagged the Dihur! 
‘oF any elderly man in tho absonce of tho Dihur! takes some of tho 
blood and offers to the Dhoram Devoe, Bosuk Gaisin, Boren 
itis and Baghiae and prays, "Hore wo ae offering tho first blood 
fof the hunted animal. May we attain success in hunting in futuro", 
‘The man whose arrow kills the animal so takes some blood from 
‘the game and offers it to his family ancestors praying for success in 
‘hunting in future. 
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‘tor tho animal is killed all go to the Naek’s house with the 
‘game. The wopren of the village greet thom by washing thei 
Sear with turmeric water anointing thoir forohead and ching with 
turmeric powder and kissing them. 


“Tne moat is out into ploces except the heed of the animal, ono 
Join and tho hind quarter, One of the boys of the hunting toam 
‘comes down socretely fom under the bush and mimics the gait and 
‘gostyros of tho hunted animal, Hes beaten bythe leg of tho animal 
Girne back and Ts given tho hooks to roast and eat, Before the 
fmoa i distributed, some moat, the brain and the heart ofthe animal 
fre roasted on embers and offerod to the deities in Jambu leaves. 
Such offering is made thice, i.e, on behalf ofthe persons who particl- 
pated in tho hunt, on behalf of the huntor whose artow skilled the 
fanimal and_on behalf of the villagers (Borabhai). 


‘The two hind quarters of tho game aro presented to the Nack 
‘as Anon Bhet/ and one of the loins is offered to the hunter. The 
fost of the moat is equally divided into two shares. One share 
{s equally distributed among all the members of the hunting party 
land the other share is equally distibuted among al the families of tho 
village. 


‘The Wao. in return, rewards the hunter with a cloth of ton 
cubits 8 Sombar or pig of a deor is killed and a Garena (napkin) 
for a Kutara (barking door). In leu of cloth he may give, twelve 
finnas for tho long cloth and four annas for the napkin, * Bosidos, 
ho offers a baskottul of rico cakes to the members of the party both 
Jn successful and unsuccessful hunting 


‘The ceremonial hunting le observed for three consocutive days, 
ico, the first day boing tho Naek’s day, tho second for the Dit 
land tho. final day for the Barabhols or villagers. Tho samo 
proc edures. ave followed on all these days except thet the Naek 
presents the party with @ basketful of rice cakes on the first day 
{o cerry with thom to the forest and the women offerMandia cakes 
‘and rice cakes tothe party on the third day. 
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A study of the hunting practices of thm Pauri Bhuinyas. and 
the associated rites and ritvals throw much light on the various 
‘aspects of ther life and culture. it reveals the belief system of 
‘the Peopio on th one hand and throws light on varying obligations 
between the diffrent kins. The specific points” of intorest can 
Doritty be stated in the following :— 


Hunting is more a religious observance than a quest for food, 
‘The Bhuinyas lead a lonely lif in tho hills surrounded by forest and 
hill spist, and consider it essential to offer sacrifices to these spits 
4at least once a year to please them. 


For success in hunting the Bhuinyas observe a series. of taboos 
0 maintain purty and sanctity. The persons whose wives are 
|in menstrual period are neither allowed to join the hunting pany, 
nor to watch and take part inthe ritual performances connected 
with hunting. On the previous night of the akhani Paridhi day 
tho persons “desirous of going on hunting observe strct continence 
{and sleep in a separate bed from their wives. They should not s0@ 
‘the face of any menstruating women when they start for hunting 
lest they would have no chance of success in hunting, 


‘The Wack also observes continence on the previous night so 
4 to onable him to perform the rituals on the next morning, He 
‘offers chicken, husked rice and tuimeric powder to the doities and 
‘also bums incense and tobacco and prays for success in hunting. 

Tho various rites and rituals associated with hunting throws 
light on tho bolt system of the Pauri Bhuinyas, Segregation. of 
Women from the hunting rituals is based on the idea that tho prosonced 
‘of menstruating women will delle the apirits and the dotties and 
‘lay result in unsuccossful hunting. Hence every precaution is 
taken to avoid women during the hunting expedition. Women, 
being the weakor sex. cannot tako part in hunting which requitos 
‘mascuilno strength and vigour. Added to this the periodical pollution 
‘endors them unfit for taking part in hunting excursions. 
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‘The Bhuinyas believe in the casual lation betwoon @ successful 
hunting and bumper harvest. According to them successful hunting 
during Akhani Paridhi indicates a rich harvest in tho current year 
‘and this. boliof keeps them alert to safeguard against all tho ovils 
‘obstructing success in hunting. 


To ensure successful hunting the Pauris believe in and perform 
sympathetic magic. The two chickens. sacificed by the Mook just 
‘fore the party stars for hunting is believed to contain the spiritual 
powers of tho gods and godiings to whom these are offored and if 
tho mombers of the party eat a bit of such meat they soon possoes 
‘such power and may thus be abloto slay any game thoy moot, 


‘Tho blood of the chickans, shor sacrifice, is also believed to 
carry such power and hence the Nek sprinkles it on-eeven bows 
‘and arrows just to help forthe success in hurting. 


‘Tho arrow which kills the animals is brought out from the body 
‘of the prey and is nevor washed in. water. The bloodstsined arrow 
hoadis otto dryout. By doing s0 itis believed thatthe arrow would 
‘always Kill more games in futute and would remain bloodstained 
for over. 


‘Aftor the game is killed and before tho moat is distibuted one 
fof the members of the hunting party imitates like tho slain animal 
and mimics its gait. Crawiing down ho comes from a comer and 

+ passes by before the hunters. One of the membars_of the hunting 
party takes a log of tho game and hits the immitator with it It 
signifi that in future hunting. no game can escape the look of the 
hhuntor and the hunters would bo abet kil al the animals they moot. 


Bofore the meat is distributed, the brain, heart and some moat 
Js roasted on ember and offered to the spitts and tho daitis for 
‘whose favour they mat with succass in hunting. Tho moat this: 
‘offored is considered sacred and is. believed to camy tho “power” 
‘Tho husbands of the menstruating women are not allowed "to oat 
such meat. If any outsider eats such meat the real hunting power 
{is bolived to be transmitted to his body and. the villagers may not 
hhave the good luck to have more succoss in hunting. 


6 
Hunting is an occasion when one can notice the interplay of 
various relations. Hunting is purely a communal afai, which 
involves co-operation of all the villagers. Each village has 0 hunt 
‘within its boundary demarcated from the time of Raja. Since 
successful hunting indicates rich harvest, it becomes the duty of ll the 
villagers to try heart and soul to make the hunting expedition a 
success. Generally each family doputes one or more of iis malo 
members to participate in the hunting, and it isthe responsibilty 
ff the women to collect Mendis and paddy from all the houses and. 
ropa cakes forthe porty on the third day of tho Akhani Paridn. 


Distribution of moat is made keeping in view tho social and 
political Ifo of the village. The hunter must got an extra share for 
his ability te kill the prey, But Nvek: the head of the village, gets. two 
bind quarers for his status and authority in the village. The: Dihur/ 
‘snot given any special portion of meat, but is always givon an extra 
share of moat for holding an office in tho village. All" tho. familon 
‘Get share of the meat no metter whether anyone participated in the 
hunting oF nt. 


Gotting somo extra meat on the part of the Noek is of prestige 
‘athor than of ocpomic value because the cost he has to boar for tho 
‘ift of cloth and cakos to the hunters is much mote than tho actual 
‘ost of the moat he gots. It may also be noted thatthe Nek doos 
‘Hot eat ll the moat he gots asa special share. This meat is divided 
Into three shares. The first share is used by his family. The eecond 
to the families of his closer liceoge group snd the thitd to tho rest 
‘ofthe families of th village. Tho hunter also distributes some. moat 
‘rom his special share among the familie of his closer lineage group. 


In course of time the Bhuinyas aro getting more modem in 
their outlook and are dropping out thir traditional customs associated 
‘hth hunting. Some of the Bhuinyas have managed to acquire 
‘Guns and are hunting games on their own swost will, Hunting 
fs gradually becoming more and more an individualistic affair. The 
individust hunter who has kilad on animal by shooting in his gun 
sxlls major portion of the meat for money instead of distributing it 
‘among his kith and kin and co-vilagers. 
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‘Another marked change is noticed in the attitude of the Pour 
for hunting. In the olden days jungle was thick and the gamos were 
foonty all around. Honce, the chances of success in hunting was 
Tor greater than inthe present days when most of the jungles. in. tho 
[Bhuinya. country re frequently cut down for shifting cultivation and 
the wid enimals are rapidly decreasing In number, These diffi- 
altos, However, have leat affoctod the age okd boli system of tho 
jeople, who sill obsowe the hunting ceremony with al its de 
Peeis of new leaders have been created in the village, but the now 
Toadore are nevor given special sharos of moat in hunting, Tho Nac 
tontinuee to"onjoy his traditional stats in the vilago and gots the 
hind quarters ofthe hunted animal as usual. Tho amount of reward 
the Nook used to give to the huntors has also been increased. Since 
the prico of tho cloth has now boon increagod the Nack now  offors 
{two rupees in liov of the cloth instead of twolve annas which ho 
‘used to pay In the past 


‘Fishing-—Like hunting, fishing may bo viewed more as a past. 
timo than as an economic purtult of the Pauri Bhuinyas. Narrow 
Jind shallow swift running steams full of boulders aro. not sutable 
for fishing and vory rarely tho Pauris mey engage themselves In 
catching fish, in tho hill ereams. However, somo time thoy catch 
all fish from the steams by hand, Tho ehildron having enough 
foisure timo may uso fishing rods to catch fish, while the adults 
fond thei time on activities of groster economic gain. Women 
may catch fish while taking bath, They may spread 9 piece of cloth 
Lndor the water and by fitering the water out of tho cloth catch 
tnall fish, A portion of tha stroam bed may also be carfully bounded 
fon the sides and fish may bo caught aftr removing the water from 
ft In plain, the Bhuinyas usa small fishing traps made of bamboo 
fplits, Those are get against tho flowing water of the stroam or 
fat an opening of tho over flooded paddy plots during rainy season 
to entrap fh. Fish may bo oaton by roasting or cooking with oit 
tad spices, but as tho Pauri Bhuinyas. relish dried fish the catch may 
be stored for future use after drying in the sun or by smoking on 
fir. pi 
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Wealth and Inheritenca—As indicated above the Pauri Bhuinyas 
‘are poor and ive from hand to mouth. Thora i na division of poopla 
Into tich and poor class among them, Tho tofm -woalth’ haw 
Title connotation for the Pauris as most of them do not have means 
Yo amass any woolth. They say that the small axe is tholr woalth 
Which gives thm food, shoter and clothing, thoso who have enough 
{food to eat and do not incur any loan aro considered rich persons 
in tho Paurl society, The woalth of tho Paurls largoly consists of 
cattle, foodgrains, brass utonsils, gold and silver ornaments and 
Jowland paddy filds. As the Paurs are not much comversant with 
money economy and do not lke to hoatd money this may not bo 
‘considered as an itm of thor waalth, 


‘Any wealth ownod by individual family is distributed equally 
‘among all tho brothers aftor the doath of the father except the oldest 
‘ono who gotsa ltl extra share. Ornaments are exclusive possession 
ff tho women. If a Pauri dias without having any son to inherit 
his property the sama may go to his brothors living In own ar separata 
villages, though a small share may bo given to his daughter. 
In absence of brothers the property may bo claimed by the decoa 
‘sods father’s brother, father’s brothore’ sons, or by other close 
lineage members. if no such kin is found available the property is 
tnjoyed,by the tribal council called Pirh who. assemble onan 
‘appointed day and enjoy a hoary foast by disposing off the docoasod's 
bbolongings. A widow onjoys tho right ovor the propery of hor 
husband till her death, but forfeits hor claims if she leaves tho 
village off romariago. A Pour marrying the widow of his deceased 
‘elder brother has, howover, every right to inhort all hor proportos, 
In absonco of malo issuer a daughter may enjoy the proporty of her 
fathor during hor lif time if sho lads tho lf of a spinster, but with 
‘martiago sho loses al rights on hor parental property 


From tho study of th economic lif of the Paurt Bhuinyas it 
‘may thus be concluded thot tho Paurls struggle hard to eam their 
livalihood. "Most of thom continue to cling to thet age old primitive 
agricultural practices, Modem methods of agriculture, uso of 
chemicals, feilzer and compost, adoption of improved seods and 
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high yielding or ops aré yet to be made popular in Pauri_ villages. 
Crude plough, hoes, digging sticks and axes. are the main agricul- 
{ural Implemonis of the Pauris which a7@ used for Biringa cultiva. 
tion, Tho w ater sourcos have not bean properly tapped to provide 
Jrigation facilities in tho Pauri county. Shitting cultivation baing 
‘aubjocted to the vagarios of ature, thoy supplement thoir incomo 
from that swidden by gathering food materials from the jungle and: 
working on wage as agricultural labourers as coalles in public works, 
land as unskilled labourers in mining activities, Vn fact most of their 
time is spont on quost for food and vory lita timo on any skilled 
feraft and specialized work, On special occasions ike marriage and 
ddoath the Pauris havato incur hoavy expenditure which isnot possible 
‘to moot from thoir own sources. Such occasions force them to lend 
rmonoy from the local money londors at an oxorbitant rato of intrest. 
Boing trustworthy they pay back the loan with interest in time 
and in this way most of the produce from land ts drainod away for 
learing tho loans 


CHAPTER V 


UFE cycLe 


Essontilly the successive stages of development in the lie eyele 
‘of a porson comprise birth, early childhood, adolescence, adultheod, 
‘ld age and doth. “When a person attains adulthood he or sho 
is married and sets up his or hor family, This chaptor deals with 
tho essontial events in life I. o. birth, marriage and doath with 
associ covemponies and rial 


Birth 


Barronnoss in women is always condemned, Baton 
women arg looked down upon by othore and they occupy low 
Position in the society. On the othor hand, women giving birth 
{to many childron enjoy considerable pride and. prestigo. Ono of 
‘the main intontions of marrage Is to beget children, and in case a 
ito fails t¢ fulfil this im tho husband is socially pormitted. to 
remarry. Binh is always wolcomed in Bhuinya sociaty, but « malo 
chillis more valued than a female child, in spito ofthe fact that tho 
Paronts have 10 face acute aconomle strain to marry thelr sons, The 
Girls, on tho otherhand fotch cloth, catla, money, graine and othor 
toms of bride wealth for thoir parents in marriage. Both the boys: 
fand girl’ equally” Iabour hard and holp thoit parents in eoricuttural 
pursuits but tho fact thatthe gils leave their paronts for good aftor 
‘martage, and the boys continuo in the family explains perhaps why 
the paronts are more inclined towarde the sons. 

From conception to the final purificatory rites number of 
fitos. and restrictions are follwed conceming birth of a child in a 
Bhuinya family. The fathor and the expectant mother do not eat 
‘any meat of any sactficod animal. Thay ate also not allowed 10 
90 to the place of worship to witnoss tho rtuale, The woman doos 
‘ot eat curds or any thing which tastes sour bocausa it is believed 
‘that these things hinder easy delivery. Sho may not go to the forest 
‘oF to any lonely and distant place lest tho evil spirits might injure 
the footus. She should not touch a corpse, of sea the smoke 
Fising from cremation fie. At tho tine of eclipse, the expectant 
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mother should either confine herself inside the house, or remain 
Outside. But if she is outside she should not come in and if cho 
Is indoors sho should ot come out. If sho violates. this taboor 
the baby in the womb is likely to be displaced. Such a woman 
is not allowed to offer cooked-rice or Jau to the ancestral spirits 
at the family shrine in the Bhizar portion of the house. 


Binh never takes place in Mulaghar where the sacrod family 
shring is situated. A separate shed is constructed as a lying-in- 
room, An elderly woman who may be a Bhuinya, or any othor 
‘easto and tribe may be called to serve as midwife (Sutrunihai) 
‘Sho takes caro of the new born and the parturiont woman and 
recalves rica, dal, @ now cloth, and cash varying from Rs. 2:00 0 
Rs. 10:00 as remuneration for hor help. Difficult labour Js believed 
to be due to the ill tempor of the family ancestors, Patasprits, play 
(of witcheratts or due to other male volent spirits. To effect an 0asy 
elivery tho village priest may worship: the Gaisn/ and promises 10 
‘offer aactticas on buhalt of tho concumned family. Tho family: 
‘howd also prays the family ancestors at tho Bhitar with a potful of 
water for quick dolivory anc make vows to sacrifice gout or shoop. 
‘A ow drops of this water is_ sprinkled over the woman and she may 
‘also drink a litle quantity of this water to get role from acute pain. 
In caso tho pain continues for days together, a witch-doctor (Raulia) 
{is consulted. He reads omens by moasuring two pieces of rood. 
‘Aftor the offonder obetructing datvery Is detected, steps aro taken to 
‘quicken the dolivery without pain. 

‘The naval string is cut by the mothor or by the baby’s father's 
‘mother if the formar isnot in her ses. In no caso ite cut by tho 
midwife. The naval cord of tho malo-child is cut by an artow 
head which is afterwards prosontod to his mothers brothor, _ whl 
that of the gil is cut by a piece of bamboo split which is. thrown 
away aftr uso. The placenta and the cord are buried at the back 
fide of the house, The midwifo bathes the baby and the mother 
In tepid wator and warms thom by kindling a fre inside. For about 
‘a week or so the mother is not given greens, vogotables, and Dal 
t0 eat. Sho only eats fresh cooked-rice, salt and onion and should 
refrain trom eating fish and meat tll the child sits up. < 


‘Tho birth pollution continues for about two to three months 
which is removed phase by phase, On the fifth or seventh day 
aftr tho child birth tho baby and the parurient woman take their 
first putificatory bath, Tho clothes are given to tho washerman 
for wahsing. This day tho mother tis a pioce of now theoad bes- 
‘oared with turmeric powder around hor own nack and that of the 
baby. From this day other membors of the family may take water 
from her hands, but she isnot allowed to entor the kitchon and cook 
food. Name giving ceremoney may bo obsorved on this day or 
‘may bo daforod to the soventh day oF to a lator dat, 


‘Name giving ceremony—A case study of the name giving 
‘ceremony describing the rites and rituals performed on this occasion 
Is given below. 


Naming ceremony for Chhihulu’s son was performed on tho 
22nd Fobruary, 1970 on the fith day after tho birth of the baby. 
‘About 10 A, M. the Mohetaris (old women) ofthe village. assombed in 
tho house of Chhihulu, Mongulu’s mothor an elderly woman, 
‘Who also gorved as tho midwito was called to officiat in the naming 
ceremony. Sho bathod tho mothor and tho child in tepid wator aftor 
anointing thoir body With turmaric paste. The confinement room 
‘was also cleaned. Tho mid-wifo herself then took bath and 
laid 4 painting on the cleaned patch with a white liquid prepared 
from white tice powdor. On the painting was kept about a 

‘of paddy and a how! filed with water and a mango. twig wa 
placed of the paddy pila. The mother holding the baby on her lap, 
‘at noo tho painting and tho old woman who officiated the ceremony 
‘00k har seat to a sido facing tho mothor and the child on th opposite 
side, Sho throw a grain of Avua (aun-dried husked paddy) rice 
land a Tit (sesamum) sved together on the bowl-ful of water and 
‘prayed. “We aro giving a name to tho now bon. If the name 
is auspicious let th rico and the Ti float. Let everything ond 
happily”. In the case of a malo child the name of his fathor’s fathar 
‘is usually proford, and in caso of a git! her fathor’s ista’s of 
fathor's mothor's name is considered proper. in this ease the some 
Practice was followed. After uttering each namo sho throw grains 
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Of rie and Til on the water and watched until the grains floated so 
‘that the name for which the grains were intended was selected. 
In this caso, th grains floated when the name Sajan (the baby's 
fathor’s father) was uttored. Tho Sutruni then exclaimed “Oh, 
Sajan has coms". The name was thus solactod without any hesita- 
‘tion. The Sutruni then blessed the mother and the baby by-touch- 
ing ‘turmeric powder and sun-driod rico on their foroheads and 
‘throwing the same on them. Tho baby and the mother wore also 
Greeted with waving s lighted lamp followed by Hu! Hula sound, 
‘She then threw the bow! of water on the thatch of tha house. To 
‘announce the nama given to the new born sho struck hor banglos 
‘on the empty bow! seven times saying loudly “Oh, tho namo Sajan 
la given to the baby. Lat 


‘tho name giving ceremony came to an end. This day all tho used 
‘earthen cooking pots were vhvown away and a little Jay cooked 
In a now pot was offerad to the family ancestors. |, 


{In olden days all the Mahataris wore served with cooked rico, 
but It is now given only to the Sutrun/ and not to Mehotoris. ie 
| reported that tho Pauri living in tho intarior areas in Bonai and 
Keonjhar, are bound to give a feast to the villagers on the occasion 
Cf name giving ceremony. But on account of povery it is not now 
possible to follow this tradition and therefore some childronteannot 
bo given a name til very lato age. They are addressed a8 Gojinonga! 
(emall plough) In the caso of boys, and Kainful (wator lly) in tho 
ao of gis : 


‘After the name giving caremony is over other families may 
‘accept drinking water from the hands of the perturient woman and. 
cooked food from other members of the family, but she does not 
fentor the kitchen and cook food until tho final purificatory 
tites aro performed aftor two or three months 


God Dhuari coremony—This coremony is usually porformed 
aftr the child walks and’ bocomes five ot six years old. The 
ceremony is performed to propitiate the deities praying them for 
health and happiness of the child, : 
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Usually goats and fowls are slaughtered fo appoase the Pat and 
‘other deities and Jau is offered 10 the ancastal spirits, Ifa child 
does not suckle properly tho parents may also “promiso to offer 
ctfices to tho Pat in God Dhuarl Coremony. The coremony 
performed for the ward member's daughter of tho village Jaldin, 
stated bolow. 


‘Tho mombor's daughtor fused to suckle her mothor's broasts 
during her infancy. The momber mado a vow that he would sact- 
fice « Boke (uncastrated goat) and chickons to tho Pets. and the 
oitios and a potful of Jeu to tho ancestral spirits if the git would 
‘suckle properly, Aftorwards the baby became alright and sucklod 
propery. When the girl becamo threo years old the membor 
arrangod for the ceremony. He purchased «pisos of new cloth for 
his daughter and arrangod tho matrils ike Ate (sun dried husked 
paddy), @ Boke, a cock, small chicks, a now earthon pot and. Arua 
‘ive for cooking Jau and turmorie povider which ate required for tho 
ritual In che evening of the 25th February, 1970, he met the. vilage 
‘elders in the Darbor and. expressed hie wish to perform God Dhuart 
ceremony for his~ daughtor. This was, however, unanimously 
agreed by al 


Preparations for the ceremony wore made on the 26th morning 
‘As tho 2oremony was performed on the bank of tho stam all tho 
articles were brought there. Those who arranged rice for thoit 
“own uso also assembled near tho place of worship with theit stock 
of rico and cooking utensils. All the famitis could not participate 
48 thoy could not arrange rico for thoir moal, Mon and children 
joined the coromony and no woman attonded it, 


‘Tho Dihuri started worshipping at about 10 A.M. aftr taking 9 
bath, He ‘loaned two patches with cowdung” and water, laid 
aintings of three horizontal bars cross-cut by thvoe  peypendicilar 
bars in liquid rice paste. One patch was maant for the Pats and 
‘pitts, while tho other was intonded for the deities. Ho collected 
8 fow boulders to represent the detion and spirit and placed them 
fon the cleaned patchos. Facing east and bending his. left. knoe 
in a knooling posture, ho washed Akaza and placed nine. small piles 
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in honour of Gaisini antl the Pat deities. The incense was kept 
bbuming. He then brought = chickon, made it to eat 2 fow grains 
‘of Akata piles, pulled few feathers trom its head, cut the head and 
placed it on the pile. The body was thrown to the let side. Six 
chickens wore offered in the same manner. Some of these refused 
10 partake tho Akata grains indicating that the deities for whom 
‘these wore dedicated were not satsiod with tho offering, The 
‘mombor, therfore, kneeled down and with folded hands. prayed 
‘the doitos not to get annoyed with him a8 tho chickens wore small in 
size. “Ho also prayed that he did not have any big chickens in his 
stock and the deities may be kind enough to accept thoit shares 
monty. Incense was bumt separately for Thokurani and Boram, 
‘The Dinuri offered sine piles of Akta and slaughtered a big chicken 
In honour of Thakurani and a Boks for Borem. Tho hopds of the 
animals were placed on the Akt# piles and some wator was poured 
‘on thom. The gil for whom the cotemony was observed was 
Dathod and mado to woar 3 now cloth. The member lifted her 
and kept her foot above the head of the oka which wad placed on 
the Atta piles. The Dihuri poured some watsr on her foot and the 
‘water was allowed to fall on the head of the Boka. Tho Dihuri 
‘and the member then bowed down and prayed for health and 
happiness of the oie 


Jaw cooked in a new earthen pot and curry of dried rio paste 
(Gari) wore offored to tho ancostral spits separately on leaves, 
No sacrifices wore made for thom. 


‘Tho head-meat was eaten by the Dihur/ end the unmarried 
boys. The member canied some of the goat meat home for his 
family uso, and the rest was distributed among those who started 
‘cooking there. it isthe custom that the moat ofthis ritual is. nolthor 
‘von to any body wh is not related by blood to the family concerned. 
thors cooking their meals at tho place of worship are not to bring. 
‘any cooked food home, but to eat avy thing thor. 


Fostering —To provent successive death of the childron the paronts 
‘may coremonially handover thei child to somo body else. Usually, 
the chiles fathor’s youngor or elder brothoc fosters the child. jaa council 
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of village elders he makes his formal request to the father of the 
Child, Taking the child to his arms ho says ~The children are dying 
‘with You. 1 am taking this child. From to day he/she belongs 0 
‘mo, twill ako care of him and he will look to my comforts in my 
‘old ago (in the caso of a son) oF sho shall bo with me till sho. it 
‘martiod and 1 shall “sel” her to Bandhus (cognates) and enjoy the 

ax brido-woaith (in tho case of female-child)”. The child continuos 
to stay with his/hor own parents, but the foster fathor foods him/ 
thor on eoremoniat and festive occasions, 


A child may also bo ceremonially handed-over to the vilagors. 
‘The Mahatars (elderly men) and Maherarie (old women) assombie 
‘and bathe the child. They tie a new twesd around his/her neck, 
‘ive him/ber 8 now name and bless him/her. When the child grows, 
Lup and bofore mariage the parents give a foast to the villagers and 
take back the possession of thoir child 

First Hair Cuting—Tho natal bait of the child is callod “Pop 
Bat (bait of sin). The child's mother's brother shaves the head of 
‘the child and the hair is thrown in a stream, He is entertained with 
dolecious dishes and liquor. Some Bhuinyas may take their chilean to 
‘some tomples and get them shaved by barbors 


Marriage : 


‘Mariage among the Bhuinyas i endogamous so far 88 the tribe 
18 9 whole is concemed. In the past mariage within tho village 
‘was forbidden because the people of a village wore agnates and 
bbolonged to asingle clan (Xhi/) believing to have descended from 
‘8 common ancestor. 


‘Among the Bhuinyas the name of the Kili and that of the 
Village ate synonymous. Since the mambors of a clan aro consar 
‘auinal the clan is abways exogamous. Since the people of a villago 
‘10 of a single clan the village therefore is oxogamous. Village 
‘exogamy 23 observed by the Bhuinyas were based on clan exogamy. 


” 


[Al people belonging to a single clan are not confined to a 
single village. The blood related families aro scattred in different 
Villages. Thus, the villages which comprise related families of a 
‘ingle clan are grouped together to form Kutumbe or agnatic villages. 
‘Rovording to the fUles of clan exogamy = person cannot marty 
‘within the same clan. Any soxual union between members of 
tingle clan ie considered incestuous. But he can marry outside his 
‘own clan. The clans in which he can many are his Bendhu oF 
ognatie clans. Like tho Kutumba of agnatic clans, the Benahu or 
Counatic clans are alo scattered in ferent villages. Following 
thowe principles persons of Kurumbe villages can have marital rla~ 
tionship with those of their Bandhu villages in the Bhuinya society, 
With the migration of people fom one village to another the Bhuinya 
Villages have bocome muli-Khil! in composition. Though majority 
‘of people in somo villagos baiong 10 a single Kho patilinal kin 
Dut there are some matilatealy attached kin members, cognates 
fand affines now found in these villages. In some other villages 
‘hore may bo foriios of patsilineal kin and of matilatoral affiliation 
living mixed togethor in moro of less equal nurpber.  Inhabitation 
of families belonging to both consanguinal or Kutumba and aftinal 
(oF Bandbu social units ia village has broken down villago exogamy 
‘nd has lod to marrage betwoon the Kutumba and Bandhu families 
Within the same village. i‘ 


+ Mastiage outside the tribe, though quite uncommon, is never 
totaly ruled out. Cases of Bhuinya gis marrying to Goure could be 
Tecorded during the field investigation but such cases are éxtromaly 
rere and are considered highly regula. Child marriages aro quito 
Lincommon, and the Bhuinyas mary when both the partners ar full 
ftdults, The boys usually mary aftor twenty yoars of age and the 
‘ils ake the age of eighteen. 


Mariage is monogamous. and after the death of the first wife 
‘one may marty again. In caso tho fist wite proves to be barren, 
‘one has the liberty to have a second wife. Cases of persons marrying 
{for the s0cond time during the lif time of their fist wife are also 
‘occasionally encounteced. In Jaldih, 2 Bhuinya fell inslove with 
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his wite's youngor sistor and married her when tho frst wifo was 
live. In this case unfortunately tho young wife died soon after the 
‘marriage. Iti, therefore, not considered propor for a'Bhuinya to have 


two wives at a timo, 


Cross-cousion marriage is not common and no protoronce is 
indicated for sortorate mariages, Likewise, mariago by oxchonge 
‘aro vory rarely mot with, 


The following forms of marioge are provalont among tho 


Bhuinyas. 
1. Dharipala Mariage by olopement 
2.,Ghicho ‘Marriage by capture 
3. Phulkhusi 
4, Amlosaro Love marriage with atrangement 
5. Kadalosaro 
6. Mangi Bibha + Marrisge by negotiation 
7. Randi Bibha Widow maniags 

on 


8 single case of such marriage dotectd in tho study vilagon. Meng 


I forms of acquiting mate Dharpela and Ghicho mariages 
‘0 the’ most common forms. Love marriage with arrangomerts 
(Fbutkhus) i only in tho memory of the Bhuinyas and thore isnot 


Bibha 8 sho most recent form of mariage which has boon adoptod 
from the cast Hindus. Very roconty, in covtain casos of Mong! 


form of m 


wriago a Va 


nab of Brahmin is invited to act as the prioot 


‘Tiss allod Mukue Baha since th bridal pair wear crowne, (Muh) 


Yyofamiie in ill vl 
‘adopted it to olovate thor social status, The tich families living in 
the plains can afford to arrange Mukut Baha, During tho fold 


Work one case of Mukuta Baha (a gil of 


of flowor duting the martioge ceremony. Mukut Boh i st 


1908, but in the plains some Bhuinyas have 


village marrying in 


Dengula) was observed. The marlagos other than Mukut Baha 
‘sretermed as Mankada Baha (It, mariagoot the monkeys). 
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ach form of marrage i slight modification ofthe Mangi form 
‘of mariage. However a short account of each form of mariage is givon 
below. . 


1. Dheripala—if a boy likes 2 get of corain village he goos 10 
hor vilage and consults with her about their mariage. Both escape 
and come to the boy’ village. The gil is left in the outskirts of 
‘ho vilage and tho bay goes and informs his older brothers wife and 
father’s fathers wifo (own of classiicatory) to bring her, Tho wo- 
tmonbring her home, and kiss tho chip and forehoad of the boy and 
the git with turmeric powder. Other rites are performed as in the 
cave of Mangi form of mariage. 


2. Ghicho—in this form of marriage the git’ porents and 
villagers are consulted beforehand. After they express their will- 
‘rgnogs the girl i captured by the Boy and his friends other from the 
forest whon the gil 00s to pluck leaves, from the stream while 
‘aking bath from market ot firs, on her visit to the boy's village oF 
teome other village on a dancing wip. 


It tho git has to be captured from her village. thon on # certain 
dy the boy and his fiends come and hide thomselvos in the forest 
“Tne gitfe porents are informed svcretly 20 that they sond the gil 
thout her knowledge to that part of forest with her friends to pluck 
maveo., Thore tho oli ls captured and taken to the boy's village. 
Hor other fiends t2ko up @ mock fight to save tho git, but in vain. 
‘Toy hurry back home dnd inform the villagors and the o's parent 
thatthe git was lifted by a big tiga. The villagors go to the forest 
3 metodo examine stones and bushes of the place from where 
fho-git was capmred and say “Hor is the pug marks of the tiger! 
Horeis some blood! Hate is the tom cloth of our gil 
or omamentt They then procoed to the grooms village and that 
day tho mariage is performed. Next day 
atthe bride’ village Pay a vist tothe boy's village and they aro given 
epost In this form of maniago bride-wealth is paid after two or 
feo yoars of mariage. fa cersin git is captured on hor visit to 
Some wilage oF from the markst two Khandrias (middlemen) from 
{he groonts vilage go 10 tho gi’ village with sticks « Reaching 
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‘thoro thoy frst go to tho Naek’s (village headian) house and say— 
“One cow of this village has been eaten by a tiger (or swallowed 
by @ snake). We don't, know to whom the “cow belongs, 
The Nook replies “Has the cow been completely eaten or 
any part of itis loft”. The Khandria’s reply—"It is almost eaten, 
only the head or the legs are lott”. The Nack consults the 
villagers and later on infor 

belongs to such and su 
‘the gii’s house a 


the formershad with the Naek. Then the villagers (300 Ghar) 
say—'Any way the Bandhu has taken his property (A gil is 
thought t0 be the property of the Bandhus. She is kopt in 
Ccstody of jhe parents and when time comes sho goes to the 
Bandhu efter mariage). There is nothing wrong in it’. When 
‘the Khandries depart. the villagers tell thom—"Age Jauntu Panda 
Hel, Pachhe Jauchhanti Jounty eysl, Bandhu, Semphali Ths", 
(Lit let the pair of butfalos-meaning the two Khandarias go 
first later on the mighty bisons moaning a party from the gis — 
will follqw, Oh Bandhu, be prepared). 


3. Phulthust—The boys of « viloge 90% theit Bandy 
vilage for a Chengu (rascal insoument) dance. Thate the bay 
puts some tower on the bun of his desing git and drags her 


‘Gila of the gis village bring her 
marriage. 


4 Am Lesere—A boy sod a girl may like each othor. 
‘the itl in the forest 
oe 


xy tho boy splashes mango-juico 


2 
3 
i 
i 
i 
8 
2 
3 
ae 


the 
Women) and. other ‘ire of her village bring her Jo tho boy's 


5. Kade Lesere—it ie same as Amlesare but in this form 
‘tho boy splashes mud at the gi, 


parenta, Thoy assemble at Darbar and say. “We have come to 
Bake a small chicken (or a nice fruit) from your village”. The 
‘doos the chicken belong 7" Tho Kha 
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Tho following is a brief description of” the various stops of 
‘Mangl Mariage ‘ 
1, Phu! Handi—When the day on which’ the bride Is 
to bo taken is fixed, the Khandrias informs this to 
the groom's party. Two or thros days prior to th 
ay tho groom's party. sonds Phul Handi, painted 
with leo paste and containing paddy and. loo, 
Gur flat rice, comb, mitror and flowor for the bride, 
A ting is also sont” for 
‘lls of the bride's village. put on her finger 
‘room's relatives como halfway to tho gis vilago: 
while sonding the Phul hondi. 24” Khand) of 
fico (in big Pei) is also sont this day by th 
Khandrias for cooking Bila Jau in tho bride's village, 
When the Khandrias ative in tho bride's village tho 
‘Mahataris go with the bride to receive thom. The 
‘iris sing song and the Khendrias ate brought to 
‘tho bride's house, 


4 2, Tel Haldi—That night seven women anoint oll on 
the gifs head. The girl holds soven straws fixed to 
her forehead and the Mahataris pout oil soven timos 

+ on tho straws with Mulhula sound, 


3. Dia Mangula—Tho Mahataris 90 in the four directions 

‘at the outskit of village next day with. tho bride 
land offer homage to Pat, Dharam Devia, Basumata 
‘and Gramsin, for a successtyl marriage 


4, That day again. Te/ Hald/ ritual is repeated by sovon 
Women, 


5. Cooking Bile Jeu—Rico brought from the groom's 
village ie. distibuted and givon to all families. for 
‘cooking. They cook and bring the cooked tice beck 
10 the Darbar. Hero, the cooked rice is distibutod 
{0 all members of tho village. 


10. 


Taking the Bride—One Khandia tom the grooms 
Teky and ene from tho bride's village leave air for 
AE Groom's village to arrange food for the girls 
weer Two. others remain 10 tako the bide. Aftor 
Fe any reaches the groom's village they are given 
{eed and. water. Each party corwmonially greets 
(Reh other asking about their health and happiness. 
Tho’ girs of the bride's village sing marriage songs. 
The “groon’s mother of his father's brothers wife 
Tamios her on her back to the Derber houte. 


bride and the groom aro given 
‘the women of their respective 


Juath Poni-—Tho ride and the groom aro given @ 
~eetronial bath. They are made to sit on “yokes. The 


‘Tie groom does not go Out of hishouse on the night 
Thebride. is brought to bis village for mariage. 


‘Seling Medicine (Ass Bika) :—The women aid git of 
ha pide’ village dress thomsalves a3 monks. They start 
‘fom the Darbar house to the Khande Sal (kitchen house) 
to soll "medicines". Vulgar talks and jokes rolating to 
vor are exchanged between the women and the boys 
Tha boys give twoPs! of tice to them. They again go, to 
The grooms vilage and gut another two Pal of rice. 
Gakoe are. propared out of these four Pa/ of roe and 
istrbuted among them aftorwards. 


‘Salo Bidhe—In a formal ceremony, tho women of the 
Sroon’s vilage and his relatives make gifts of money to 
‘re bridal pat and tothe Giri (partners of the Groom 
TMi the bride). The bride's younger brother pats on the 


back of the groom and is given piece of cloth by tho 
‘room. He canies the groom on his back, and the 
‘grooms younger brother carries the bridb on “his back. 
Both dance for a few minutes. 


11, Kade fata :—When the women relatives prosont gifts to 
‘the bridal pair on the marriage altar, the persone wh 
= Jn joking lationship with one another throw mud and 
Ccowdung water, ashes and black-dyes. A lot offun andjoke 
is thus oxchanged betwoon them at each other. 


12, Ceremonial Bath and Breaking the Bow—The women 
and the gifs of the bride's village take tho bride and tho 
oom to the stream for a bath. Thore the brido hides 

jar under water and the groom finds it out. The 
‘groom also hides it and the bride finds it out’ This is 
called “Dub Dubs". The bride carries a potfl of water 
‘or hor head on tho way back home. The boys of the 
bride's village make = strong bow with -Sa/' branch and 
‘Ponasi sting: The groom shoots at the water pitcher 
* cartied by the bride and breaks the bow and throws it 
‘away. He should break It at one attempt, otherwise he 
is not considered strong. 


13. Handi Saro—Tho bride and the women of het and the 
‘Groom’ villages husk about three to four Pa/ of paddy 
aftr the bride returns from the stroam. She cooks “Jou! 
‘ut of this rice and offers it to the family ancestors of the 
‘9t00m at the family shrine. The persons of both sides oat 
4 Mitte ofthis Jou. 


14, "Kanye Samarpon" (Handing over the bride tothe Bandhus by 

= the bride's vitogers)—At the parting timo the gis villagers 
and some of hor close relatives handover the bide to. the 
‘aroon’s villagers and sxy—-Oh respected Bandhus, now 
You got your daughter.in-law. When she was young sho 

was of her parents, but afterher puberty she belonged to 
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tho village (200-Ghar). Now we 300-Ghar are giving her 
‘away tp You, Sho may be ugly or beautiful blind oF one- 
‘eyed, deat or dumb of lame, she might be a witch or 
Sorceress (Dain or Pangini) sho may not know how to 
ook, how to talk, and how to respect you. Any way, st 
becomes your Bahu (Daughtor-in-law) now. Mf sho doos 
‘anything har to. you, or she 18 not liked by you, don’t et 
her wander shed to shed (bogging food) but bring her back 
‘0 tho same tro (to hor parents) whore from you have taken 
ht Bandhus, Sho may 
‘but sho is our Bahu 
‘now. Sho is not only your ‘ours too. Unless 
does serious offence should we bring her to you ? 


Gundi Chaul and Mand Chheli—When the bride's vil 
leave after marriage the groom’s party gives them about 
five Poi of rico (called Gundi Chaul) and onegoat (Mand 
Chel) to arrange a feast and. enjoy themselves: 


Consumation of Mamiage—Bofora the boy and the git 
start sleoping together (after thos or four days of marriage) 
the bride cooks, a little <Jau’ in a new earthen: pot and 
offers it to the ancestors at the family altar in the Bhar 
[At night tho groom's elder brothor’s. wife (own or class 
ficatory’) bring the groom and. the bride to the. house and 
say—"From today You (meaning groom) got” your home 
(wife) Start building your shed (it, have sons and 
daughters) and lot your family prosper”. 


Fist Vist of the git! and the boy to the gir's pareots 
‘On thoir first viet to brido's parents, thoy aro given hearty 
meals. On tho parting day a chickon is killed for thom 
‘and they may bo given now clothes, cakes and cooked 
fico which they cany to thoir villago. 


Bride Wealth : ‘ 


Bride wealth is same for any type of mariage and is paid 
‘within a yoar or two. But in tho case of Dharinala it may be ald 
after 5 to 10 years when the porson accumulates enough to pay 
| In the caso of extomly poor persons, they may be exempted 
10 pay full amount of brdo-price. Tho bride's father, hor fathor's 
Yyoungor brother and -mothor’s brother go to the groom and collect 
their shares of ‘brido-wealths, 


Economy in Pauri Bhuinya Marriage 
Coromonigs are most expensive among tho Paur Bhuinyas: 
Contribution trom the relatives ate negligible and tho parents 
start saving lito by littl in the form of cash and crop. from fi 
years or more for financing a mariage. —Inspite of their efforts 
‘they run into debt to meet the martiage expanses. A considorablo 
amount is spent in feasts and a sizable amount in the paymant 
‘of bride-woutth (Mula) paid to tho bride's rolatves 
‘The items and, amount of ‘brido-woalth are same for all 
types of marriages. "ttem-wvieo dotailod list of tho bride-woalth 
paid io Bhuinya mariagos ie given bolow— 
(1) Ono bullock for tho bride's fathor. 
(2) Ono bullock for hor father’s younger brother 
(2) One bullock for hor mother’s broth 
(4),Thveo rupees and about 12 Par of loo for the 
Khandrias. (middlemen) 
(5) About 7} Khandi of loo for Bila Jau. 
(6) One rupeo and a Sari for the bride's mothor. 
(7) About § Pai of ico (Gund! Chau) and a goat 
(Mand Chheli) for tho bride's villagers when they 
leave aftr mariage 


‘A pioce of cloth or one or two rupeas in lieu of cloth Is 
‘paid to tho bride's younger brothor (Sala Bidha) but this dooe 
‘not constitute an item of the regular bride-woalth, 
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Feasts arranged during mariage drain away major savings 
(of the family. In a mariage feast the groom's party is expected 
to feed the villagers of both sides sumptuously. The groom has 
40 spond on foast: several timos as follows “— 


(1) The dey on which the bride Is brought for mariage 
the boys and the gis of the groom's village are 
fed properly 10 roceive the mariage pany. 


(2) As soon 98 tho bride and hor escorts artive at the 
‘room village thoy are given cooked rice and Dot 


(3) That night after tho git's party reach tho groom's 
villago thoy are fed by the groom. 


(4) Noxt day goats are slaughtered and the villagers of 
both the sidos are given a hearty. moa 


(6) Aftor tho marriage, on some day, the groom is 
‘obliged to food hia villagers once’ more for their 
‘co-operation and holp in tho mariage. 


Bosides tho above occasions, quito a heavy stock. of rice 

18 also requirod by tho groom to feed the guests and relatives 
‘who visit him for the marrage. To all thobo expenses may be 
‘added other miscellaneous expenses liko purchase of new clothes 
for tho bridal pair and tho relatives, omaments for tho bride, 
fice given to the difforont age and sex groups for playing tholr 
specific roles. in mariage. 


Kooping in view all the items of exponditure the total 
amount “spont ina regular Bhuinya mariage (mariage by 
mont) is estimated to bo of the order of Rs.1000/- oF mor 
In other forms of mariages loss amount is spent on foasting, 
theto by reducing the total expenditure to about Rs.200/-. In 
‘tho cas0 of second mariage, the bride-wealth is more than the 
usual brido-wealth. 


Conclusion : * 

Without going into. the dotals of the ritox, and rituals of 
the institution of maniago, it is signficant to analyse the rola 
‘which it plays among tho tribe. its implications on the interplay 
(of social rolationship, group ties, and othor social and economic 
ramifications aro-notoworthy. 


Matiogo is always viowod moro as an affair of tho village 
‘than as an exclusive oncom of the concomed family. Tho 
lunmattied girta though biologically bolong to their paroats, but 
sociologically all the unmariod gris aro viewed to bo tho 
property" of the Bandius Thoy are kept in custody of thoir 
pparonts and taken caroof til! marriage, but as soon as tho 
Bondhus want to tak possession of theie “property, the paronts 
‘ro obliged to jar with them, 


In a broador sonso all the unmartiod boys and gils are 
Viewed to be the members of tha village and the village youth 
dormitory. In tho caso of giving away the ile in mariage, 
‘the opinion of the village oldors is never overlooked. — Likowisa 

‘of the boys is the responsibilty of all the families of 
the village. The parents finance the mariage, but the villagers 
end theit help and co-operation to make the marriage ceremony 
4 ‘success. While ceremonially handing over the bride  villagors 
‘of the bride make an appect to the gions vllagors and say 
that thoy offer tho ie! in marriage not only to tho groom, but 
4l90 to his vilagors at large for the propor upkeep of the gl 
|i the cas0 of divorce, therefore, the groom's villagors formally 
hhandover tho ict to hor village elders while performing formally 
tho ritual concerning divorce 


Martiago is the proper situation to study the roles played by 
diffrent age and sex groups. Tho elderly mon (Mahatar) and 
‘women (Maharar) and the unmaried boys (Bhendie) and 
Gils (Dhangdi) play specific rolos in mariage. The Mahatars 
Work as mariage brokers (Khandria), fix up martiage properly 
‘and formally handover and take over the bride in mariago and engage 


‘themselves. in commundl cooking. Tho coremonial rites aro 
mostly porformed by tho Mahatars. Ceremonial bathing of the 
bridal pair, grostings to the mariage party, blessings offered to 
tho marrying couple, are porformed by the women, Mariage 
is the only occasion whero womon havo gredtar roles to. play 
than men, Likewise, the unmariod boys and tho girls aro 
closely associated with tho mariage coremony, Tho boys play 
‘on Chongu (musical drum) in mariage dance, —propare. mariago 
bow for the groom, supply firewoed, fotch water and holp in 
cooking tho mariago feast, while the girls sing mariage song 
Grind spices. supply leaf-cups and plates and accompany th 
bride while performing marriage rites. For paring thoit 
‘utios each group is reasonably offered food and cits. 


‘An analysie of some of the mariage ites of thet Paur. 
Bhuinyas throwe light on thoir social values and boliot system 
As they claim to have descendad from royal chet, the. tediton 
Of ding on horse back is still retainad by thom. "Te is atl 
‘customary for the Bhuinyas to carry the bride and the groom on 
their backs, which symbolizes horse-riding and, aftor mariago 
the rico and dal paid to the porsons carrying the bride and the 
‘00m Is callod Ghods Dana (It, fodder for the horse), Likewise, 
the breaking of the bow by the groom and shooting arrows are 
claimed tobe tho imitation of the gole custom of Rama 
broaking. Shiva Dhanu for manying Sita” Bathing tho bride and 
tho groom, making thom sit on a yoko symbolize that from 
that day they are to shaw and shoulder the responsibilities of 
‘tho marital fe. The Bhuinya, tke many other tribes have great 
ittachmont 10 thoi native soll, and this sontimont has been 
roflectod in their mariage’ in which the women of the bride's 
villago worship tho Dhar! (Earth Goddoss) and tie some arth 
in tho loth of tho bride 

‘Mariage marks the termination of the one phaso of lif 
land a beginning of a new sphoro of life. Tho married couple 
0280 10 be mombors of thelr youth association and attain tho 
status of the martied porsons (Mohaters and Mehataris).  Betore 
‘assuming the .now roles and responsibilities, the bride and th 
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‘groom present gifts to their dormitory fiends and formally take 
{arowell from their association. They are also entertained with 
feasts by thoir friends before thoir final withdrawal from the 
dormitory organization. 

In case of the bride, she not only steps on toa new 
social position from Dhangdi 10 Mehatri, but itis more significant 
for her to enter into the clan of hor husband. To mark this, 
ttansition the bride cooks Yau (poridge) on tho mariage day and 
coffers it to the family ancestors of the groom at the sacred 
Bhitar. Ukowiee, to mark tho consummation of marriage, before 
‘tho couple start sleoping together the wilo offers Jay to the 
ancestors of her husband. 

Mariage sample collected from Jaldih roveals that marriago 
by capture and vlopement, are more in number than the 
and more expensive form of mar 
36:2 por cont aro arranged mariage whilo 63:8 per cont are othor 
types of mariage, Tho following table gives tho number of 
aliforont types of mariages hold in Jali village, 


TABLE No. 7 


Frequency and percentage of types of mariages among 
‘the Pour! Bhuinya of Jaldih village. 


Sl. Typo of English Fro: 

No mariage ‘equivalent quency eontoge 
(local nares) 

1 Mangi Manage by amango- 6136-2 

2. Ghicha Mariage by capture 36255 

3. Dharipala Maniago by Elopoment 61 362 

4 Randi Bhibha.. Widow remarriage .. 3 24 


Total. 14 100 


‘As manage isan trpencive affair and many Pauri families 
cannot afford to most the mariage expenses many —Bhuinya 
‘youths are forced to lead the life of bacholors and spinsters. The 
heavy expenditure was minimized to some extent in the olden 
‘days when loss expensive forms of mariage such as mariage 
by capture or by elopement was prevalent in significant number 
without any. stigma attached to such modes of acquiring mates. 
But such forms of marioge ore now-a-days more looked down 
‘upon than what was the case formerly and therefore many Bhuinya 
‘youths whose economic condition hes not improved in any 
‘significant manner are forced to remain unmarried. In villogo 
Tanta, i was found in 1969 that 19 gis of ages betwoon 20, 
tnd 66 years and 19 boys above 22 years of age were unmartiod 
fon account of financial difficulties. They did not like to take 
recourse to mariage by capture or elopement lest they might 
bbe looked down upon by their fellow villagers and neighbours. 
This has serious social consequences and unless the bride 
price of the Bhuinya is curtailed and other steps are* token to 
Niberaliza the terms and conditions of maviage, the Bhuinya 
Youths may not be able to enioy the status of fulfledged member ~y 
Of thoir society in thoi life time. 


Death Rites a 

_ The Pauri Bhuinyas believe thot death occurs due to ill 
tamper of hostile splits, gods and goddesses, and due tothe 
play of ‘black magic. The fact that nobody can escape death 
Ts woll known to. them, and when death occurs the Pauris make 
necessary preparations for proper disposal of the dead, 


When a person dies his Kinsmen and near relative start 
ling Toudly. tll the corpeois taken to the burial ground. The 
‘wailing signifies the heart felt sorrow of the relatives for whom, 
‘thedoath of theit near and dear one was extremely frustrating. 
Iie leo believed that if the relatives do not lament for the 
dead, the latter may feel offended in the other world. Both 
Bandhus (cognates) and Kutumbas (agnates) carry the 
corpae to the burial ground. A pit of about seven fest long 
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‘and five feot deep is dug and tho corpse is laid down on its 
left with tho oad facing north, Tho eldest son and in his 
absence the brother of the docoased pute the fist handful of 
‘arth on the corpse following which others ill up the pit with 
lods of arth. Stones and thorny branches aro put on th 
Grave eo that wolves and dogs do not open it and disturb tho 
corpse, Some of tho possessions of tho decoasod like a mat, 
‘one or two pieces of clothes, a pitcher or a gourd, an axe, 4 
bow and an arrow are loft with the deceased In tho pit. If 
tho decoased is a woman all hor jowollory except tho gold and 
‘aver ones are all burried 1e dead body. tie bolioved 
that the dead needs all the things of daily use in the other 
World and if these things are not given the spirit of the dead 
might vist its doscondants and press for such things. Aftor the 
dead body is buried the mombors of the decoased family and 
thoir rolatves pray a follows = 


“As long as you wore in this world, we shared a common 
life. but. now death has separated you from us. 
plosso go and tell the Yama (the God of Death) 
‘that You. were the only person of tho world and 
fatter you died there is nobody else lett here 
Wien a pregnant woman dies special rtos. are performed 
for hor burial, To prevent the soreorore practising black magle 
though the medium of footus, tho Pauris 


offence called Siri Hatya 
(lit. woman-slaughter) and. the family members remain socially 
fOuteasted unt! they can afford to summon the Bar (wider tribal 
forganization) council to perform necessary ritual purification, 
Persons killed by bear and tigorare believed to tum into malevolent 

tiger spirits (Boghie Bhuta) create. great 
hhavoe and kill human boings. in tho disguise of tigers. When 
‘somo body is killed by a tiger the Rouliais called on to perform 
spocia rites in tho burial ground while burying the doad body. 
Idols of the tiger and the dead are mado of earth and tho Raulla 
‘ropi lates’ them by slaughtering a Boks, Tho hoads of both 


the idols are cut and these along with the head of the slaughtered 
‘animal ate threwn into the flowing stream. This prevents 
further atack of the Baghio Brute. 


‘The pollution period lasts for two to three days. At tho 
fend tho villagers are entertained with a small feast. During 
tho pollution period all the families of the deceased's lineage 
tnd also Bandhu families throw away their old and used earthen 
cooking pots, Mats and other household articles are all washed 
in watee. The clothes are also properly washed or given 0 
18 washerman for washing. On the final purification day all 
the mombers of the lineage lip their hair and shave their beard 
‘and pare theit nails. During the period of pollution they refrain 
from ‘eating any fon-vegotaran dishes and snointing their bodies 
with 


Calling back Soul home (Jibe Anbs) . 


‘The Pauri Bhuinyas believe that life does not come to an 
‘end with death. Itonly separates a person physically from his 
ith and kin butthe deceased continuss to dominate the sacred 
World and lives in the form of spirit and always watch over 
‘the activities of the two family members. whom he left behind. 
‘With the passing away from the mortal world the spirit of the 
doad takes seat inthe sacred Bhitar of the family and is duly 
propitiated on festive occasions. By virtue of its higher position 
fs a supematural and superhuman being the ancestral sprit 


pris 


‘Tho spirit of all the dead persons cannot attain the statue 
‘of ancestral sptite (piu) and thorelore can not have a seat in 
fhe scared Bhiter. A person killed by tigor, bear and snako- 
bite anyone who died of serious diseases like cholera, small-pox 
‘and leporsy. a woman dying with the baby in her womb; any 
person who. committed suicide: and any-one who died unmarried 
Go not constitute the ancestral spirits of the Pauris.. After death 


the souls of these persons float in the airor awe changed 10 
hostile spirits having their abode in ‘the woods and ovate 
and causing illness inthe villagers. On the other hand the 
souls of the persons who dio a normal death ate. coromonialy 
invited to the Bhicar and ate propitated periodically. Such ances 


‘The day on which the shade of tho deceased is brought 
hhome, © goat is slaughtered in front of tho decoasrd's hove 
‘and is offered to the family ancestors. A few diope of blood 
and sone meat are cooked ina new earthen ‘pot whien ie 
called Ains Handi (pot containing non-vegetaran  dthes). "The 
ton of the deceased oF any otter male relative oboorven fasting 
for tho whole day and remains seated. inside. the Mulngn 
At Gun sot soven villagers with a baskettul of rice, flour ate 
‘Ainshandi. two pieces of Saland a piece of Kendu stick procond 
{from tho deceaséd's house towards the graveyard. ‘On the 
way whore two paths moet or diverge thoy plaster a patch 
With water and fix uP tho three sticks in tho form of a. tripod, 
Tho Pot with cooked meat is kept on tho tripod in. honour af 
tho deceased and the same_is broken in a single blow by etking 
itwith @ stick. As the pot breaks the persons call loudly address, 
ing the decassed to come with them and enter the Bihan ‘They 
‘say “Whoo are you? May You be under rocks and stones and 
behind tho bushes and trees. Please come and take your 
‘oat in our house (Bhiar)”. it is beloved that being attracted 


“Then he firet takes some 


Shira ‘meat and the cooked rice should not be stored for the 
‘but be all eaten or thrown away. 


‘Tho shade of the dead is brought home on the third of 
fifth or soventh day. Untilthe soul calling ceremony is porformed 
‘brother offers tice to the spirit at the 


CHAPTER I+ 


YOUTH ORGANIZATION + 


Bachelor's domitory, 2 waditional educations! institution 
‘was once in existence in many tibal communities. But itis fast 
isappearing a8 a rogult of the impact of modem forces. The 
{vibes such a5 the Hill Jusngs and the Hill Bhuinyas are singular 
‘exceptions who have maintained the bachelor's dormitory in 

its fullness and orginalty. Wherever the wibes have been 
in contact with the non-tribals and other agencies of change like 
the Juangs of Ohonkanal and the Bhuinyas of Sadar Subdivision 
fof Sundargarh district. bachelor’s dormitory among these 
people have disappeared. The youth organization and bachelor’s 
dormitory Bs prevalent among the Paurs of interior areas. of Kola 
region of Bonal, have been described below. 


‘The unmariod boys above 14 years and the unmarried gle 
‘above 12 yobs of age constitute the formal members of the youth 
dormitory. Tne boys ate called Dhangeda and the gis as Dhangdi. 
‘The unmariiod boyrand gids taken together as a group are called 
Sunderphul (Vt, (04 tlowers), and their astociation centies around 
‘tho Mandaghar as its called in Koonjhar and Dorbarghar, In 
Sundargarh. The Mandaghor is by far tho most commodius hut 
proforably constructed in a centzal position of the village, Tho 
boys sloop in this dormitory house, where a8 the girls do not have 
uch special hut to serve as the it's dormitory. They usually 
sloop in tre heuse of a widow of the village or in diferent houses 
‘according to theit convenience. But fof othor purposes their 
‘activities are associated with tho main dormitory house of the 
Village. The boys take care of thatching and repairing of the 
dormitory whereas the girls do the clesning, plastering its walls 
land floot and sweeping the plaza. A fire is kept burning day and 
Fight la the cent of the house for which the logs are brought 
by the boys. On its four walls hung Changu or the tambourines 
played on by the boys during dance. In a portion of tho dor~ 
ritory are kept bundles of grains and ceteals on a raised wooden 
platform. Tho boys skéop around the fre keeping thelr feet 
fowards. the flame to drive out sold during winter. 
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‘Admission into the dormitory does aot require any special 
rites ‘end rituals. Allthe boys and gis of proper age-group who 
iessule to contibute to the common fund of the dormitory are 
taken 9s its members. 


Within the framework of the dormitory organization tho 
Dhangedas and Ohangdis have specific roles and responsibilities. 
srevermer bring logs of wood for the sacred fre of the dormitory. 
Trindioated above, the fe is Kept buming throughout 
Aor otherwise i its extinguished itis, belleved to bring 
Trick to the vilage. During mariage they fetch firewood for 
the groom's family ond help in drawing water, cooking mariage 
Teast’ nccompanying. the bride to the grooms villoge with Chang 
They also ‘help in cooking the communal feasts on other 
‘occasions. The repsiing and 
fa the responsibilty of the boys who either do. $0 
for take the help of the elders 
When any visitor stays ina Paust vilage, the boys take coro 
Of him by supplying feewood and water for, cooking his meas, 
During the visit of Bandhu (cognatic) gil to. thelr village it 
je. the responsibilty of the boys t0 raite contibutions and collect 
rains and other food materials to feed the gis during their 
Say in the village, The unmaried boys and gis constitute 
‘Gnotiective working potential who may be hired by any villager 
fo. work on his field on payment of cash or kind, Mf they #0 
sive, the boys and gils may also cultivate patches of land 
jointly and utilize the yield for their 
ome important village rituals the boys and gifs are required 
to. conttibute goat by raising contributions from among them. 
‘To add to all these its the duty of the boys and girls to Koop 
Changu dance going during feasts and festivals. 


Like the boys, the gis too have their specific rites and 
duties as. members of the dormitory. is the duty of the git 
fo. plas the dormitory and sweep the plaza ordinarily once 
in every week and positively on important occasions ike mariage 
village festivals and during the visit of Governgent officer 


to tho village. In some villages, they supply sleeping mats 
‘of dato palm leaves to the boys and in return the boys supply 
‘them with frowood for their sleeping apartinent, During, 
‘maniage, and when a visitor halts in the village the girls supply 
leaf-cups and plates, grind spices for the mariage feost, and 
fetch water, In mariage, the gifs accompany the bride to the 
‘groom's village and sing -morioge songs. When boys of a 
Bandbu vilogo pay 9 visi, itis the responsibilty of tho girls 
‘of the village to look eter them and anange for their food. 


‘Tho association of the boys and the gids confers communal 
responsibilty. For the fault of any individual member of the 
dormitory the whole group of the boys or gis is held responsible, 
For nogligénce of their duties tho boys or gifs are fined by 
the village elders, the fine being a few measures of gfains and 
‘a goat for any major offence or quar worth four to five rupees 
{for minor offence. 


‘Association of the Bandhu boys and girls : 


The boys and gils of village sre supposed to be of tho 
‘same Khili and therefore they consider each other 8s brothers and 
sistars. In such a situation joking. funmeking and exchenge of gifts 
‘are not Bossible among themselves. The boys and girls, therefore, 
hange gifts with the gitls end boys of Bandhu vilages. In 
{airs o market places the boys offer presents of Gurakhu (tobacco 
paste), fd rice. comb, minor and ribbon to the Bandhu gis 
‘who reciprocata with gifts of cakes, fla-tice and tobacco leaves 
to the boys. They usually purchaso the gifts after raising 
contibutions, ftom among themselves and tie those to the cloth 
(of the receiver. While reciprocating the boy and the git exchange 
hearty and joking remarks with each thor, Each party tres. to. 
stiross the other party in superlative terms end place tho self 
in tho most insignificant postion. A boy always addressos a 
‘itl as princess and refer to himself as an untouchable. — Similatly 
8 git! address boy as king and calls herself 2s en untoucheble, 
While giving away the gifs the boy tell the git. 


“Oh, dear; princass, tho untouchable is making you an 
offer of ® bupoh of flowers (meaning the gts). Mf you so 
Gppreciate, then adorn yourself with thom, —Othorwise, throw 
thom in the seam.” The gid in return reply. “Oh, boy: you 
fre. the. pringo and | am an untouchable. Why should I throw 
‘away "your kind gift? 18. the most prized thing 1 have been 
Tooking. for”. On the doy of a ritual observed by tho Peuris 
tho boys collect honey from the jungle and the gils make cakes. 
Honey ond cokes ar exchanged between Bandhu boys ond, 
ils on this day. 


Dancing Trips 


‘After the exchenge of gifts for a couple of times. the boys 
and gis invite each other to visit their villogos for Changu 
dance. When a party of Bandhu boys arive, they send a 
message to the girls of the village who meet the former in the 
house of @ widow ond grest them enquiring about: their health 
land happiness. The boys reply jokingly thet they ere not 
well and. some of them aro suffering from. fever, some have 
injuted thier logs on thelr way to the village, some have been 
fattacked by bears and tigers, and the like and ask about the 
health and. happiness of the gitls. The gis also reply in similar 
fashion, The gift brought by the boys is distibuted among 
all the dormitory members andthe visitors are supplied with 
tobacco and Sa/ leaves by the gis for smoking. 


‘When the gis intend to visita village they fist” discuss it 
with the widows anda suitable day Is. fixed. The gitls make 
prior arrangoments and collect rice for preparing cakes, tobacco 
find other articles to carry with them for the Bandhu boys. On 
feaching the village. thoy tko shelter in tho house of some 
‘widows or any relative where the boys movt thom, greot exch 
‘other and accept tho gis 


During the visit of boys oF gis, Changu dance goes on 
day and night and tho boy8 try to iitate the is through the 
fongs andthe gis respond to it by thythm and. stepping of their 
dance. Alot of fun and jokes are thus exchenged ~betweon 
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them to make the dance more lively. At ‘the dead of the night 
ater the village elders retire for sleep, tho boys and gitls may 
Pair off and go to some socluded places where th8 gi messages 
the boy. The visitors are provided with food by the boys and 
Gils of the village. The requirment is met by raising contibu- 
tion fom the dormitory members or from thelr common stock 
‘of grains, i any. In the case of scarcity, they may got a loan 
from somebody promising to pay it back by working on his 
field, Ordinarily the quests aro provided with rica and. Da, 
but on the partnig day 9 goat or sheep Is. sloughtered for them, 
At the time of departure the boys or the girls as tho caso may 
bbe walk conain distance with their Bendhu fiends to see. thom 
off. Tho girs sing Doi? songs on tho way and ot tho time of 
parting ond one party tlls the other party In jst. 


‘-Forowoll fonds, do not wish to como to this village again. 
Wo could not food you, properly. Toll thors that no. rico is 
Aavailabl in our village and wo fod you with only roots and 
tubors. Tho other party pion that tholr stay was most 
comfortable and they wore provided with sumptuous food. One 
party requests. tho other not to all thelr amos at tho back and 
‘expronsos gratitude for the trouble takon in arranging food and 
‘making the stay comfortablo, 


During tho vistof the girsone oF more gils may bo captured 
for marriago and intimation Is sont to thoit parents aftorwarda 
But with tho changed circumstances this paractice is becoming, 
faro day Gy day. Cultural contact between the Bhuinyas and 
tho non-tibals and increasing mobility and development of road 
communication have all combined at the present time to woakon 
‘tho dormitory organization and disintegrate the Changu danco 
and musi, 

Retirement from the mombership of Dormiory (Sang 
Chhada), 

Membership in a dormitory terminates. with mariage and 
«after mariage a boy or a, gil ceases to be a formal mamber of 
the dormitory. After the marriago proposal is finalized and. boforo 
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the commencement of mariage the dormitory members collect 
‘rains and other things from among themselves and provide 9 
hhoaty foast to” the doparting momber, bid farewell and wish 
‘good. luck and happy days In tho noxt phasos of lite. This rte 
Ie called Sang Chhada (\e. doparting companionship). In the 
caso of boy he offers putfed rice, sweets, combs, mirrors, and 
tobacco: ‘on the occasion of his 
{arewolll coromony. akos, twbaceo, flower 
‘and a now matfor the boys, Somo oldorly Mahotaris (martiod 
women) act as intormodiories between them when tho gifts 
fare mad over to the dormitory members, In the cago of a 
Girl the Manatari offor tha gifts to the boys and say. 


Oh boys, accopt the small gift of your sisterTill to-day 
the gitl was _membet of tho dormitory. Sho might not have 
fulfilled her duties rogulatly and. might have offended you. She 
‘row begs that sho may be pardoned for all_her lapses. Now 
‘tho time has come for hor to leave your association and build 
hher own house. Eat tho cakes which sha has prepared for 
‘you and sleop on tho mat which sho has made for you". 


‘The boys accopt the gifts and reply 


‘She was never a bad gitl and has not done any thing 
wrong, Rather wo might have done some injustice to_ hor for 
‘which she may forgive us, Sho was vory nico to us, sho liked 
lus and has propared cakes for us, Now the Bandhus havo 
come ta take her from us. Let hor be happy in her now 
home", 


Tho lel thon sings some molodius mariage songs. in 
wooping fashion and gets the boys by making Juar (bowing 
down) to all. Tho _sime procadure is followed for bidding 
farowoll to a boy. That night all enjoy grand feast arcanged 
by other -mombors of the dormitory and Changu dance is hold 
to. mark the parting coramony. 
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Functions of the Dormitory 

“The institution of dormitory oocupies a key. pasition in Pauel 
sociaty and plays a significant role in sociocultural life of the 
people, In fact al phases of aur life—social, economio, educa- 
tional, politcal and religious contre around this institution. Among. 
‘others, the most important functions of the dormitory are. stated 
bolow. 


(1) Dormitory provides sleeping accommodation to tho 
lunmartiod boys of tho village and for tho guosts and relatives 
‘during thoir stay in tho village, 


(2) Tio dormitory servos as a meeting ground whore the 
Village eldors assemble every morning and ovoning, around 
‘tho fire placo and discuss matters relating to tho village, 


(2) Educative. role of tho dormitory is Immense, Hore 
tho boys are taught rhythms of Changu stepings of dance, and 
{folktales and togonds, They are taught tho habits of discipline, 
‘manners and etiquette regarding behaviour towards sanior mombors 
fof the dormitory and elders of the village. Dormitory providos 
pportunitios for boys and girls to develop in thom a” son%e of 
responsibilty, awaroness towards their duties and. Inculoatos 
inthe young people tho duty of loyalty and norms and. values 
‘of ‘their sbcioty. This institution provides training to. the boys 
‘and gitlson tho artof co-operation, follow feoling and. hospitality. 


(4) Tho life ina dormitory inspiros not only its 
‘mombers but also preparas the boys and gjls to take up economic 
Dersuits and become successful eaming_mombors of tha socioty. 
‘Tho boys and girls cultivato patches of forest land and. store 
tho produce in a common fund to food the guests and visitors 
‘0 spend on gifts and to mest their own expenses, They also 
Drovide labour to those’ who need their help in agricultural 
poration 
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(6) The dormitory serves as grain-gola of the village. In 
2 portion of the dormitory is built a raised wooden platform on 
Which aro kept staw packs containing paddy, huskod rice, 
pulses snd_coreals. Theso may belong to the common stock 
‘of the village and of the dormitory members. 


(6) Tho plaza or tho open ground in front of the dormitory 
Is used as a court where open sessions are hold by the village 
‘elders to discuss. the current affairs of the society and other 
‘oples of interest, to taka decisions on important issues, quarols 
‘and conilits, Topics like selection of day and time for performing 
villago rituals, mareage proposals, solection of hil-slopas for 
shifting cultivation aro discussed at tho Darbar. 


(7) Dormitory house Is. used as a kitchen Tho food for 
‘tho guosts and relatives and for the dormitory members of other 
villages coming on dancing tips Is cooked. in the dormitory. 
During community rituals the consoreated ico grains and tho 
Sacrificial moat aro cooked by tho Dihuri of, tho village inthe 
dormitory, Some of tho marrage foasts aro also cooked sithor 
in the dormitory oF clove to it in. the plaza, 


(8) Darbarghar is a sactod institution. In some village 
. the goddess Thakurani takos hor seat in én inner apartrant 
Constructed inane of che coiners of the dormitory. Bosidos 
tho deities connected with Chongu and other kinds of drums 
110 bolioved to. oside in tho dormitory. Close tothe dormitory 
‘is usually installed tho sacrod pillar of Gaisr, tho village tutelary 
deity, During religious coremonies the Dihuri and others of 
‘tho. village start thoir procession from the. dormitory. During 
thoir menstrual cycle tho. women are not allowed to ontor tho 
Darbar test tho deities will bo dofiled. . 


(9) Tho last but tho main function of 
‘essentially recreational in nature. The musical 
kept hanging on tho dormitory walls and the danco is. porformed 
infront of iton an open ground. In order to forgot the worries 
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and tribulations of life, the Pauri youths, after their day's toil 
‘engage themonives in dancing and singing trom the evoning ta 
the lato hours of the night: On matiago occasions, tho boys 
and girls of tho bride's villago visit tho groo ns villago and take 
part in dancing competition. The Chang” dance pocformed 
by tho boys and gids of ganahy villages Is moro lively than that 
+ which is hold by the boys and gits of tho samo villago, Tho 
‘reason for this is obvious. In the former case tho boys and tho 
Girls boing not relatod as-affines to one another can joko and make 
fun with each other in course of dancing and singing while in tho 
Iattor case tho boys. and gitle being relatod to one anothor by 
consanguinity aro forbiddon to cut jokes with each other. 


thas boon indicatod atlor that the dormitory organization 
is in the process of isintogration and with it also. tho Changu 
anco which is an intrgal part of the darmitory, ie mosting the 
‘same fate. Both the dormitory and the Changu dance mado 
the life of Young people of the Pau seciety most glamorous and 
colourful, But with the gradual decay of the dormitory complex 
‘the boys and gris have almost lost their artistry, joy in life and 
aesthetic qualities which distinguished thom from. thoir dull 
Grief stricken and charmless counterparts of the plains. As 
Indicated above the dormitory functioned as a school whore 
Youths wore initiatod into wibal wadiion and the. art of community 
living. But with the gradual passing away of this institution 
‘vacuum is. created in tho sphoro of education. Tho reasons. of 
Asintogration of tho Darbar complex aro many, During tho 
‘earlier dispensation of tho ruling chiof of Bonal Stato the Dowan 
took a poor view of the Pau ito and looked askance at the 
Picturesque custom of dance of boys and gits togethor. Ho 
% .asked tho Pauris to stop such dances whore by in some villages 
the dancing and singing was given up. After the morgor of 
tho Stato with other parts of Orissa roads wore built to connest 
tho ‘backward and interior aroas with the developed areas 
in the plains. Such road communications facilitated frequent 
Visits of officials and poople from the plains to the Pauri armas 
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Such visits resulted in “cultural contact between the primitive 

ris and the advanced Hindus. Land survey and sattlement 
in the Pauri ares changed land holding systom trom communal 
‘Ownership 10 private owmership. Prospective geological ex- 
lorations identiiad areas of mineral deposits and thoreattor 
‘ablishments of mining and industrial complexes followod 
|n tho Pauri country. Administrative machinery stretched its 
Yontactes into theso inaccoasiblo areas. Slowly but steadily 
the poopie of these areas wore drawn to the Vertex of civliza 
tion. Ina rtahall all these forces. have combined 10 allonate 
their people from their cultural tradition and disintograto thoit 
{taditional institutions. With the penetration of politcal modemiza- 
tion and socio-economic change into the Pauri area the current 
tondency seems to be an ambivalent attitude towards tt values 
urrent in the modem society, samo aro inwardly accepted, 
‘even whilo there is an idealization of the Paur's ancient culture 
not for tho preservation of thoir cultural heritage tut largely 
{for gaining political privilege. 


CHAPTER vil” 
SOCIAL ORGANIZATION 


Essentially social organization appoars as a complex process 
by which groups of people within sociotios late themaalves to 
ich othorin-a not-work of rolaionship based on. consanguinity, 
{and affinity or dffereniatothamsoWves from each other in tho. sting 
Of available resources. In othorwords, a social organization is 

‘0t of mombors related to each othor in ways that facilitate the 
earrying out of activities characteristic of a particular society, 
Social organization can bo viowod structurally, in torms of tho 
various activities by moans of which itis maintained. —Elaborating 
tho concept concerning the social organization a ite further, @ kin 
‘10Up belonging to « patlinoal clan ean be viewod structurally a8 a 
kind of social alignment, This kin group ean alo bo viewod func- 
tionally in torms of the behaviours. expoctod from and exhibited by 
‘tho mombare who compris tho soclaty, Tho social structure and 
organization of the Pauri Bhuinyas aro described in this chaptor 


both structurally and functionally, 
Family: 
Family is tho smallest social unit. Among tho Paurl Bhuinyas 


itis patriinoal. it consists of mombors who are rolated. to each 
‘thor both by marriage and by birth, Tho former relationship exists 
bbetwoor the husband and tho wito, while tho blood tes exist botwoon 
fathor and son, brothor and sistor andthe like, Members rolated to each 
‘other by blood are called agnates of consanguinal kins while the 
felations determined by marriage aro known a3 cognates of affnal 
kins, Mariage is strictly prohibited among the agnatic kins. For 
‘matrimonial purposes spouses are always selected from  cognatic 
‘'0up8, "As th family is patilineal the descent is always. counted: 
‘through the male line from fathor to son. A daughter is. regarded 
‘as the member of her father's Khilli (extended lineage group) #0 
long as she is unmatried, but ater mariage she becomes a fulfledged 
‘momber of hor husband's family. Even in tho rare ca89s, when @ 
'Shuinya aoopts a son-in-law in the absonca of any on of hisown tho 
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basic structur of the family remains unaffected in tho sense that 
the son-in-law is not included in the Kill’ of his father-in-law, 
‘Tho adopted sontin-Iaw takos caro of his. father-in-law in his old ago 
and inherits all his property. Even thon ho doos not qualify himself 
10 be counted in the family line of dascont of his fathor-in-law. 


Property is always inherited by tho sons aftr tho death of the 
fathor. tis equally distributed among all tho aons, oxcopt tho 
‘ldost ono who gots a litle more than othors. When a Bhuinya dios 
without leaving any son, the property cannot bo claimad by his 
‘married daughters, but by his clove agnatos such as brother, father’s 
brothers. oF fatho’s brothor's sons, living oithor in joint families, 
fF soparate families. In caso such rolations cannot be traced out 
tho proporty is onjoyed by the tribal community a large, Such cases 
are reforted to the Bar (inter-village council) which is attended by 
tho hoadmen of different vilagos. They assomblo at an appointed 

12 on the eppointed timo and discuss the matter and, arrange a 
feast by disposing off the propories of the deceased, 


‘The Pauri families aro _patllocal. The daughters continue to 
be rogardod as members. of thoir fathor's family for a temporary 
‘Phase til they marry and leave tholt paronts, After they are maried 
‘they tive in the villages of thar husband, In the age of the sone 
thoy stay with their paronts and oven aftorthoit partion. Thoy 
Continue to havo inks for ver with thoir parents and slao with ono 
‘another, i all social, economic. and religious mattrs. Thoy take 
a"0 of thoir_ parents in old age and inherit their father’s propertion 
‘after his doath, 


‘Tho oldost malo mombor of tho family is eonsidored tho family 
hhoad. Ho is usually. tho fathor in a nuclear and extended family or 
‘eldest brothor in joint family whore the fathor is doad. Tho fathow 
boing tho family head exorcisos considerable authority over all 
tho mombors of the family and all others are oxpected to obey him. 
Tho father owns tho proporty which is not divided during his fo 
‘time, oven if tho sons establish thoir independent households. 
Aftor the death ofthe fathor the widow mothor neither owas proporty 
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nor is viowed as the family head. In fact’ th 
the father descends down 10 his eldest son, 


ho family hoad 
tho totalitarian 
y for tho family 
amily and take 
In all eases ho, 
before ho doo 

‘of the Pau 


Joint family is an extonded form of nuclear family which is 
composed of mor than one nuclear family thefamily hoads. bo:oging 
‘0 same generation. After the doath of the father tho mar, 
with their childgen may continue to live jointly. Their 

brothas and sistars also. stay with thom. Thus a iat tumiy 
‘comprises mariod brothers and thoi ehildron and. uamat iad brothers 
4nd sister, if any. Ina joint family tho eldest brothor is. conclducod 
to be the family hoad who assumes the roles and rosponsibltion of 
the father. All others aro expected to obey him, His wife is. also 
Viowed to bo the chiot housowite who usualy cooks forall and 
distributes. food for all the family members. Such familios aro 


id sons 
tunmartod 
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‘extiomely rare among tt Pauti Bhuinyas, Aftor the doath of tho 
father the brothers may continue to live jointly for a few years, but 
very s00n they fo the need fr establding thoir independent hou: 
holds. Frequent quarels among the sisters-in-law, poverty and 
lack of accommodation in the parental house are among the most 
important reasons for the break-up of tho joint family 


‘An extended family Is variant of joint family whore tho mariind 
sons and their spouses live jointly with their paroms, the head of 
the family being tho fathor and not tho ~ldost-brother. A. singlo 
martied son with his childron living togethor with his parents moy 
‘also constitutes an extonded family 


‘Tho typos offamilios other than those desoribed above gre termed. 

1s mixed families. Such families a composed of widow and hor 
tunmartiod childen, orphans and such relations as fathor's. sist, 
‘istors childron and widow sistrs, otc 


‘Tho Pauri falls aro usualy small in size, the smallest one 
having in the maximum thon mombors. Largo. familias having 
‘move than 10 mombors eve occasionally mot with. The houso 10 
house consustakon in tho two study villags, 10., Jaldih and Tantara 
Which comprise 63 farilion shows that 37 families (698 por cont) 
‘wore of nucloar type, 6 familios of joint type. 7 families of axtonded 
type and th» remaining 3 families of mixed type. A Paul family 
Inwapective of type Is characterized by a tio of bulonging  togethor 
‘economic c0-operatian, common religious. functions ahd Inter~ 
personal intimate relationship, All tho mombors of a family think 
thomoelves to bo the branches of a common tro and the emotional 
fattachmont- and conge of onenoss bind thom together. If one of 
the family members is beatan of offended tho mattor is taken into 
hearty thor membert and a joint effort is mado to take revenge, 


‘A Paurifamily is an economic unit. Patches offorst land are 
allotted faily-wise for shifting cultivation and the shares of moat 
procured by hunting of ofsarifical moat are distibuted to individual 
Smilies. Likewise, annual revenue, collection of grajas for tho 
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Vile fund and subscription for vilage vitals are paid on family 
basis. The male and female have distinctive duties to 
perform and both mea and ‘work hard in agricultural and 
‘thor pursuits. But all he esmings of individual mombors gee 
‘the common economic pool af tho family. 


'skopt sorarately ator harvest and consumed only by the momen 
of the family and not by anyone else outside tho family including 
tho martied daughtors. This paddy is also not usod for paying oo 
‘tholoanorfor giving away as giftto anyone outside the family aphors 
‘As mention’d alady authority ts vested in tho fathor whom a 
othors of the family afo expected to obey. Tho women ‘are nover 
under subjugation iniany family though tey occupy a lower position 
{than men in the Pauri society, The women are more hard working 
than tho menfolk. “They perform all the domestic dution and join 
‘the mon in agricukural operations. In feasts and. festivals and in 
marriage and birth ceremonies the women play greater role. than 
‘on. Their position in the family sphore is pretly high and thoy 
‘are not under the male tutlage. A man hardly scolds his wie lot 
sho might fleo away to her parents. For this reason sho ls teated 
With atfetion and tenderness. Thair only disability is the poriodic 
pollution caused by their menstrual cycle that they sulfor during 
‘which they are segregated and debarrod from taking’ part in any 
ritual affair. Other points which contibte to thoir low position 
|g the lack of their voice in any political mattor and thst ineligibility 
12 inherit patemal propery. 

Its observed that the prescribed norms and behaviour of family 


‘members towards each other vary 2 great deal from the actual 
behaviour. According to the ideal patter the children are expected 
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may be described ner. 


‘The biological age cross-cut the socal ago and the later over. * 
tides tho former. In ome caves the posans of upper generation 
Thay be youngor in age. but they ae thooritically superior to thove 
St lower’ generation “who may be older In age.” In actual. practico 
his norm i ary followed. Persons calling their father's. Younger 
Troutor and the elder brother (own or classification) by name and 
PS by Kinship terms. Tho authority ofthe fathor wanes with age 
Gra though he is considered. to bo te family head thoortcaly, in 
Sint the eldest soa exercises gteat contol in the family. In 
i Sage the parents become completely dependent on their sons 
re ito or no vole ia th> family. n elt, o mon. wanted 
fie sovond son to many. tho widow of his eldest ‘son but sho son 
Rhused to do so.” Lovato mariage in vougua among. the Pau 
But in this cao It did not materialise, 


‘Aftr soparation the brothers seems to be pretty individualistic 
‘and thay 100k aftr their own prosgerity. The emotional ti8s which 
ound the brothers whan they were ia joint mess with their parents 
Becomes very weak after soparation. The data gathored from the 
Saldih. village show that in 3 out of 15. cases, tho brothars. lived 
inva joint family wiih thoie wivos and children while in. tho othor 
‘casos the brothors lived soparataly in thelr own respective nuclear 
families. In tho  caay of the brothies’ wives stangely some thing 
‘opposite takes place, While in joint mess they are envious of each 
othr and quart among tamsolves frequently, but after saparation = 
{heir relationship with each other becomes cosy and congonil 
Physiological and sociological kin relations seems to havo no 
iffoencs. For example the children of a man bor by hi 
fevirato marriage and by any other type gf mariage are not discri- 
mminated against one from another 


Lineage 
‘Tho maximal descent group called Khilf is divided Into a 
‘number of smaller social units called lineage. The, broader group 
is called major lineage which further splits into a numberof smallor 
‘segments called minor lineages. To put it otherswise, a group of 
families who can identify thelr consanguinal relationship with one 
‘anothor with afarly accurate knowledge constitutes a minor lineage 
bby moans of their genealogy. Thore may be a number of minor 
lineages who are related to one another by consangunity. Thoy all 
boliove to have descended froma common ancestor, but vaguely 
remembor who that ancestor was. In such a case the cluster of 
related lineages constitutes = major lineage. In tho case of Khili 
‘which comprises a number of mythically rolated major lineage 
‘roups the idea of common ancestry is still more mythical and 
vague. 
‘Jaldih comprises. more than one Khili.. Some of them consist 
‘of major ligeages and some others do not. Again some major 
Tineage are salt up into a number of minor lineages while somo 
‘others are not. For example, Sarkondi Kpili consists of only one 
major lineage which is divided into two minor lineages. The 
Kadokudi, Batagain and Kasiali Khilis have more than one major 
lineage each but none of these units is further spit up into. the 
‘minor ligeages. Hence these mejor lineages are for all socio 
religious. purposes teatod as minor linoages. Chadi, Derial and 
Kemsidi Khilis have each only one family, and therefore the differon- 
tiation ofthe lineages into major and minor units does not arise 
in these cates. Some of the saliont featurs of lineage organization 
is doveribed. bolow 
(W) When a death of some one in the lineage occurs and as 
000 a8 the lino»ge members, wherever they are, got 
‘the nows, they tow away the earthen cooking vossola 
land remain polluted til tho purificatory coromony is 
held in the family ofthe deceased. 
(W) J successful hunting, the hunter gots a spocial share 
‘of moat, 8 portion of which is distibuted among the 
lineage members. 
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{il) On festive and ceremonial occasions shares of cooked 
tice, meat Cury and cakes are distributed among tho 
{families ofa lineage. 


(Vi) Lineage members.help one another in economic 
pursuits and on mariage and festive occasions on the 
basis of reciprocity and mutuality of obligation. 


nit: 


nil is composed of 3 number of lineages the members 
Cf which believe to have decended trom a common ancestor, though 
‘auch ancestry cannot be traced out gonealogically, The mombot 
‘of a Khili consider thomssives as brothors and sisters and. there, 
by martiage within the Khils incestwous. A Khili thus regulates 
‘mariage. Tho diftermece between Kili and clan is* thatthe 
former is non-totemic and the latter totemic. 


‘The Pauri Bhuinyas lack any clan organization, Originally 
2 Pauri village was composed of single Khili namod after tho 
village. Thus tho Pauris of Patuli vilago belonged to Patiis Kili + 
and those belonging to the village such as Kasia, Losi, Sarkonda, 
Raisuan, Batgson, Sareikala, Chaads, Kadatala and Raikala claimed 
to have belonged to Kasir, Losial, Sarkondi, Ralguin,  Batgain 
Sarokuli,Chaadi, Kadakali and Raikuli Khilis vespectivaly. it 
hhas been alrady mentioned earir that when a village Was. uni- 
Knillit was exogamous. Among the Pauris the village exogamy 
la same as Khili exogamy. But certain KAilis among tho. Pauris 
fare agnatic and these agnatic-Knilis are found in difforon villages, 
‘Since Khillis exopamous no mariage can take place among the 
mombers of the Kutumbe Kills no mattor whether thoy are found 
none village or a multiple of villagas. That meane that mariogo 
‘cannot take place betwoon the people of these villages which 
‘are comprised of Kusumb Knits. . 


Im this case the vlloge exogamy that moans people of a 
‘group of villages which fall tho Kutumbs category cannot marry 
‘among themselves. They can have murital roltionship with 
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people of those villages which fall to the Baydhu category. The 
‘Quiding principles in the mattor of marriage is not only the KAili 
but also the village. As tho villages havo. boon hetorogenoous ia 
Khili composition. Now-a-days the Khili has bes the main 
‘Quiding factor rathor than the. village in regulating marriage. 


4 Vilage : 
Evry village inthe Paurh country hae a dative. location 

in space anda dotnto avon and ‘boundary in oxtont. ‘Tho ize 
ot villages varies fom one to the other dopending upon the popula- 
tion and location. It is observed that. the villages which aro 
situated not far from the business and market centr towns 
and roads ge bigger than those which are situate in the interior 


‘2 closely knit social emtty with a hugo 
measure of cBhesion and contiwity. Ina village tho people are 
interelated and. shase the sorow and happiness of one anotho! 

& tis a. land owning “unit s> far as tho sitos which aro suitablo for 
‘clearings are concemed. These lands which ar situated in 
hil-siopes are distributed by mutual consent in the village Darbar. 
Tho business of rings cultivation is closely connected with tho 
village Dérbar. As long as a person carries on cultivation ina plo 
fof land he is not dispossessed by any means. But as soon 

‘it lies fallow it comas back to the Darbar for redistribution among 
the villager. 


Recently privite property in land situated in tho plains has 
‘boon intoduced by the operation of land survoy and settlement 
ln the Paurl aoa. Record.of-right has been given to the persons 
* in aospect of the lands held by thom in the plains. The homestoad 
lands and kitchen garden and other types of lands around the 
village aro recorded inthe namo of the individual owners. In 
‘spite of these changes the traditional collective outlook and 
‘cohesiveness continue as distinct land marks of the Paur villagos. 
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‘Thesocial feof a Pauriis morea village afar than an individual 
oncom, The ites and rituals connected with inh, martiago 
‘and doath require the cooperation of all the villagers. If in a 
family childon dio one aftor the other in young age, the family 
head coremonially handover his child to the villagers to avert further 
misfortune and. eneure its health and happiness. Tho unmarried 
boys and gle aro viowod as assets of tho village rathor than 
fxclusive possession of thoir respective parents. Marriage is 
tho affairof tho village. Tho bride wealth raveived for tho villago 
fis enjoyed by all the families, and In the caso of tho mariage 
Of the boys each family contributes grains and money as gits 
Starting from tho selection of marriage mato tll tho final marriage 
Fite, active co-operation of the villagors is needed at ovory st 
Darbar house symbolizes the unity of tho village. It functions as 
tho club house of the village boys and tho mooting place of the 
Village oldors, The ritual organization of tho villaga shows elements 
fof community feeling and sonao of solidarity, Every Pauri village 
has Gals, tho wiolary deity installed closo to the Darbor of tho 
Village. She is worshipped on ‘many occasions for the wellbeing 
fof tho villagers. ‘Thoreis a common set of deities and each village 
has a set of religious functionaries of its own to propitate those 
doites and perform tho stuals, The Oihuri again comes into the 
picture in a vary big. way in the religious activities of the villagors, 
‘The day on which different rituals would be performed 28 docided 
by the elders at tho village Darbar. Tho Darbar of the village 
imauguratos tho junglo clearing by setting fire to the combustiblo 
matter with tho sacred fo which is kopt lightod in tho Darbar 
throughout the yoar by the bachelors of the villago, 


ach Pauri vilago is also quasi-politcal unit. Thor iso 
‘ocularhesd in over village and he's called Naek or Padhen. Minor 
‘quarols and conflicts are docidod in the village level. Darbar sory 

‘a tho court whore tho village elders assemble morning and evoning 
to dlapose of ‘cases and discuss important mattors, Issues. ike 
changing village site, distibution of forest land, solection of days 
fon which to perform rituals are discyssod at tho Darbar. Tho 
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role of the secular head of tho village and the procedures followed 
{or deciding quarrels and conflicts havo been discussed in a separate 
chaptor. 


Inter-village Relationship : 

‘Though a Pauti village isan independant unit economically, 
socially, ritually and politically itis never an isolated entity, For 
ous purposes interaction betwoon villages becomes extremly 
fssontial and a village thus forms a sogmont of the wider  intor 
village organization called Pirh or Bar organization, The following 
‘occasions necossiate interaction botwoon villages, 


‘Accordiag to tho rules of village exogamy a Pauri boy of 
4 village sooks for his mate in anothor vllago. With the break: 
down of tho traditional structure of village, martiago within. a 
village has become possible now, but the Pauris prafor to many 
outside. thoir “village, and thorafore matrimonial relations bring 
people of different villages. in contact with each other. Tho 
ormitory organizatioh faciltatos interaction botwoon »vilagoa 
when tho boys and. gitls of one village visit) othor villages and 
‘and gpend some days thoro dancing and singing with their 
counterparts in thoir cognate villages. For agricultural purposes 
help from a neighbouring vilage may bo sought for. If suitable 
forest clearings are exhaustod in a village a fow delegates from 
tho village yisit a neighbouring village and sok their permission 
to cultivate ‘some patches of forest land of the lation, In such 
cases, after harvest tho vllagors visit the land owning villago 
With ‘itts of @ fow measures of grains, some bottles of liquor 
‘and some amount of money a8.a tokon of respect. In scarcity 
‘of loans, gains for soeds may bo brought from another villago. 
zl busy agricultural season a Paurh may need the help of a 
‘noifhbouring village and hire its bachelors and spinsters to work 
fn his field, In such cases the labaur force is not paid in terms 
‘of wage, but is entertained with dolicious food. During some 
seasons tho women of a yillago may visit another village ‘with 
ff cake and tobacco and on their return bring gift of 
turmeric, maha flower, maizo and jackfuit. 
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For various reason some families may leave their parental 
village and asta down in another village with their cognatic, 
kins, On special occasion such as death or divorce it becomes 
necessary for these families 10 visit their original village and 
seek help of their agnatic Kins. Cases. of pre-marital and extra- 
‘marital activites, and divorce involving more. than one villag 
fare settled by the elders of the concemed and neighbouring 
villages. 

Feasts and festivals like Pith Jatal Puja and Thakurani Osho 
observed in & fow solectad villages also bring the people of 
‘those villages together. The market centre acts es the meoting 
place of people of a number of villages. It is the place whore 
the elders from differant villages moet together, ragotiate on 
mariage proposals and hear from each other about a variety of 
‘matter concerning their villages. Ukewise bachelors and  spin- 
‘ters exchange presents, jokes and words of love when they 
‘moot at the market place. 

Pirh or Bar organization : $ 

Superimposed on tho village organization is tho lager 
organization called Bar in Sundargarh and Pirh in Keonjhar. For 
‘cocio-poltcal purposes the Pauri Bhuinya villages are grouped into 
number of Bars, each Bar consisting of a number of villages, 
the number varying from one Bar 0 the other, For example, 
the Tinkhandia Bar consists of threo villages and ths Satkhandio 
Bar soven villages. There are also stil bigger Bars in tho Pauri 
country. Delegates from different villages of a Bar assomble on 
fan appointed day at a fixed placo 10 tako stops on mattors 
Cconceming readmission into thoir sociaty of a fellow tribal who 
‘was excommunicated for commiting such offences as killing @ 
cow or a woman; distibution of the property of a hoirisss 
Bhuinya; and incorporation of a non-tibal such as a Gour in 
the Pauri community and the like. 


[A religious festival calodPich Jatal Puja is observed at tho 


‘Bar or Pith level and this ritual reinforces and maintains solidarity 
‘and unity of the Bar. 
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Fopresontatives from all tho villages of a Pitt moot togathor 


‘deities of the individual villages of the Pirh. Jau cooked in a 
new earthen pot is also offered to tho 

Pir Jota! festival's performed to mark the observance of Gamha 
festival in individual villages. The religious rites and tho politcal 
aspects of Pith oF Bar ate described in detail in sections dealing 
‘with religion and political organization 


Tribe : 


‘The Shuinya as a tribe is the most prolific and numerous 
‘one widely distributed in differnt areas of the State of Orissa 
‘opreventing varying socio-cultural stagos of development. Until 


recently there was no organization or forum which brought 
diferent seétions of the wibe together for some common purpose 
Only myths, oral traditions and common cultural heritage. helped 
in binding differnt sections of 
about awareness in them, an awaraness that they were branched 
‘off from a common stock, In recent times the 
tradition, and culture are used for bringing about unity not at 
the regional, narrow, tribal level but at the national, wider, trang 
tribal level. Tho factor which fostors the wider tribal integration Ia 
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4 largor political arena. The objective of this inter 
and intogation is not to revive the tribal cultural heritage but 
to gain politcal proviloges. 


CHAPTER Vill 
RELIGION 


Roligian forms ono of the brosd groupings of cultural aspects, 
the othor broad groupings being technology and economics, 
social organization and education, politcal systems and 
mechanism of social contol and folklore, drama, musio and 
language. The aspect of ars may bo included. in the groupings 
of religion, Each of theso cultural aspocts satisfies specific wants 
fand requirements of man. For example technology and economics 
{ulfla the basic physiological wants of man, Social _organi~ 
zation and education serve to perpetuate. the group and its 
‘thought-ways and work-ways, Political structure safeguards tho 
Fights of th mombars. of a society. As against. thooe nonds and 
roquiremants what tho religion does is to adjust tho man to. his 
spam by providing wou aon fore mam potest then 
imeol, 


E.B. Tylor dafined tho religion as "Balief in spiritual Bolngs 
‘Animism’ which centres round tho belt in soul, doitios and 
‘subordinat®. spirits and practices of worship and. propitiation of 
theeo Spiritual Boings, The important aspocts which chutacteriso 
feligious phenomenon are animistic or animatistic beliefs, concopts 
‘of spirits and ghosts, powor concopt, mana, magi, taboo, mono» 
theism and polytheism. It is nocossary to understand thes 
eoncopts in the contoxt ofthe culture of the soclaty thatis studied, 
Roligion, as it i revealed fiom tho studios of ifferont cultures 
isa universal phenomenon and man had developed some religious 
boliofe and practices long baforo he devised means of producing 
food through agriculture and animal husbandry. 


“The loast utilitarian aspect of culture such as the religious 
boliofs and practices dovoloped so early in the experience of man. 
Why 7 The man must havo boon filled with constemation and 
‘awa having bis dream exporionces and having beon obsessed bY 
‘the fear of supornatural powers and spiritual forcas ofthe universe 
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behalf of thom and tho roigious and magical functionaries who 
‘mobilise fforts through their occult controlling techniques and 
Drayers to achieve desired results, 


Pauri Bhuinya Pantheon : 


‘According to the Pauri Bhuinyas the universe is beloved to 
bbe dominated by « numberof deities and epirts with varying range 
and intensity of their powors. According to thelr falth, a social 
hierarchy exists among the divine beings. The gods and spirits 
of the Pauris. may be broadly classified 9s the supreme detis, 
oneral tribal gods, nature dete. village deities and family and 
ancestral spirits, 


Uke most other Munda group of tribes the Pauri Bhuinyas 
estoom Dharam Devia (Sun God) and Basukimere (Earth Goddess) 
thoir supreme deities. The Sun God shining high above the 
ky sustains life on the earth by giving light and the Mother Earth 
Provides food for all. Dharam Devza and Basukimate ot Basumata 
410 described as husband, and wife by most Pauris, but unlike tho 
Earth Goddess the Sun God moves around the world regula 
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look after the living beings. These deities occupy tho highost 
rank and there aye no specific eoromany meant for worshiping them, 
But whenever liquor is takon a fow drops are frst poured on tho 
Ground with tho prayer, “Upere Dharam Devaty Talo Basurmata 
(lit the Sun God abovo and the Mother Earth bolow)" isa common 
Incantation expressing roverence to tho Supreme Deities. Whilo 
taking an oath ora vow either the name of Sun God Is. uttered or 
‘fistful of arth is hold. itis bolloved that nothing can bo kept 
hhiddon from the Sun God who keops a watch over the activities of 
the human beings and any. lie oF falsohood in his name is sure to 
bring ill luck to the offender. Likewise if person tos a tie by 
hholding a handful of earth sorious calamity must befall him leading 
to death after which he gots mixed in the earth. Dharom and 
hart are always viewed as benevolent deities. 


Boram, Birde and Kanto Kuanr/ ato some of the general tribal 
deities worshipped by the Pauri Bhuinyas. Of all, Boram is con- 
sidered to be the most powerful. Some Pauris identify Borems 
With the Sun God, but others view it as a distinct entity. Boram 
is viewed to be a female dieity and like Sun God eho is benevolent 
in nature. She resides in tho sacted grove situated at tho out 
skirt of the village and is ropresentod. by stone emblem, . In most 
‘of tho major caremanies she is propitiated duly and fowis and goats 
‘are sacrificed and rica is offered to her, Tho festival called. Bora 
Puja which is performed in tho month of Chait is colobrated in 
honour of Boram to mark cortain phases of agricultural operations 
Such as forest cloaring and sotting fio to dried matter in tho 
‘widdons and sowing paddy and Guij, Besides, other important 
‘annual fostivats like Kath Jatra Akshyo Tri, Bibire Puja ao 
Performed near tho sucrod altar of the Boram called Boram Morh. 


Birds a malo god of not vory great significance and a few 
‘thor minor gods ate alto worshipped along with  Boram in major 
rituals. But Kamo Kuanri has attained tho status of a national 
doity of Bonal. Sho i of tribal origin and worshipped by all tibos 
‘and castes including the royal families of erstwhile Bona Stat 
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Sho takes her form as @ round piace of metal and appears once 
‘very yoar before her annual worship. It Is said, that a cultivator 
found her out while ploughing his paddy and gave her to a Pau 
priest of the village Jolo near tho Khandadhar waterfall who 
started worshipping her. During the days of worship tho divity 
{is carted by the  Dinurl trom vllago to village and to the palace of 
‘tho ruling chief of Bonaigarh, During her visit she recoives 
offerings and sacrificos from Pano to Kshyatriyas and ftom all the 
local tribal communitis. After tho fostival is over tho dielty is 
‘opt hiddon in a socrot place in the Jungle to betaken outfor worship 
roxt yoor, 


‘Thé spirits residing over the local hills, forests, steams. and 
Fivors aro also propitiated by the Pauti Shuinyas during village 
ceremonies. The torm Pat usually refers to a block of hills, but 
Jn gonerab tho deities rosiding in the hills, forests and fields, 
streams and rivers are also called Pats, Thus we get Kurali Pat 
Bhairpat and Kopte Pat named after the neighbouring ils. Kal 
ppat and Rengapat named after the forest and. Brahmani Pat. tho 
deity in charge of tho river Brahmeni, Each Pauri village hes a 
set of Par deities named aftor tho local ills, forests, stream and 
Tivers vo whom the Pauris worship during all coremonial occasions, 
‘and specifically on the last day of Magn Parab to quatd them 
against tho wild animals and evil spirits dwelling in the hills and 
forests."A group of villages in locality assemble at one place to 
Worship. thoir common Par deities, During Pith Jato! worshio 
hilo tho dologats from altho villagos of Koira Praganna 
at Koira thoy sacrifice fowls and goats, worship thoir tonitorlal 
Pat doitioe such an Mandal Pat, Pave Pot snd Kula Pat. 


Gaishi and Thokurani are tho two important village deities of 
‘tho Pauri Bhuinyas. Goishi represented by a woodon pillar fixed 
‘on the giound near the Darbar is regarded as tho tutolary deity 
of the village. Sho ie bonovolont and protects the villagers and 
‘their cattle and crops from disoasos, When the village. is. shifted 
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to a new place the sacred pillar of the Gaisri is first installed at 
‘the new place and then construction of houses. stars. In somo 
aur villages stone slabs represent the goddess Gaisar/ During 
‘ach and every ritual Gaisvi is worshipped without fall. In 
‘emergencies like sickness. epidemic and cattle disoase the Diburi 
‘burns incense, offers prayer and food and propitiates the Gis 
in grost solemenity #0 that she wards off all troubles and difi- 
culties. She is also worshipped to give the people a bumper crop. 
Thakurani, otherwise called Mangala is worshipped in many 
Pauri villages. Sho is associated with Gaicei and is installed by 
her side, close to the Darbar. The terracotta image of Thakurani 
Is supplied every yoar by tho local potter, and worshipped in the 
month of Margasi. During the whole month sacrifices of goats 
‘and fowls are made to the deity in fulfilment of personal vows 
and the image is immersed in 2 stroam at the ond of the month, 
‘The ancestial spits comprise the family doities and are offered 


who died of cholera, small-pox, leprosy, snake-bite, tiger-kill and 
by commiting suicide do not have any place in the spiritual world. 
They tum into ghosts and hover atound the village. These 
‘hosts are bolioved to cause illness and therefore, ae ap 

by offering tobacco. liquot and food. The ancestors of tho 
vllage in goneral are worshipped by the village Dihurl during 
all collective worship whore 0s those of the families are worshipped 
‘separately by individual family heads. The ancestral spirits aro 
enorally benevolent in nature and help. the family. members in 
‘evory way and Koop thom and the cattle healthy. If they aro 
cffended and neglected they gat angry and bring sicknoss and 
Kill cattle. Thorofore every family is very particular about the 
‘worship of the ancestral spirits 


{In addition to their own indigenous gods, spirits and ghosts 
Pauri Bhuinyas have adopted many Hindy deities like Shiva 
um, Durga and Mahadey and have started worshipping 
thom. 
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Religious Functionaries = F; 


Tho sacerdota-heod of Pautivillogo is called inurl who 
offciates in all communal worships of the village and propitiates 
the deities on behslt of the villagers. He is said to belong tothe 
senior most branch of the original village family and his post is 
hereditary. There is no bar for an unmarried “of Young man to 
hold the post of Diburi After the death of the itu! of Raikera, 
his son succeeded him at the ege of nine. In cate a Dihuri dies 
without leaving any son to succeed him the post goes to his 
brother. The insignia of the office of Dihuri is a basket (Dale) 
Used for canying consecrated materials which are offered to the 
‘daitles during ceremonial occcasions. This basket Is considered 
‘most sacred and kept hanging in a carrying rope (Sike) tom the 
roof of ,the inner house. None except the Diburi may touch it 
test the bosket is defiled and replaced by a new ono forthwith, 
‘At the time of succession to the post of Dihuei the village elds, 
‘on an appointed day, assemble in the Darbar witha collection of 
‘about a handful of paddy from each family.” They put all the 
paddy in @ now basket with some incense and hand It over to the 
now Dihuri with. the following announcement “Oh, Dharam 
Dovia, Basukimate, Gaishi, Boram, Pirupite trom to-day we got 
‘our new  Dihuri. Let every thing go well with him and with the 
villagers. Lot all the deties receive gifts fom his hand monly”. 
‘Tho paddy which the. Dituri receives trom the villagers is husked 
by him and offered to all the deities. Some of the husked rice 
{is kopt separately with the Diburi and cooked by him: inside 
the Bhitar of his house and offered to tho ancestal spirits of his 
fail 

In case crops fail every year, people fall ill constantly and 
de in spite of treatment and serious calamities over-whelm the 
village, people feet in such situations the need for replacing) tho 
existing Dihuri by some one selected fom the hill which settled 

“fist in the village. The following testis applied while selecting 
‘a new Dihur. 
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Galeri vo dows a cicloof turmeric powder on the plastered spot 
Giese ee piles. of husked rice, The fist piles alld 
a ee eunli—Alt, tho pile in honour of Dharam Devto) tho 
‘Dhara eno. Diner Pun (the pile representing the proposed now 
acon Mind the. tid. the Peja Punji (tho pile representing the 

‘The piles are then carafully covered with 
nd cowdung and mud aro plastered. around its 
an care anand othor insets. cannot enter ond datut the 
timer of the piles. Tho piles aro Kept covered ovunight|and 
postion next morning. the pos are found intact and und 
ae open proposed, person is slactod ax ihr otherwise, 
tured facie applied. fot others til suitable man is found out 
by the process of suct divination. 

‘the Dihuri boing the sacordotal head of the village works 
aaa preston baht of the vilagers to prope tho dots for 
asa Dice wolping. He stats fst various phases of agricul 
the governor Ike fling wees in Bitinge setting fre. ploughing. 
tural oping and then other follow suit. By doing so its believed 
ang tim bumper harvest andthe vilage Padhan enforces 
to rare of hie ral status in the vilage the itu) onjovs 
By vinutvlages. He gts the head ofall the animals. sacifcad 
cami Gaites on ‘ital occasions, During communal hunt» day 
toe red exciusaly_ 101 him as it done for the, village Paden 
1 devotrtjed to 0 opecil_ share from the hunt in all ils each 
and empntibutes_a handful of paddy to be husked by the, ihr! 
family (co grains ato used a8 offerings to tho dees. After the 
and ne vor these grains ao cooKed and eaten by the Oihue In 
{ual lags situated in the. pains one oF two plots of paddy 
fora aor, to the Dihur) wo grow crops and meet out of the 
Targuce, the ual expense. In dood old days all people used to 
Pte foro day in tho field of the village Dibur, but this 
practioe #8 90 longer in vooUe: 


‘common villager 
fan earthon vossal 0 


‘An unmaried boy (Bhondia) acts us a priest ina etual called 
Sangal Puja (it stat for forest) of Dhue Puja, This sual is 
eratmed on tho. last day of Magh Pode a festival in which a 
aorta offs cakes on Sa leaves to the docoased unmariod 
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boys and git Likeswise, on certain cerecronies like Gilor Jatra 
fand those associated with life cycle and crisis of ‘fe the ute 


[At the family level each family heed plays the role ofa pra 
While performing family tuals. “After the communal worship is 
done by the Diburi 9 the vilage level, the family-heads. periora 


Ceremonial cycle > 

‘As indicated sbove, the Pauri Bhuinyas like most other tribes 
observe a series of feasts and festivals. Besides thew religines 
significance mest of the festivals are closely associated withthe 
agricutural cycle ond are performed to mark different pheses ot 
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‘depending upon the simplicity of complexity ofthe rituals 
Common end in all eases Is more or less standardized. The 
Universalites ofthe rites ae clearing the place of worship. horizontal 
‘and vertical lines, cross-cutting each other with turmeric powder 
puting vermilion dabs inside, burning incense nd ighteing the 
Wicks washing the husked-rice and_ offering piles of rice in honour 
Of individual deities, pouring milk and molasses water on tho piles 
formally offering the sacrificial animal by lifting tin hands making 
eto esta fow grains trom the rice piles, pulling somo hairs oF 

ftom its head, slaughtering It by an axe, placing tho heed 
1 tho tice-pile end pouting the blood over it. The final stop of the 
ftuals is to. bow down and pray for health dnd happiness, plenty 
ind. prospatity. Since all the ritual are standardized it may not bo 
tvetul to describe all th rites of different rituals in detail. However, 
f short description ofthe festivals observed by tho Paurls is neco 
‘ery to throw light on their beliet system and tho aims and bbjectives 
cof each festival 


‘Magh Podoi : 

‘Magh Podot is observed in the months of January-February for 
three days. After the year’s harvest is over a day is selected in 
tmooting ofthe elders at Darbar and all the villagers are informed at 
Toast four to five days in advance so that each family keops every 
thing ready to perform the ritual. Advance intimation helps every 
family to prepare required quanity of Kusane (rice beer) and arange 
fequired quantity of tice and other requirements. One day prior to 
{the ceremony the unmarried boys collect a lest-cup full of paddy 
land Katala from every family and take tise to the Dihur's house. 


ie 
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‘The Dihuri who has observed. fasting and"has already, taken his 
bath receives the paddy and Kavala and husks thom separately, 
The first day of tho festival is called Ki Katole Tt ofteing At 
Dpotidge prepared out of Katale). When the iter! worships the 
Gaisir and offers shares of husked rico and molasses wate to al the 
deities. “Ho also. cooks some rico and prepares. giudl from Kata 
‘and offers them to all the deities and ancostal spas, 


Tho second day of tho festival is called Pode (lt, burning) 
‘A patch on the ground near tho Gals Is loaned and small fox 
| constructed with four places of froshly cut logs of wood. This 
‘miniature hut is thatched with wild grass. The Dihur! propitotes 
ail the doles “and kindlos @ now tite by trction of two plecos of 
sticks. Ho lights the ghoe-soaked wicks in this new fo and soe 
‘the now! constructed hut on fie. A chicken duly worshiped ie 
theown nto this fir.On this day every family ofthe vile rte aut 
fire. altogether from the family hoarth and takes litle “bit of aie 
sacred fire from the place of worship to kindle a new fre In the 
hearth ofits kitchen. No.outsider is alowed. to take this agora 
fire. When the hutis on fie the Ditur/ and all present thre. shout 
“Harbor” and pray to all tho deities, All the feasts and festival ot 
‘the year is aver and here. comes the new year withthe eyele of 
‘ceremonies. Let every thing be auspicious for tho now year, 
Aftor tho fire Is extinguished tho vilagers cary, the Ditut on 
their back and proceed to his house and all others follow “anace 
Dinur's yife pours a litle water with turmare powder on every 
‘body's fopt and all aro given cakes to eat. As tho ashes ofthe. moxt 
firo is supposed to carry good-luck all put @ mark of it on thoy 
{foro hoad snd carry tho now fre to thoir houses, Gruol ls. prepared 
‘out.of paddy and Kara in this now fio and is otfored to tho oneontal 
spirits, 


(On the last day of the festival called “Phe Khion” (it, eating 
4f cakes) the Dihur! gows to the placo whore tho newly construcre 
hhut was burnt. He worships tho detios by offering rice grains nod 
then sows a handful of paddy on the ashes. The place Is ploughed 
with @ ploughshare. Tho family heads prepare. cakes and oti 
takes and Kusana (rice.tboar) to thelr family spirits in the sacred 
Bhitar. Wilh this the cexemony comes to an end. 
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Magh Podoi mark3. tho termination of the new agricultural 
yar. It's observed. to bid farewell to the lt year and to pray the 
Geities fora bedutful and prosperous new year. The burning of the 
hhut the sowing. of the paddy in the ashes and the ploughing of the 
place of worship signify that such activities as cutting trees, 
{otting fire to bushes and trees and all other activities connected 
‘with forest clearing and ploughing sowing and all other agricultural 
‘operations are nowopen to be taken up by anyone of the village 
fecording to his convenience. Similarly, the Pauris are now 
{eo to collect broomstick and thatching-otass trom the jungle, split 
aw Bir and eat Kavala, without offending any delty and without any 
detriment to their health and happiness 


Am Nua: 


‘Am Nua is observed in the months of January-February when 
‘the mango trees ate in. blossom. A day for tho ritual is fed and 
the same ts communicated to all, On tho appointed day tho 
Dinurt, ater waking « bath, husks paddy colleswnd trom individual 
houses and proceeds to the Borammerh with other offering 
materials. Some othersof tho village who must havo observed 
Continence on the provious night, and whose wives are not in 
fmonstrual_ period and the boys for whom no negotiation for 
imaniago is yet been mado may accompany tho Diurh 
to. the Borem Morh. The Dihuri worships all tho deities and 
Ctfers husked rice, molasses and mik. Either a male yoat oF a 
palr of chicken (one hen and one cock) aro saciied on every 
Biternate year to appease the delties. The Dituri then cooks tome 
faked rice mixed with mango blossoms and offers the gruel 

it cary with them 
Flea cooked in thelr housesin new pots. After the sits 
the meat is cooked on the spot and all enjoy a hearty meal there 
fand return home. Any sutplus food is never brought home. 
Until this ceremony is performed no Pauti may eat raw mango of 
manure his fields, If he breaks the taboo, calamities are likely to 
‘fall him and his co-vllagers. . 
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Kath Jatra 

‘The buming of dried tees and bushes in tho forest clearings 
may only be started after th Kath Jatra ceremoy is hold in the 
‘months of January-February’. Like many other festivals thie 
oromony isnot celebrated on any definite calendar day of tho year 
A day is tixod by the villagers for holding the ritual. Tho Diu! 
Installs two pieces of Sa/togs, one dry and the other greon, at tho 
Darbar. He plasters « patch on the ground and offers hutked:ice, 
‘molosees, and mik (Pal Site!) to the Gaisil. Ho then goes to tho 
Boram Merh and ator performing necossary rites eacttoes & fowl, 
‘The ree grains and tho meat ar cooked and eaten there, Unless 
this coromony in performed the Bhuinyas do not oat fried Mohve 
flowers which are eaten before hand only by boiling 
Gilor Jatra 

Gitor Jetra follows Kath Jatra in the month of March to mark 
the eating of Gicr flowers, which are collected in plenty ftom the 
jungle to sv.ve a8 ono of their supplementary diet. AS cellection 
of Gifor blossoms are done mostly by women this isthe only ritual 
for which they fixaWday and make necessary arrangements to perform 
it, The Mahotaris (married women) who are neither pregnant 
or during menses collect a handful of paddy from every. household 
and glve itto the Difuri's wife. Tha later husks it and with other 
‘material® such as incense, milk, rolasses, proceeds to the forest, 
Other women of the village accompany het, Reaching there the 
Dihuriswite worships a Gilor plant with offerings of milk and 
molasses ®nd all return to the village with  Gilor branch. The 
branch is stuck on the ground at tho Darbar which was previously 
leaned and marked with some paintings. Here the Gilor branch ie 
Worshipped with offerings of milk, molassex, and Mohve flowers. 
Seven women carry the plant to the stream for immersion after 
‘which all tho women enjoy rice and dal cooked near the stream, 
{i is only after this coremony that the Pauris may collect and eat 
Gitor blossoms. 
Akhoni 

Athani, otherwise called AKhan, Poridhi ie calebrated. to mark 
the besinning ofthe communal hunting. This hed been described 
{in dotall in "chapter Four, 
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Boram Devta : 


A day In the months of March-April ls fixed. for worshipping 
Boram Davia. One day prior to the cotemony (Bar fiua) tho 
Dihuri keeps fasting and does not smoke until he husked paddy 
‘collacted from all the famliss to be used in the ritual. After doing 80 
hhe eats once only in the late after-noon and observes continence. 
[At night every family takes a gourd-ful of paddy to the Dihur's 
house and leaves it thore overnight. Next momning the Dihuri 
slaughters @ chicken at his door step and sprinkles the blood on all 
the gourds containing paddy. Women with veils on thor face come 
fand take home thelr respective gourds. Iti believed that this 
‘paddy caries good luck (Subhe) and is stored for the first sowing 
‘on the Akshaya Tila The Dihuri then, proceeds to Boram 
‘Merh with a group of villagers and propitiates Borem by offering 
tleo-graine, mil, molasses. and by sacrificing fowls and/or goats, 
‘The. moat and tice are cooked and eaten there, and aro novor 
Drought home. itis only after the Borem Devta le observed that 
tho Pauris ean’ take “up works like setting fire to their Biringa and 
‘sowing upland paddy and Gui. . 


Tirtia or Akshya Tirti 


Titia ceremony is observed on the third day of tho-moon In 
tho month of Baisakh by individual family heads to initiate tho frst 
‘owing of paddy. One day preceding tho ceremony the.-man keeps 
fasting. and after taking bath he husks some paddy. After arranging 
hhusked-tic, turmerle powder. vermilion and other offerings he eats 
only ono meal at lato hours of the day. That night he observes 

sting and continence. Early neat moming he takes a bath and 
procoods to his Bakad/ or paddy field with tho consecrated 
materials. Facing to the East. he cleansapatchofland and worships 
Gramsit, Dharm Devta, Basmate and Borem by offering rice, 
milk” and molasses. He then sacifices a fowl in honour of the, 
‘ities and sprinkles drops of blood on the piles of offered rico grains 
‘Altar propitiating the deities end praying for good harvest he digs 
'up some soil with a plough-share and tuuching. the paddy on his 
forehead sows two handsful of paddy. Some of this paddy aro 
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sown in a soparato plot the produce of whith is consumed. by the 
family mombors and aro neither sold nor given to others. On 
return from the field some gruel is cooked in a newearthen pot and 
‘offered to the family spits in every house. 


‘The Pautis observe a series of taboos on Tirtis ceremony. 

+ Any man whose wife la pregnant oF is during her menses may 
not perform coremoney. Ho should obsowo continence proced> 
Ing night and should not touch a menstruating woman on the 
‘ceremonial day, On the day of the ceremony he should not 
brush his tooth, smoke or eat any food and talk to any body until 
tho ritual is over and neither he nor any of his family mombors 
should go to any body's house until the family head. has parformed 
‘tho tual and taken his food. An outaider Is not allowed to witness 
‘the ritual, and the family mombers donot give any thing to any 
body outside tho family until the ritual Is over, The produco 
fom tho land in which tho Tila Muth’ (aancti—ied seeds) is 
‘sown is kept soparately for family consumption. AB this harvest 
is boloved to catty goodluck, this may not be sold or given away 

+ to othor, : 


‘Asadi or Bihira Puja 


Asad) obsorved in tho month of August ls intended to 
‘ensure good rainfall. The Diuri worships the village delty, 
Goisiri and sacrifices a goat or fowl altomately every year. It 
is after Asadi that tho Paurls may undertake such agricultural 
operations as eross-culvation, tvangplantation and. weeding of 
low land paddy, sowing of Biriand Kolath and ploughing of Gude 
land forthe second timo. 


‘This is tho only ritual obsorved communally by a group of 
villages. Delegates from all the vilagos of the area participate 
jn tho ritual which is observed In. the month of August. The 
Puts of Koira area colebrateit in Kola village and a Dihuri called 
Pith Jatal Diburi pertsims the veligious rites. Ho selects a day 
for holding the ritual and sends messago to the respective villages 
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‘through an office bearer called Gacha/. Tha Pautls ofthe participant 
villages raise subscription and purchase a male goat for the 
rityal. Thos who intond to go to attend the caremony 
tice and curry with thom for thelr own food. On. the appoi 
day delegates. from tho concerned villages assomble. ot the pl 
fof worship with their goats. The Pirh Jatal Dinurl worships the 
tutolary deity of the area and other important local hill deities 
(Pat) and offor sacriticas. Rice and meat are cooked on the spot 
and tho participants enjoy a feast. It is only aftor this festival 
that tho Pauris can observe Gamha In individual vilages and eat 
malzo 


Gamn 


Soon after the Pith Jatal Puja is over the Pautis  obsowve 
Gomha in thoir respective. villages on the. fullemaon day in the 
month of Sraben (July-August). A fow days prior to the 
footival tho Mawk (Beculat-hoedman of tho village) brings some 
paddy ona loan on bohalt of tho village. to be paid back ator 
harvest. This paddy to shared by all tho families of the village, 
On tho fostive day tho Pourls offor grucl, rice cakes, and meat 
‘uty to the ancestal spirits. In thoir respective. houses. Inthe 
‘morning tho cattle aro glvon salt to oat and thelr hoott aro washed, 
hors anointad with oils, and forehead bosmearod. with turmeric 
Pasta. They aro givon fullest for the day. At night Pautl women 
‘aroot thom with lighted wicks and offer flad-paddy (Khai) and 
kos to oat . 


Nua Khia 


‘Nua Khia ot now:tico eating ceremony Ie observed in the 
‘months of Septombor-Ootobor to make the ating and reaping of 

fice innocuous. On the festive day the Dinu cut fow. 
shoaves of up-land paddy from the Gude ofthe villagers afte making” 
Nibations (Pa! Size!) of milk, molaaoes and rico grains to Geis? 
and Boram. Following the Dihuri other vil got thoir 
fespective fiolds and aftor praying Dharma Devata cut a few 
sheaves of Gude paddy. These are kopt hanging on the roof in 
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‘9 bunch. Subsequently they reap Gude ~ paddy and after tho 
harvest give some of this paddy to the Dihuri. On ‘same day 
‘the Dihur husks the paddy. prepares a gruel and otters it to Gals, 
Boram ond tho ancestral spirits along with sacrifices of fowl, au 
'a also prepared in individual houses and offered to the fami 
‘ancestors. It is only after this ceremony that the Paurle may ay 
newly harvested Gude rice 


Karama: 

‘Karama {esti is observed preferably ater tho paddy is har- 
Vested in the months of November-December, Four ot {ive 
days orlior the Pauris make necessary ortangements for the ritual, 
On the appointed day the D'huri and the girls ofthe village fast for 
‘the wholo day. In the momning the Dihuri takes bath and goes to 
‘the jungle with flowere and a pot of water in goarch of the Kereme 
(Wauclea parvifolia) plant. When suitable plant is traced ‘out 
he groets the plant with flowers and retums to the village. In 
the evening ho goes to bring a branch of the plant to the village, 
‘The unmanied boys accompany him with drums. The. Dihuri 
‘makes libations to the sacred plant by offering rice-grins, molasess, 
and milk and cuts the branch. Seven boys cary the bench and 


sng N@xt morning. the Dihuri worships the sacred plant and sacri- 
fices chicken contributed by tho. gis. In every seventh year 
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‘the women and with offerings of ice cakes. Finally the branch 

thrown in a stream or river. The festival is enjoyed with feasting 

‘and great rejoicing and during this festival many guests and relatives 
iit the Pauri families. 


Makar Jatra = 


‘Makar Jotra is not @ wadtional festival of Pouri Bhuinyas 
‘and is observed only inthe Koira village where the Pauris from 
‘some of the neighbouring villages assemble to colebrato the 
{estival,. On the full-moon day in the month of Paus (December. 
January) the Bhuinya Dihuri of Koira village worships «sacred 


peice of stone called Negeswar Mohedeb installed in an open 
place at tho outskrt of the villoge. Persons, belonging to other 
‘castes and tribes also participate in the worship and present offerings 
‘of coconut ripe bananna, fried-paddy and sweets to the dolty. 


‘ogricultua | operation like distibution of forest I 
cukivation, feeling trees and firing dried trees, ploughiig, sowing. 
transplanting, weeding, reaping and harvesting, and eating of now 
crops are marked by religious observances unless the Difur starts 
‘ham first no other persons of the village dare to do so for fear of 
‘divine punishment. 


‘The religious practices of the Pauri Bhuniya are based on 
community feling and co-operation. Most of the ceremonies are 
‘observed at the village level in which the village priest worships 
the deities on beholf of sll the villegers and prays to the deities 
{for the Welbeing of the vilege and all people on the universe at 
large. Every household contributes offering materials and objects 
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of sacrifice and the village O/puri makes sactfices and offors 
onsecrated materials to tho god and spirits and propitates thom 
{0 the wellbving of tho community. x 


‘Traces of borrowing from the Hindu Pantheon and the cligious 
eromonios ore noticed even among tho remote Pauri Bhuinyas 
Who lay greatly insulated from the outer world due to lack of 
suitable communication and due to geographical ond cultural bari. 
‘The gods and goddossos like Shiva ot Meha eb, Durga, Laxmi, 
‘and Jagonnath aro rovered by many Peuris, and in Mater Jat 
4 Bhuinya Ditur! worships at tho shrina which is dedicated to 
Mahadeb called Nogeswar, ono of tho Holy Trinity of the Hinds 
Roligion. | Tho festivals. like Mokar Jat and Gamha lack any 
feature of tho tibal religion and are clear case of ‘cultural borrow- 
Ing. It_is intetsting to note that the borrowing of religious 
traits has boon two-way tafic, The Pauris have borrowed same 
religious treit from the neighbouring non-tribel communities and 
ice versa. For example, groups of men and women belonging 
to different castes and tribes assemble at Koira to celebrate the 
Moker Jatra. Kento Kuanri is supposed to baa Bhuinya deity, 
When itis carried by a Bhuinya Dituri from village to village the 
deity Is offered sacrifices by all irespective of castes and tribes, 
One and all starting from the low to high caste Khsyatrivas and 
Brahmins participate in the worship. of tho deity along with the 
Bhuinyas and other tribal communities like Kondh and Gond 
Who livein the area. The tribal delty called Paurl Devi ie often 
Indentiied as Durga worshipped by caste Hindus In the low= 
country villges. Tho process of trans-acculturation in religious 
{io a8 0 general phenomenon is vory much avident In the Bhulnya 


Unlike many tribal communities such a8 Saora, Kondh, 
Santal, Oraon_and Munda, tho Pour Bhuinyas have not embraced 
Christianity. Thoir strong’ raligious sontiments and a sonso of 
higher socia status have kept thom free from all alluromen's of 
‘he Christian missionaries in spite of their poverty and indigence. 


CHAPTER IX 
LEADERSHIP PATTERN 


‘The Pauri Bhuinyas like the Juang are a peace toving 
people and theretore do not like to interfere with of intrude upon 
‘the affair of others. Even if they are displeased with somebody 
‘they. try to supress thoir feelings and do not give ent to thelr 
‘emotional outburst, inhabiting inhospitable terrain they want to 
lead a smooth life 00 from animosity and bitemness. with their 
fellowmon.. Intra and intot-vllago quarrels ate rately met with 
However the human nature in gonoral as it ia the Pauri Bhuinyas 
‘ar@ not compotely free from jealousy, covetlousness.and wantoness 
Which ereate occassions for quarrels and conflicts, but those are 
ever so serious. as to threaten the community life, Conflicting 
‘itutions inthe vilage ato docided at the villago level by & council 
fof olders under the loadorship of the Naok while Intorillage 
‘quattols and_conficta which cannot be docided at the village lovel 
‘re decided oithor by the elders of the concerned villages or 

foferred to the wider toritorial organization. The political orga 
‘ization in practice moulds and modifies the behavioural pattern 
‘of the Pautl Bhuinyas in confiemty to tho traditional norm of the 
focioty. In this context the role which tho village traditional 
fltes such as tho Naek, and Diu play is vory significant. Theso 
‘lites not only occupy higher social status in the soctety, by virtue 
fof thot authority, but aro also guardian of traditional values and 
social contol. 


Such leadote of the Pautl socioty may bo clasifed as tradi- 
tional and new or emerging loaders. The post of the traditional 
leaders is hereditary where as that of the new leader is hold on 
tenure basis for a limited number of years. One of the now 
leaders ie the member of Gram Panchayat who  tepresents. the 
Village in tho statutory panchayat. The panchayat member is 
invariably selected by unanimity not by majority vote. Pauri 
village in general works harmoniously and thore is. very lite intra 
village conflict. It ig almost free from any distuptive - influences 
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of party polities and majority votes. Every one participates in 
decision-making and decisions are eached inevitably by consclonce. 
and not by | majority vote. A short account of cifovent leader 
‘of a Pauri village is given below, 


‘Tho socular-head of each Pauri viage is called Nook or 
Gauntia in the Bhuinya area of Sundatgarh diatict and Peden in 
the corteponding Bhuinya pith of Koonjhar district. This ttlon 
‘Was created by the ruling chiets for administrative purposes. "The 
‘Nock used to collect annual revenue fiom. tho village, decide 
‘quarrels and conflicts, attend to officers during tholy. vil 

Pauri villages. —Aftor tho merger of the 

{0 collect tho revenue which was loviod on villago basie and not 
‘on individual basis. The Nook docided the amount to be’ path 
by individual families according to thelr economle standard, 


Tho post of tho'Naek is hereditary. Since the Pauri soelny 
patriarchal the offico of the Maek dosconds. trom fathor to the 
eldest son, A turban isthe insignla of the oftica of tho ‘Weck 
and when, now Waek assumes his office, tho villagers to a turbon 
‘on his head, bow down with folded hands and pray “You have 
become our new ask from to-day. Let you be in beet of health 
and let you look after your Paraja (it, the Villagers)", 


Being the socular-head the Neak plays a very important role 
in judicial affairs of the vilage, Ho. prosides “over "tho vilage, 
meeting and decides. casos relating to interpersonal quarene 
breach of social customs, pation of property “among cosharors, 
‘and marriage proposals. "In all such case he discusses. the Innes 
with the assombled olders of the villages and takes thelr co-neoneus 
and arbitates the matter on the basis of the collcive. opinions et 
{ho villagers. He serves as the chiet spokesman while negotiating 
with the Bandhus regarding any marriage proposal and handsover 
‘the bride price on behalf of the groom's patents 10 the. bride's 
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parents, Distribution ‘of fresh Binge lends among the femillos 
Pare by the Diburi and the Neck. The first day of the annual 
‘eamronial hunting expedition is observed in honour of the Neck 
carer tatorme a ceremony to oppess® the deities for successful 

imal 13 killed the Nook gets the hind logs a8 @ 
Mian of ropect. In short the Nack works as the conscience 
[Roper of te villagers and all he vilagers ao expected to respect 
hhim and obey bis orders. 


‘ha tho village-hoadmen the Neck enjoys some other privileges 
For evample all able bodied adult persons of the village at the 
Fee et one from each family work one day free on his field. In 
eee tall partice the Nock is sowed more quantity of liquor than 
Ire commonors. and he is served first than the others of the party. 


Newel itis customary for the Neek to incur a loan of grains on 
Sonat of all the families. and itis he who also clears the loan In 


‘ime. 
Dihuri 


+ Heeinind external agencies, tho Difuri as the sacerdotal heed acts 
5 nk, etwoon the supernatural powers and the living beings, 
Being, the roligious head and having hailed {fom the senior most 
Png, of the village the Dihur! is respected by every one of the 
Vilage and enjoys certain privileges which are limited to contr, 
Button of fee labour for a day by the villagers, and extra share of 
Print meat. inchuding heads of the animals sacrificed in rtusls 
Tevvllage Dihur is stictly viewed as roligious head while the 
‘Nok a8 the kingpin and the formal leader of the village, 3 


“The post of Member of Ward Member is anew office creates 
‘after introduction of statutory panchayt in the tribal areas: 
Functionally the posts of the Neek and the Membereare compl 
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‘mentary to one another. The main differchces between them are 
thet the former isthe taditional leader who is the guardian of 
‘cial control, values. and code of conduct’ and the later isan 
‘emerging new leader who's largely concerned with the economic 
development and weltare of the vilage. The Naek isthe spokes. 
man of his villagers while the Membor is. the liasion between tho 
villagers and the Grama Panchayat atthe lower level and the Govern. 
‘mont officers at tho higher level. In education, wealth ond. gonoral 
‘outlook the Nook is almost same as commonets of is village, 
But tho Member must be more articulato and active and have mote 
‘contact with outsiders than others of his village in order to be 
‘offective in his works. 


Village Siders (Bhal Bhai 


‘Apart from the Nae, Member and Difuri who constitute 
‘the formal leadership of the village. the village eldets play no. laee 
important tale in the socio-political area of the village, The 
village olders. take part actively ia all discussions which are hold 
at the Darbar of the village and thoir opinion is duly taken into 
consideration before any decision is takon finally. Any diference. 
‘of opinion is sorted out and discussions are held. threadbere until 
unanimity is eached. In a Pauri village an individual is regarded 

n Intsaral part of the organic whole and in such 9 social 
structure unanimity rather than majority vote is followed as the 
‘guiding principle in decision-making process. 


Village Couneit ; 

‘Tho village council is composed of the formal leaders such 
‘88 tho Nek, Diburl. and the Member and @ group of elderly men, 
of the village. The deliberations of the council ato made. at tho. 
Darbar or in the. dormitory house either early morning ‘bolore the 
illagos leave for their fields and forests of in the evening, when 
all return home after the day's toll. Every day the elderly ‘men, 
‘assomble twice in the Darbar ia the moming and evening in an 
laformal meeting o discuss about the curent atais of hol dally 
liteand other topics of intérest. But when summoned for arbitration 
fof any important case the council of villege leaders and olders 
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‘constitute, the jury afd the Darbar serves as an opens court, 
cosa. The Pari Bhuinyas have a set of formal leaders, but 
house mocatic people the real authority %s vested ot with the 
sence Teaders but with tho council of elders. All present in 
corer take partin the arbitration and the decision is accopted 


“The topics which come up to the village council for decision 
Include such matters 28 quarrel between co-villagers. partion 
emopery among brothers, beach of taboos, negligence of 
Slee of Dhangdes and Dhang fs adultory extra marta! and 
CanSiy forbidden sexual rolationship, ete. The concerned partion 
aochmoned 10 the Darbar. and the party which is found gully 
Wyned a fow measures of husked-rce, a goat or fowl, a fow 
Botti of liquor and some cash. In tho case of adultry, the 
poten may be handed over to the adulter a6 his co-wile. In 
The cave of love between Bandhu partners the girl is given in 
TReniage to the, boy with whom she has intigue, If any body 
Tres te conceat his faults, it becomes necessary to detect the 
Tettel offender by oaths and ordeals. The suspected persone 
‘te asked to wil the truth by touching some earth oF a piece of 
‘igor atin. It it bolioved. that any body tling lie by touching 
wath or tiger skin xoon meets death and becomes a part of the 
enn or la hiked by tiger. serious cases. the allaged person 
Mrrakod to face ordeals ike picking up coin from a pot-tul of 
Balling water ot holding 8 piece of hot iron... The fine» ealected 
Famine offenders is epent in holding a feast and the liquor ie 
[Ginised coremorially to mitigate the confct, The cases of 


imarital pregnancy, witehcraft of 
Ginotes and separation which eannot be decided atthe vilage level 
qeeteterted to the council of wider tentoral organization, 


Inter-village Council : 

‘As has been pointed out proviously, such matters as disputes 
‘over boundary between two vilages and’ cases of divorce, which 
Sertot be decided by one party aed afe not importint enough 
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{to be brought tothe notice of the Pith council (council of wider 
torrtorial organization) are decided mutually by the solders of 
concerned villages. To sottlo any dispute regarding vllago 
boundary, elders of the neighbouring. villages are invited. and the 
‘mator is docided by divination which ls described. in chapter Four, 
In tho case of divorce, a delegate of village elders procood 
to tho gifs village and discussion Is hold at tho Dorber. I thy 
Woman is proved to be at fault the groom's party may claim 
compensation for the brido-wealth they paid to the git's. parorts, 
On the other hand, ifthe man is found. guity the woman ® ‘parents 
‘may claim a fow ‘measures of husked-tice “and some amount in 
fash towards the maintainance of the woman during her stay 
with them aftr. separation. The formal divorce is declared. 
Jointly by both the parties after ceremonial drinking “of liquor and 
thereatter“the woman is free to marry again. But 80. long as tho 
dwvoree snot formalized and rites connected with it not observed 
hher husband continues to retain all the jural claims over her and 
‘may perforra necessary funeral rites in case she dies In hor 
parental village. During this petiod “if she remanies, her" legal 
husband may clang compensation of bride-weelth. from the new 
hnusband. Cases of soparation ate also likewise discussed between 
the elders of both the villages and the gil is advised to go. back 
10 her husband and lead her family lie. 


Bar organisation or Pirh Council ; 

For judicial purposes the Pauri villages aro grouped undor a 
wider terdtorial organisation called, Bar. A Bar may consist of 
thiee oF more villages to decide socio-political affairs which cannot 
bo sottlod at the village tovel, In Kolra and Bonal areas of Sun- 
dargarh thore are Tin Khandio Bar consisting of theo villages, Sot 
Khandia Bar having soven villages, Battish Khondia. Bar with thirty. 
‘wo villages under its jurisdiction and othor Bars like Modon’ Bar, 
‘Majuri Bar, Nadir Separi Bar, etc. Tho last thtoo Bars takon toge. 
thor constituta a stil bigger socio-polital organisation called 
Panchasaghar (lit flve hundred houses). Tho Ber is also dosig. 
‘nated as Pirh and the council held by the Bar is thus called Pirh 
Council. Each Pith or Bar has its own tutolary deity worshipped 
‘0n the occasion of Pith Jetal Puja. The village Jaldin comes under 
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Majuri Bar and a total number of 20 villages belonging to three 
(Mier, Modani and Nadi Sepa) Bars consttuie a Bar for socio- 
politcal and other judicial purposes. Simeswar is the presiding 
oity of the Bar 


‘As has boen pointed out earlier socious offences acting 
tho teal Me, such as violation of Incest taboos. adultery. homicide, 
labour pa, killing cow and mortage outside 
inchoraft and soreaty of serious nature, dispose! of pxO- 


arora gra person is the formation of worms in a wound, admission 
seetcnital for medical treatment and imprisonment m a jail. It 
in be mentioned that hospitalization and lmprisonment are by 
Tralnscles not eausts of outcasting. The real causofor excommunl- 
daa cating food from the hands of persons of low castes. 


cach Pin has it public functionaries who are alloted specific 
duties to perform when itis in session. The name of the offcos 
‘and their functions are a3 follows 
() Bhat Bhal : dary persons delegated from each ville 
“o paricipate in the deliberations of Pith council and 
‘offer their opinion In deciding case. 


i) Pith Brander or the barber : He sheves the heed of the 
Cionder, Ordinarily, Pausi Bhuinyas donot employ 
fhe services of a barber and they shave their own heads, 
In the past one of the Pauris was employed to act 
fs the barbor of the Pizh council but at present. @ man 
Of barber caste is employed to act as Pih Bhandari. 
Tt ls Delaved that shaving by a barber ritually purifies 
the offender and makes him free trom pollution. + 


ii) Dhobe, Behera ot a washerman by caste : Ho, washos 
{ho clothes of the offender on the day of the Pith 
‘council. Ordinatily the Pauri Ghuinyas wash theit 
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r ‘own clothes, but on occasions tike birth, death and 
Pith council tho clothes aro washed by a wesheman 
{for ceremonial purification 


(W) Pith Nook oF Jat! Behera : His duty ie to pertorm the 
purifcatory vtes by sptinkling  dilutod comdung 
‘water and cows urine on tho head of the offender, 

e He also eats the first morsel of cooked food touched 
by tho offender. 


() Dal Behara : Ho acts as tho treasurer. The fine collac: 
ted in cash is kopt with him to be used during the Pi 


(vi) Ghadai : Ho is tho messonger-cum-errand man whose 
‘duty is to Inform the dato and the place of the. Pi 
‘council to all tho vilagos so that all may assomble on. 
‘tho appointed day. ICs also his duty to intimate tho 

‘dato of Pi Jota! Puja to all the vilagors concemed, 
(vi) Pit Brahman : Coming ln comact with the non-tbala 
‘tho Paurk Bhulnyas now avok tho soviet of @ Brahmin 
priest in Pith council to purity the offender. After 
tho culprit undergo0s the traditional rites and rituala 
to purity himsolf the Brahmin burns some ghoo to mark 

+ the final putifiation. 


is of the Firh aro paid for tho sorvicos 
randored Uf thom. The Jati Behera is considered tho highost ofi- 
cial by virtue of his social position and his role in tho Prt council 
|s vory significant, His olfica is honorary. The council of elders 
‘coming from dltferen villagys (Bhat Bhar) also. donot get any fixed 
remuneration but are given a tokon amount of the money collec 
‘ted as fine from the offenders. Tho remaining office bearots ore paid 
1 in,cash and or in kind for discharging their duties. The barber and 
the washerman get each a place of new cloth and five rupees, 
with a few measures of husked-rice given extra to the latter towards 
his food. The Pir Brabmin is given two pieces of ‘now clothes 
land two to five rupees. Of all the functionaries the Ghede/ gets 
‘the most, For his services during the Pirh council and Pirh Jeta/ 
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‘Pua he collects ten Pai of paddy and some quantity of pulses from 
ich vilage of the Pich during harvest every year. It shows a 
petron-cllen: relationship between the Ghede/ and the Pauris. 


‘The Pit council is held in the village of the offender. The 
method of convening the moating end the proceedures followerd 
tte 2 follows. After tho case (8 detected the Naek and Dihurl 
‘Of tho villge of the offender frst call a meeting and sit down for a 
proliminaty tial of the case. The offender ie fined a few measures 
Of husked-tice, some amount of money and a gost. Those are 
Kept in the common stock of the villoge to be used for feoding tho 
Pith poople on tho day of the Ph council. The Neek then asks the 
Slender to arrange provisions to feed the delegates and the offender 
{s outcasted. He lives in @ hut constructed at the outskirt of the 
Village and nobody dines with him, exchanges tobacco or 
maintains any socal relation with him. After the person has ara 
{ged the provisions the village Naek calls for the Pith Ghadai and 
Sifas the mossoy> through him to all the villages of the Pit infor 
mning the date fixed for the Prt council. On the appointed day- 
ologates from different villeges arrive in the village of the outeasto 
(whore they are greeted by the women who wash their feet with 
turmeric water 28 8 token of respect. The delegates in return may 
present @ few coins to the women, The visitors are then given 
Tobscco and smoking leaves and ere provided with food which 
Cooked in a Separate hearth. The provisions for this meal is pro 
Vided by the villagers of the outcaste. After the Colegates sit 
‘down for arbitration, the Naek makes them acquainted with tho 
topic of discussion, The outcoste is called to the spot to express 
his views. After he bogs excuse for the foul, a decision is taken 
for bis restoration to the tribal community. The Pith Bhandari 
now sptinkles « few drops of cowdung water on the head of tho 
Outcaste, shaves his head and pares his nails. The Ohobe Behera 
‘washes his clothes. The outcaste then takes a bath and the Desihae 
‘of the Pith Behera purifies him by sprinkling some more water in 
which some cowdung is mixed and a copper-coin is dipped. The 
DOutcasto also partakes 2 fow drops of this water. After he iS puri 
fied in the traditional methods, the Pirh Brahmin burns some ghee 
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and sprinkles water on him with Tu/s/ leaves. or final purification. 
After the purifcatory rites are over the concerned person givés about 
five to seven Khana of husked-rice, ono of mora gusts ond some 
08h for liquor in payment of the fine. With these provisions a big 
‘meal Is cooked in a common hoarth called Matakhorde by those 
‘who stand ax Bandhus to the offender. After the food is. cooked, 
{tho Desirae olfer the cookod-rieo and moat cuity to tho common 
‘ancestor facing all tho diractions. The offonder then touchos the 
piles of cooked:-tico and pots of meat-cuny and. the. Desmae oats 
‘the frst mortol of food, He then loudly passes hie order five tis 
‘aquesting all othors. to take their meas 


{tis only aftr this declaration that all the dolegatos at tho 
food alongwith the offener, This makes the offender free from 
all sins ard he regains all his normal position in the. society. In 
‘some Pauri villages readmission to the tribal community Is declared 
only after the, offender shares a common tobacco-pipe with the 
dolegates. In‘one session a Pirh council may decide 2 number of 
eases. An arrangement liko this in which @ number of cases 

clubbed together to Be decided on one date in a single session of 
the Bar council saves time of the dolegates and minimises cost 
incurred on such occasions 


Pith Council is also held when a Pauti dies without leaving 
bohind any male holt to inherit hit property, In such @ case "a 
‘small share ofthe property of the deceased Is given to his, mattid 
daughters ahd close agnates and tho rest are sold away, The sale 
‘rocoeds are utilized by the Bar Council ina common feast, In tho 
{8080 of adultery the adultor Is. askod to accept the woman as his 
co-wife, Incost cases ato dealt with utmost severely. The 
offenders aro ostracized trom tho vllage and are considered det 
48nd gone. Tho villagors perform funeral ites for thom. A. Paurl 
‘mate marrying a Gour git ie duly admitted to tho saclety after paying 
Lal fine to the Pih council. a Paurl itt elopes away with 
Gour boy oF any other non-tibal her paronts may have to faco the, 
Pith council and pay fine. fhe git! changes her mind ond wants 
{0 temain as a Bhuinya, the Pim council may restore her member- 
ship in the twbel community. Howover, Pauiis manying in cactos 
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lowly by them are permanently outs 
cetted. “Cases of homicide are dealt by the Police, but after the 
Offenders are “teleased from jail they may have to face. the Pith 
council for thoir enty into the wibal community a8 bonafide 
members. 


Pirh-Couneil in Bada Patuli, @ case study 


In the month of Mogh (January-February), 1962 the Ph 
‘council mot in Bada Potull wllage to decide threo casos. The 
first cage was that one Jata Dihutl of village Jaldin wos outcastod 

his wile died of difficult labour. As this amounted to Stree 
Hatya (it killing woman) the doceased’s husband had to under go 
ritual putitieation, The second one was thet one Danei Bhuinya of 
Bada Petull wes going to plough filds with bis paitot bullocks 
(On the way, tho Bullocks which wore tied to the yoke fell in the 
fiver, Tho rivor wiv in full spt and tho bullocks died. AB Donel 
‘was eeponsible for the death of the Dullocks he was.charged with 
the oftenco of Kling cow (Go Hatya).. The third one was like that 
fof Stree Hatya wich is reforred to in the caso.No. 1 which occurred 
{hn Sarigarh village, All the tree cages wera difficult to sotto at the 
village, level and thoreforo it was necessary to convene the Pith 
councll, 


‘Tho Noeks of tho respective villages referred the caves to the 
‘Desmae. In order to rolove the outcastes from heavy economic 
burden of feeding the dolegatos and to save the time cf tts dolegates 
the Desmae thought it proper to fica single date for disposing of 
these cates ina single. skting of the Pi council. The venue for 
this meeting was fixed at Bada Patull, After the harvest wos 
lover. a'day in the month of February was fixed and the Desmae 
font mossage to all tho villages of ‘the concerned Bar and also to 
some of the villages of Bhuinya Ph of Keonjhar distict through 
the Ghadoi. Thus soverel ropresentatives ftom Chamakput Pir. 
Sunderpur Pirh end Chor Naok Prh of Keonjhar distict attended tho 
meeting. intimation was sent to tho Pirh Bhandari (Raghu Nack, 
barber by caste) Dhaba Behera (Rama Parmarik of Patul, 
washerman by caste), and Ph Brahmun (Gokul Naek of Jakeikala). 
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On the appeinted day the dolagates strom diferent vilages 
‘gathorod at Bada Patull and the women of the village greeted them 
by washing thelr feet with water. There was pothiig conto 
vorslal to bo debated. in the council Every thing was done 
according. to the proscribed procedures. Pith Bhandari shaved tho 
heads of tho offenders, Diode Behera washed their clothes, and 

4+ Basmae sorinklod over thom somo water mixed with cowdung 
‘and cowurine including copper coin dipped in it After the 
ctfendors had taken bath, the Pir) Brahmin sprinkled Tulsi water 
‘over them to putty. them completly 


Attor tho putileatary rituals wore over tho offenders supplied 
‘elght Khsnais of rico end three goats forthe foast. The goats. were 
slaughtered and rico and meat wore cooked to feed the delegates. 
Ator the food wos ready the Desmae offered shutes of ‘cooked-tice 
land meat curry to the general ancestral spirits facing all directions. 
Then the purified offenders touched the heaps of cooked-ree and 
moat-cury. After taking permission ftom the Bhal Bhai the Desmae 

100k the fret motsel of food follawing which ethers including the 
fityally cleaned cHfonders satdown to take food. By this process 
the offenders wore mado sully clan and readmited Into the 
society, 


The, barbor, washerman and the brahmin. were paid thelt_ dues 
which donsistod of threo ploces of new clothes and 
{three rupoes for the barber, the same for the washorman, and thie 
piaces of new clothes and five upovs tor the brahmin priest, 


‘An ammount of Rs. 36:00 was deposited by the Maoks ct the 

> yillages to which tho otfonders belonged with the Da/ Behera a8 tho 
‘roosurer of the Pi, This amount was collected by the  viloge 
Councils from the offenders as fines during thelr preliminary Wal of 
‘the cases in question. This amount was distributed among the Bha/ 
‘8h! including those who came from Keon\har towards thelr pocket 
‘expenses, 


K. 3 


With the changing pattern of lite. the righd structures enforced 
by the tiba? counci! have been relexed to a great extent. 
and regulations of the waditional politcal organisetion 
strictly adhered to and the Bhuinyas have become more liberal in 
their outlook. Two cases of incestuous marriage recorded from 
villoge Tantare have not boon $0 seriously viewed. In one case a 
Bhulaye maried a get of Kutumba (agnete) Khil and in the othor cose 
both the husband and wife hailed from the same Khili and were 
related to each other as brother and sister prior to theit marriage. 
Normally, such cases would have been considered very serious 
offences and the offenders would have been divon out of the 
‘area and thelr agnatos who lived inthe village would have observed 
death rites thinking the offenders to have died and gone. On 
Inquiry it was, however, revealed thatthe offenders were found living 
‘ith others in the village without any ital stigma and without causing 
any indignation of the ancestral spirits and other gods and goddesses, 
‘The Paurls no doubt consider these offences most serious, but in these 
‘ct808 they just did not bother about them. Tantara villages situated 
{at a stone's thiow distance trom Tonea town, the conte of Bareuan 
Iron Mines. The villagers of Tamtara are in close contact with a 
multitude of mine workers of heterogeneous caste composition an 
‘ocio-cultural Background. The impacto the mining activities on tho 
people of Tantara has brought about modernization, in tho life style 
‘and value eystem of the Pauris. Moreover ther full-time engogement 
Inmining works as labourers eaves little time to bother about breaches 
‘of socio-cultural customs and waditions. People of Youngst gene. 
fation who ere change-ptone are more in number then those of 
‘older goneration, All these factors have combined to weaken tho 
social fabric and cultural tradition of the Pars of Tantara village and 
therefore breaches of sncial rules and.conventions donot concern them 
‘much in the changed context. 


| CHAPTER X 


SOCIAL CONTROL 5 


| 
| 
|The Pau Bhulayas lod a sedentary te. Akthough thal 
swidden cultivation shows periodic shifting from one clearing to the 
| other, but thoes nating of romodie nature in their sntdementpatrn. 
* Amana the Juangs the sotemont is sited In every 10 oF 12 yours, 
| aeration two sites. But the te not the practice. among tel 
|| Paur neighbours 


{} ‘The Pautis have long since given up the parasitic economic. base 
of hunting and food gathering as the primary source of lvolihood. 
Although thoy ate largely slash and burn cultivators, but the produc- 
tivo systemin_ their case has been more systematic now than before. 
‘Most of the Pauti Bhuinyas have based thelr economy on the periodic 
{elling of tees and the cultivation of millets. pulses. maize and vege- 
tables in the clearings. Those living in the valleys have taken to 
[-) lush caheson in pemancrty owned pl lade nation 
shifting cultivation ard have been trying to improve thelr economic 
* condition. in course of transformation from nemadic habits to settled 
Wife the Pauris have gradually adopted thelr lifestyle to the changing 
techniques of productive system. 


Tho Pou Bhulnyas tho in eal viges, Originally the ete 
ments wees homoganaots hat the hovaholde were wlted by 
Blood oth founder tamil and Blanged to one Khll, "But. withthe 
| soread of population the villages located in accomable creas hive 

come heterogerocs In Kl composition, When vileges_nere 
homogeneous. vile exogemy wee prevent. Bit 8 the compo. 
siton bncame heterogenous meriage within the vilogo  ceult Tako 
place. With the change tom homogeneity and vile exogamy to 
haterogeelty and vitage endogamy mary changes in itrparsonal 
Benevoual pate and viene code et onde have ot 
siaced. 


| 
| ein chat ot opt che sepa ot, ilo 
| oes and buningot owt ming sd weting  hewee 
{ 


~~ 


ting'of tops: These practices force people to stick to.one locality. 
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Moteover.the stores of grain make movements from one place to the 
thor practically jmpossile. Thus cultivation of crops brings greater 
‘tabi to the settloments than that foodgathering and hunting do 
famong hunters and collectors. The greater permanency of the local 
‘up ervates a greeter need for social contro! capable of keeping In 
hook socially disapproved activities and maintaining morals and 
Values, ethos” and taboos in the society. The following paragraphs 
‘give a discussion of the social contol as observed among the Paurl 
‘Bhuinyas of the study villeges. 


Every Pau village has 2 well demarcated boundary within which 
there are hills, forests, hill streams ond valley-lands. The residents 
(ofthe village may hunt and collect forest produce anywfre within 
the teeitory which belongs traditionally to the vilage. The vilagers 
distribute among themselves according to their requirements the ill: 
slopes for shifting cukivation. As long as 2 Pauri cultivates, a hill- 
slope the lond and its produce are is undisputed property, But when 
after two oF thee years the sol losses ts fertilly and the swidden 
‘allowed to regenerate it also reverts beck to the ownership of the 
village. When after seven to ten yeors itis again ready for cultivation 
‘any one of the village may clear the forest and the previous occupier 
hat no prior right to its utilization. . 


In the case ofthe lands situated in the valleys privatet ownership 
Is recognized. A Pauri who hes made 2 piece of land arable in the 
vallay bottom and has taken to plough cultivation divers this land to 
his privato ute and permanently owns it. Howover, such individual 
right in lands which are under settled cultivation does not weaken the 
‘olidaity of the village. The main reasons aro that wet cutivation 
imarable lands Isa secondary source of livelihood and not ll people 
‘re priveloged to have such lands in their possessions. As against 
this, shifting culation ie widespread and universal in the Pauti 
Villages. It's the the primary source of living for the Peuris. |The 
‘common ownership which is associated _with land under_shiting 
Cultivation serves 28 the main basis of the village cohesion and 
‘continuity. 


E 
é 
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The cohesiveness is. further strengthened by tho practice of 
‘common ritual activities. All people in a aur village join hands to 
eolebeate seasonal festivals and perform sacrifcii rites connected 
with the agricultural oyole. The village astrologer fixes the day and 
time of al rituals, the priest porforms them andthe headman 
‘mobilizes the people and monitors. tho activities. During. certain 
I adult mombors of the vlog observe fast, propitiaa tho 
‘earth-mother and othor dei atthe village Darbar, offer payor and 
sacrifices tothe village deities for the prosperity of tho community a6 
‘8 whole, and atthe end enjoy the occasion by foasting, singing and 
dancing together, On the whole tho atmosphere which prvalls in 

‘egalitarian and community works like an organic 


‘The Administration of Justice ; 


‘Tho Raurls tke othor castes ond wibos are subject to the ordina 
Judicial procedure of the state. Serious crime such a8 murder, 
homicide, suicide and theft are doott with by the local police ond 
judicial courts. But breaches of law of clan exogamy, mariago 
rules, and minor disputes over women and land, are referred. to tho 
ttaditional village council whore the avo are adjudicated by the 
village headman and eldors. Any soxuol relation with an agate or 
‘with 9 person of the same KPil/ is considered a serious offence, and 
the man and woman guilty of such offence are driven out of the 
village. “They aro treated a8 dead and their family members undergo 
necessary ritual purification by shaving head, peting nails, cleaning 
houses and clothes, throwing away earthen cooking vessols, Even 
{1 tho guilty man begs sppology for his guilt and expresses. botore the 
village council to break off the incestuous inttigue and is willing to beat 
the cost of feasting the entire village, his request is invariably. turned 
down'atd he is not excused. The belief among the Pauris is that any 
lenity shown towards the wrong doers for such offences causes dis- 
pleasure of the esrth-mather and other deities who bring misory and 
nisfortune notonly upon the culprits butalso tothe village. According 
to the Pouri Bhuinyas the offences such as inoost botwoen 
Sonates are hold to be of particular gravity and are not pardonable 
‘The only-way of averting the supernatural sanctions from the 
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‘offenders kinsmon and his co-villagers is to severe all contacts. by 
diving the glilty persons away from tho village for good. The idea 
‘of taking such 2 sérious step is largely for self-preservation. But tho 
practice of ostracism serves as a punishment to the offenders a8 well 
{28 a safety dovico for thai agnates and the villago community. 


Cases of aduhory are generally an intervilago affair and tho 
‘offender is brought to justice by the joint council of elders of concer- 
‘ned vilagos. At the meeting of the council the two  headmen 
n conjunction with the older men of the two villages discuss. the cave 
And in most cases the abductor Is ordered to pay 2 fine in. money 
Which is given to the aggrieved husband towards 2 token refund of 
his bride-price and maniago expenses. The offender also gives a 
‘Qoat and some rice which are used in 2 feast forthe assombled* peoplo 
‘of both the concemed villeges. Genorlly cases of adultery and abduc- 
tion are of raro occurrence and therslore the social sanctions by 
‘which such cases are handled do ot confirm to any set patjer. 


‘Supernatural Sanctions : 4 

‘The Pauris believe in many supernatural beings which live in 
‘their homes, villages, fields and hills. They eppear in dreams and 
influence human fortunes. They are worshipped and propitiated 
in festivities and are offered food and drink to appease thom. They 
‘demand from the Pauris the observance of certain taboos and_ punish 
‘those who break them. For example if any one eats 2 mangb before 
tho relevent first-fut offerings heve been given to. the deities, he 
suffers rom a serious iliness of is Kelle by a tiger. 


‘Thore aro various ways by which the eloments of supernatural 
‘sanctions come into the picture of social control. A person who 
has committed some offonce but ploads his innocence may take an 
‘oath to show that he is not guilty. The mode of taking an oath is 
by ether holding a handful of earth or placing his palm on the ground 
‘and calling upon Mothet-Earth as witness. Another way isto place 
‘tho palm on the head of one of his sons. Nowa daysthe guilty persor 
Is asked to goto a Siva temple and take oath by touching the garland. 
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Which adoms the deity. The Paur family believe that a man guity 
of perjury, will be killed by 0 tiger if he takes oath by souching. the 
‘Ground, his son will di if he takes oath by touching the. hesd of his 
on and he will be bitten bya snake if he takes oath by holding the 
Lord Sia’s gor and. If he speaks truth while taking oath his accusers 
will come to haem. 


One problom which requires examination is that whother of not 
‘supermotutal forces havo any concern about the relations "betwoon 
‘man and man_and whether there is any divine punishment. for etme 
‘oF reward fo virtuous behaviour. Though there ls no. direct link 
between the human moral conduct and super-human reections, offen 
‘ces such 08 clan-incest arouse concern 


0 wipe out the sources of danger 


Merit and Status 


‘The Pouris lead a life almost below the level of subsistence, 
Everybody in. the community has to work hard to eke out hie 
living otherwise he has to face starvation. In such situation. 
1 sit idle and become lazy is out of question, It doesnot moan 
that all people are equally energetic and industious. There are 
‘successful cultvators and less efficient husbands, more pros 
sperous families and careless cultivators. But the diferenco, 
between the skilled and unskilled workers is ephomecal and iy 
‘ot expressed and perpetuated in distinctions of material wealth 
‘and economic status. Even then those who ate lazy and Idle 
‘ate looked down upon by others of the community and such 
dladainful attitude of tha public serves a 9 corrective to transform 
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tno passivity of the laxy parsons to entity, There are several 
Pauh proverbs which condemn laziness. One of such proverbs 


i . 
vpskara ko Askar. 


Daiba Deichi Vetkari" 
tt moans that tho god hos united in martioge a Iaxy man with a 
thapwoman, ‘The lazy couple fel ashamed when the above 
Teen addressed. to them and inorder to avold auch dero- 
Dimon teferences they tond to aheko off thelr idle habits ond ty 
to be hard workers 


Pollution and guilt 

conan codes of conduct and social customs of ttle Pauris 
conscouely. guard thelr distinctiveness as «community separa 
‘anseper communities. Any action which infringes the integrity 
from orntige ot the tribe s severely dalt with. For example if 
ant Pitaried oll is suspected to have sexual relationship with 
a unmmaiger sho is immodiately ex-communicated. Such an 
att ce ig consigered not 50 serlous as the olan-incost i and 
oto eho can bo readmitted Into the Wibal society provided 
creer afine wich is charged on hor bythe vilage council and 
bear tho cost of the feast of expation. 3 


When a man retuns ome after undergoing —impyisonment 
ho le kept gechidod In a separato hut until ho 16 mado sivually clean 
wo sme boliove tat confinement ina jal is defiing and any 
Tra who imprisoned is ually polated, On hi eur rom 
Far*po kot vocladed uni he buys hie way back tothe com 
ia ayy boring. the cost of feast for tho vilagert end under- 
fing. the pusifcatory. rte, 


‘A man may bocome polled though no fault of hi own, 
Cone sample of this tation is the formation of maggots in an 
rea ound of a peton. THe man having wore in Ns wound 
Cer ee polluted and 1s therefore, ex-communiated, When 
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hhis wound is cured he undergoes the rituals of purification. On 
‘an appointed day the house in which he lives is cleaned and his 
hhead is shaved and clothes washed. The earthen’ cooking 
vessels ate thrown away. He takes bath in'the steam and 
the water mixed with Tuls/leaves and cowdung is sprinkled over 
him to remove pollition. Food is cooked at the steam and all 
tho assombled people of the village including the congsrned man 
feat it on the spot. These rituals and the feest of expiation aro 
bolieved to wipe out pollution and the man is readmitted Into 
the society. 


Other sources of pollution are menstuated women. The 
shadow of a woman during her menses is defiling and therefore 
she is forbidden to visit the places whore the village deities reside, 
W by mistake she passes by these places the deities are polluted 
‘and necessary rituals are performed to purfy them. The puoplo 
‘supplicate the disity who i polluted by a soctficlal rites and beg 
‘ppology and pray that such detiling acts should ot be repeated, 
‘Any negligines in their performance of necessary iter and 
rituals of putication is considered not only too hu'dy but alg 
dangerous to the” community. The concerned deity who is 
polluted by the shadow of menstrusted woman appears in dream 
‘and particularly the village Dihuei soos thie dream and becomes 
‘aware of the matter. He then reveals it to bis covilagers who 
‘thereupén tako steps to perform the purieatory ceremonies to 
remove pollstion ftom the concemed deity. 


Sorcery and Shamanism : 


‘The ritual life of the Pauris bears imprint of many features 
(of social contiol and the ritual functionaries like the Lihur! 
(Priest). Reulia (Shaman) and Bejuni (Sorcerer) play a structural 
role of great significance in day-to -day adjustment’ and adapiation 
of Peutt society. Using the idiom of mystical attichon, the prest 
‘und the shaman are busy in appeasing the gods anc spirits, redres- 
‘ing breach of customary norms and reaffirming values. of Pauri 
‘society. To mest the need of maintaining the social otder ang 
harmony, many calendrical rituals presided over by religious 
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headman are performed, Similaily. many curative rituals are per 
fomed by the shaman who ties to redress natural misfortune, 
ture inoss. aga noutraliza the fects of sorcery and blackmedtc 
Both the shaman and the’ sorceror are ablo to establish, contacts 
with the. supormatural foreas. But the former uses such forces: 
Jor veod purposes while tho Tattor for ovil purposes. The shaman 
hove prostates ta gain diving favour for the Individual and 
the community atthe tino of esi. But the sorcerer manipulates 
{he agents of afflction through lack _magie to the dotrimant of 
peel. individuals. Though blackmagic is frowned upon as ¢ 
orespectable sctvity, no one dates to expose the parson who 
porforme. It. By doing so ho fears that he may fall_vetim to the 
Soroeror’s spells and occult controlling idioms. IW anyone 
“hinko that he s the apell of blackmagic he employs @ shaman oF 
a more powelful sorcerer to perform counter-mogi. 


CHAPTER XI. 


HEALTH AND NUTRITION 

Nothing is known about the health condition and nutitional 

status of the Pauri Bhuinyas a8 no comprehensive study of this 

problem has yet been undertaken among this tribe. The prosent 

‘study centios round this problem and its coverage is limited to the 
Jaldh village. The main objectives of the study are -— 

(1) To assess the health status and disease profile of the 
tribe; 

(2) Tofind out their dietary habits and assess tho oxtent 
‘of malnutrition among them; 

(@).To got an insight of their boliot system regarding 
diseases, their traditional methods of treatment and 
attitude towards modern system of medicine; and 

(4) To find out the existing modern health facilities in 
the village. 


Methods of Study: 
34 Pauri Bhuinya households comprising 86 males and 92 


porsons were examined physically, clinically and the blood samples 
‘were tested for malarial parasite, (Plasmodium falciparum), sickle- 
{gone and ,G-6-PD (Glucose-6-Phoephate Dehydrogenase) cell 
deleroncy.” The overall nutritional appearance cf each case was 
praised to find ut whether a person is grossly underwoight 
has generaliced skin lession oF other indications of unsatis 
factory health, possibly due to nutritional imbalance. Changes 
Jn halt, yes, ‘skin, mock. mouth, teeth, knee and ankle, jerk 
reflexes, oedema of lower extremeties suggesting possible 
rytitionel deficlency were evaluated. 


Consumption of food was assessed by taking up a diot 
survey in which weight of raw uncooked food articles was taken 
for seven consecutive days in four selected house 
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From the study the following heath problems ave emerged. 
Lune “most ofthe ‘ther primitive. bes. tha. Knowedge of THe ge 
aut “Bhunyasregurding. health and nution is rusimentary. 
‘Their isolation and backwardness snd their faith and reliance on © 
tho wadtionalmodico-elgious methods ae tho moi reasons fof 
tho low dogree of awaronoss about modern medica spractces. © 
Other factors which atnbute to poor health re. the. lack of 
Svrenmontal sanitation. poor living condition ‘nicuding. Imoroper A 
entiation "and the ike. "As regards. the personal deaniness 
thoy. ate not 30 unclean “compared t0 some of the ther primitive 
trbos. Most all adults take bath regularly. This may be ono 
ot tho reasons forthe. lower incidence of skin diseases amang 
the Pout Bhuinyes. ‘They brash their oth with Saf twigs and 
part this may exolin, why their teth are In heathy condition, 
Trtact our observation ia that the incidence of dental dieaies 
ot significant among the aur Bhuinyas of the study village 
‘Source, quality and quantity of drinking water : 

“Theo. is no wall in tho vilage and the people drink water 
from ponds ond hil steams. Water sources ae used for more 
thon ‘ove pupose. Water of = paricuar place is used for mul- 
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forious purposes such 3s washing clothes, bsthing, washing th 

body. after defection, scrubbing ther cate, claanimg”” ther 

| toni and ls for cooking Teo and dings tap 
Why” water-borne ciseases are very common among them. 


Population Composition > 

4 Asindicated above the total population of the Pout Bhuinyas 
surveyed in the study village comprises. 6 males. and 92 fomalos, 
‘Tho percentage distribution of population by age. and sox 
‘resented in Table No. 9. 


r TABLE No. 9 
+ Distribution of population by age ond sex 
‘Age-group Mole Female ‘Total 
in yoars 

0 c) ° “ 
* O14 (228) 4228) 8 ( 440) 
HI-2 1.086) 1.066) 2. ¢ 442) 
Ding 2( 992) 1086) 3.( 1.8) 
BIA (228) 3 (468) 7 ( 399) 
- 41, 1086) 26442) 3.¢ 1.68) 
B19 4( 22) 8 (449) 12. ( 674) 
S14. (784) 8 (449) 22 (125) 
14 124 9 (505) 18 ( 842) 24 (13.48) 
ma 134 10( 868) 10 (865) 20 (11-23) 
a 18 ( 842) 20 (11.23) 38 (19.06) 
aM. 160 18 (842) 10 ( 586) 25 (14.04) 

0 + 7(983) 10 ( 556) 17 ( 955) 


Total 86 {4892) 92 (61-68) 178,100.00) 
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“The study includédl 67 children (3202 per cent) under 14 years 
of age and 17 persons (965 per cont) of 60 years old and above, 
Shevmumbor of males and females as distributed in different ago~ 
Groups. do not Indieste significant. variation xcept in the ago~ 
Group. of 81 to 14 yours whore the mole population is signi- 
icantly higher than the fomalo population, 


Hoalth status and Qisease profilo: 


‘Tho data regarding the general pattern of diseases prevalent 
among the Paull Bhuinyas of Jaldin village is prevented in 
Tablo No, 10. 
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‘The major complaints in order of thelr fabquency are as follows 
{or each group of diseasos:— ° 


(1) Diseases of Gastio-intostinal Dyeomtery omoebic and 


(G1) tact. bacillay). diarthoos, 
gustitie, colitie, 
constipati 


dyspepsia, 


(2) Diaoases of Respiratory System Bronchitis (acute and 


‘. disease of upper ros 
latory tact. 

(8) Worm infections = Hookworm and round 
worm, 

(4) ENT. dissases s+ Tonsilts, otonohes, 


Pharyngitis, and ote 
‘media 


(8) "Cough, cold and influenza 


(6) Skin disases + Ringworm and 
eczema. 
(7) Malaria ns 
* (Diseases of Nuttin Vit. “A deficiency By 
eficency, nutritional 
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‘Tho Table No. 10 shows that Gastrointestinal (Gl) tract 
diseases so most prevolent and comprise 20°23 per cont of ‘the 
total diseases. "The frequoncy of dysentery (ameobie and acillaty) 
‘and diarohea is also equally high. Other G. |. tract diseases: 
provalont. in the villago are gastritis, colitis, gastro-enteis 
nd dyspopsia.. 11 cases of G.I. tract disease wore detected 
among the fomale children within the age-group of 4°1 to 14 years 


‘The common diseases of the resplratory system which were 
lagonised in tho village wore acute bronchitis, chronlc bronchitis 
fasthma and diseases of the upper respiratory tract. 32 crses of 
tospiratory diseases wore dotectod which constiutes 1246 per 
feent of the total disaases. Tho Incidence of maleria (Plasmo- 
‘dlum falciparum) in this ilago Is a8 high as 11°67 per cont. 
Worm infestations (found worm and hook worm) constitute 866 
porcont of the total disaases. 29 ctses of Influenza, cold and cough 
Core obsorved which constitute 11°29 per cont. The Incidence 
Of malnutrition Is very high among the children and, infants, 39 
tason (14:43. por cent) ‘of malnutition with typical clinical 
signs (rank nutitional doflclency) wore dotwctod in tho ago- 
‘roup of 0 10 14 years, Malnutrtion causes loss of resistance 
fovon In ordinary digeases. Que to undernutrition and malnut- 
tlon, diseases of respiratory eystom and thove of ar, note 
‘and’ throat _moke thelr appearance In many cases at “frequent 
intervals. Nutvtionel anaomias due to iron, folic acid or Bias 
doficloncy is most common among women of child beating 
age. 14 crs9e (6:05 por cont) of nutritional deficiency anaemia 
‘wor detected in the age-group of 241 to 44 years among 
the females, No case of nutitional anaomia was detected among 
‘the malas in the same age-group. The ENT (ear, nose and throat) 
‘group of diseases constitute 612 per cent of the total diseases. 
Incidence of aplonomogally and hepatomegally is high in the 
village due to malnutrition and prevalence of malaria. Onlv 
8 coses (2:33 por cent) of akin diseases wore dlagonised during the 
Suey. Detalled investigation is necessary to find out the couse 
ff sucha lower incidence of skin disease. No cates of flriasla 
Toprosy. veneral diseases and yaws wore detected at the village 
ducting the survey. 
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Similarly no cases of genetic iseasee or deficiencies euch 
8 haemoglobinopathies, Including sickle cell digedse (Sickle 
cell anaemia and sickle coll wait) and red-coll eneyme Glucose-6 
Phosphate-Dehydrogenese (G:6-PD) deficiency were detected 
inthe study village, Blood pressure on an average varied 
between the normal range. 


Bhuinya Wier : 


The data on tho Bhuinye diet are presented in the Tablo-11 
‘These tables show thot the staple food of the Pour 
ico which is husked at home with the help of 
™orter and peste. The Bhuinyas do not wash the rico before cooking 
‘and never throw away the cooked rico water (Peja), An adult 
Person eats twice a day and childron as many times a8 the food 
Supply permits. An adult Bhuinya consumes on an average 339 
‘ams, of cereals por day which ia 61 gms tose than the dally, 
allowance recommended by the |. CM, R. 


Usually thoy oat rice with salt. Dal and roon leaves 
‘and vegetables ate cooked occasionslly, They use oll for 


ooking vegetables. 


‘As mentioned in earlir chapters tho Pauri Bhuinyas practice 
shifting ciltvation and the production of food from this source 1s 
scarce and therefore not sufficient for the whole year. To inctoaso 
the” stock they exchenge black-gram and mustard for paddy. 
Millets such as ragi (Eleusine corocana), Ganga’ (Sargham 
wulgare) and Bajra (Pennisetum typhoides) supplement the tice 
‘meals alongwith edible roots, tubers and. vegetables collected from 
the forest, Pulses like blaokgram (Phaselus mungo) — horee 
‘gram (Dolichos bitlorus) Kendula (Cajunus indicus) and Mesure 
(Lens ‘esculents) comprise to some extont the dietary stuff of 
the Bhuinyas. The diet survey shows that tho dally intake of 
the pulses on an average is 28 gms. against the recommended 
daily allowance of 85 gris. it shows that the deficiency of pulse 
{8 of the sorder of about 68 per cont. 
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TABLE No. 11 
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‘The Pauti Bhuinyas take a lot of yroon_ leafy vegetables 
bbut infrequently I. ., whenover available, The suivey shows that 
wstard. Sag (Brassica comporatis var sarason) wes consumed by 
the four samplo. families, The average dally intake of leafy 
Vegetable came to 64 gms, By tho I. C. M. R's. recommunded 
standard whichis 116 gms por day tho intake of leafy vegotablos 
shows a deficit of 14°83. per cont. Tho common vegotablos 
Wwihich are used by the Bhulnyas aro Drinjal, tomato and potatoes. 
During fiold work the vogotables which woro found to be eaten 
‘are pumpkin, onion and oan. The average daly intake of theso 
Vegetables is 35 gms. as against 85 yma, which ie |. C. M. R's 
Fecommended deily allowance. The vogotablo intake rocords 
@ doflet of 68-82 por cont. 


Fats’ and Oils—All tho four households surveyed used 
cil for cooking purposes in a small quantity. The food survey 
shows that tho consumption of fat and oil was below the 
recommended level by 82:42. per cent. 

Suger—None of the surveyed families did uso sugor 
during. survey. 

‘Meat and flesh foods—The Bhuinyas ato non-vegetatien 
but the use of mutton or chickon is only resticted to festive and 
ritual o¢casions: which are limited in number. AS none of the 
families under investigation was found to have eaten” meet 
during the survey it wae not possible to ostimato tho dally. Intako. 
‘Among tho Pauri Bhuinya some food items are considered food and 
Accoptable food and some other kinds, however nutiious they 
may be are rejected on the ground of religious taboo, ignorance, 
nd tasta, The Bhulnyas wore never boot eaters and have given 
Lup eating pork even since they have come in contact with tho 
Hindus. They consider the boot and pork rtualy unclean food 
‘nd therelore dofiling, 


Fruis—All_kinds of edible fruits available in the habitat 
and forest. Fruits are eaten by the Paurl Bhuinyas with a special 
king for the mangoos: and jack fruit. But during the survey 
one of the four families consumed any type of fruits 
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‘Milk and mik products—Milk and milk products do not 
constitutes major food item in the Bhuinya diet, They think that 
ho. milk is for" the calves. Moreover milk is not avalable in 
Sufficient quantity in the Bhuinya village and there is_no taboo 
Qoainat taking mik and. milk products. During the diet survay 
ik and milk product was not an item of food in any of tho 
sample families: 


Nutrient Intake : 

Constituents of food are very important in order to assess 
the nutritional status of the Indi Toblo No. 12 
‘hows the everage dally Intake of food constituents por adult 
Paurt Bhuinya along with the 1. C. M. R, recommonded 
standard, 


(1) Protein —Whatover yoteln was consunted by tho 
‘Bhulnyas during the survey was from the sources 
‘of coreals, illets and pulses, “Tho calculation of 
protein intake shows that. the average intake of 
protein by an adult was 37-14 gms. as compared to tho 
PG. M. R, rocommondod standardof 70 ams.indieating 
‘deficiency of 47-04 per cent > 


(2) Fet—Pauri Bhuinyas do not use much fat or oil. The 
favoroge intake of fat 's 882 gms. The quantity 
ocommended by 1. C. M. R. is 60 gms. which 
means that the Bhuinyas recorded a deficiency of 
fat intake by 82°36 por cont. 


(8) Carbohydrates—Tho contont of carbohydrate in the dg 
‘ofan adult Bhuinya came on an average to 276-41 
fams. per day. The corresponding figure which Is 
Tecommended by 1. C-M.R.is 440 gms, which means 
that there isa shortage of carbohydrates by 3718 por 
cont, ‘ 
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(4) Caleium—The average intake af calcium is O65 gms, 
Whereas the recommended daily allowance ,is 0-8 gms, 


(8) Phosphorous —The average dally phesphorous intake 
is 1142 gms, which is litle less than the room- 
‘mended dally allowance of 1-4 gms 


(6) fon—The average intake of Iron is 27 mgs. which is 
far loss than the recommonded dally allowance of 
50 mgs. 

(7) Vitamin ‘A'—Green looty vegotables provide vitamin A 
‘mostly in tho form of B-Carotene, 


(8) Veamin 'B,'—(Thismine) Corals like tice, Gonger ond 
‘and pulses like black gram provide Thiamine, Tho 

average intake of Vitamin B, is O64 mg. as against 
the recommended dally allowance of 18 mg, 


(9) Vitmin ‘C* (Ascorbic acid) Gon loaty vegetables 

provide Vitamin C to tho Bhuinyas, The averagoa 

tako came to 2277 mg. while tho recommonded 
‘llowanee Ie fixed at 200 mg. 


(10) Cofories—Calorie is 2 movsure of energy supplied 
by tho food intake, The average Paurl Bhuinya, 
diot consists _moinly of cereals and pulses which 
‘mostly account for thelr calorio Intake, In assessing 
hutitonal status of an individual it is very. much 

ntial_to find out the ealritio  requiromont and 
intake The average calorie intako of an” adult 

Pauri Bhuinya is 191269 k. cat and thie has boon 

calculated from tho diot of tho sample families. Thi 

value is loss by 118731 K. cals as per standard from 
the Calorie recommended ‘by 1. C. M. R. which 
fixed at 2500. K.cals. The families which — wore 
observed and studiod showed a calorie deficiency 
by 47°60 per cent by the ICMR's standard. The 
tnalysis of Calorie intake does not include tho 
alooholic beverages which the Bhuinyas are in the 
habit of drinking 
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‘The Pauri Bhuinyus are very much addicted to alcoholic 
drinks. The common drinks ate Mohus liquor (Mapu) rice beet 
(Panhi), liquos extracted from dete palm (Toddy) and from 
‘Sago palm (Salsp) and liquor prepered out of cereals. These 
slooholic beverages are taken to get relief fom fatigue after 
hard days work. It was difficult to determine the quantity of 
overage consumed by the members of the sample femilies and 
therefore the calorie content of beverage has not been taken 
into account in the calculation of calorie intake. On the whole 
tho diet survey shows that the Bhuinyas are undernourished and 
‘malnourished. 


Tho food habit of the Pauri Bhuinyss does not prosent a 
monotonous picture. "It is rather more varied depending on 
‘oatonel variations and availablity of food materials. There is no 
fogulated menu for thoir daily diet. The survey shows that tho 
Pauri Bhuinya diet is nutritionally deficient as per, tho ICMR 
‘Handard.” It Is il-balanced tiwoughout the year and licks several 
‘essontal nutrients. Deficiency in diet is both qualitative a 
‘quantitative. Basic caloric requirements are “not met. Intake 
Cr protein is very marginal while intake of vitamins end minerals, 
falls far short of the desirable lovel. There is not enough food and 
the food gop for the majority of households is considerable. , Health 
Conditions undet such gross dietary deficiency can nover DB satis- 
factory. Morbidity pattern of a community depends mostly 
upon its nutritional status and on intake of food. The survey 
inthe Bhuinye village shows a high incidence of diseases 
‘Caused by nutritional deficiency. However, it is very difficult 
{to ascertain and confirm clinically the cases of protein calor 
mmalnutition (P.C.M.) in adults. But these clinical signs are 
‘Quito apparent in infancy of childhood. Moreover, insufficiency 
Gf ono or the other nutiont im smaller quantity, does not mece- 
Scally load to a clinically defined nutritional disease. Symptoms, 
Of illness. and disease caused by nutritional deficiency is met 
With: In some form or other in the whole population. Among 
Chikdn, malnutrition is 2 rule rather than an exception. The 
population surveyed showed physical siga of deficiency of one 


m 


‘oF more nutients to 8 varying degroo with its clinical manifesta 
tions. On clinical examinations 69 cates showed one or moto 
signs and symptoms of nutitionsl deficiency, thus constituting 
265 por cent of the total diseases. Most common deficiencies 
observed. were :— 
(1) Protwin calorie deficiency in the form of Oedeme, 
muscle wasting and moon face 


(2) Vitamin .A’ (Retinol) doticiency In the form of conjucti- 
val xor0sis, keratomalacia and Bitot's spots dotected 
‘mostly in the age group of 4.1 to 14 years, 

(8) Vitamin B, (Thiamine) deticiency with loss of 
ankle jerks and calf muscle tondorness seen in some 

+ cao 

(4) Vitamin 8, (Riboflavin)doticioncy was found clini 
cally manifested inthe form of angular stomatts, 
chollosis, glossitis end magenta. tongue, 


(6) Vitamin .c' (Ascorbic acid) doficioncy which wos 
clinically ‘manifested by tho presenco of spongy 
ume and petochiae, 

(6) Vitamin .0* doficioncy dotectod in the form of, active 
rickets in children, healed rickets in children and tow 
‘adults and Ostomalacia in adults with local skolotat 
dotormitos 

(7) tron doticeney snaemia in the form of pallor of 
mucous membrane and kollonchia detected in women 
of child bearing ag 


Hoalth culture and magico-religious System of treatment : 


‘Tho chapter on Religion ond social contol have covered 
th dotail the religious beliats and practices including cosmology 
spirit-world and rat and magical functionaties and divines 
Tho most important yorsonrel which concetns us most inthe 
context of health culture, is the aula who functions a8 a witch 
doctor. 


12 


‘the Pauti Bhuinyas belief in many Gods and Goddesses. 
Some of them fe benovolent and others malevolent, The 
Serorre. sot the evil spitits against persons of their target, by 
saree ot divination and magical performances and cause itness, 
To ore shamans and witch-doctors who know the techniques 
sremeantor acting the evil effects of black magic. A study of 
Bhan’ black end white magic roveals the world of information 
Reout iinees, and disease, supernatural agencies causing such 
Tepe, machinations of witcheraft, evileye,Biackmalling dots, 
‘and methods of curing ilness, 


‘The Pauri Bhuinyas follow several taboos concerning social 
and rolgious life. Any breach of such taboos causes illness 
and eath, Thoro ate several guardians of culture and tradition 


The univers. The study of tribal culo indicates “that public 
Mehr is am integral part of the social process in which wants 
eing and function, his body. miré, activity, emotions and social 
rctbns aro intorained imo en ofgenic whole. Any imbalance 
‘eae onity of functions of this whole of any part thereof may 
Meat in illness in any of tho pets of the configuration. This 
_ tructual peculiarity of the vibal society is such ae Sny one 
uing in that society would tend 10 believe thst which causes 
Uiisate is. also responsible for fallute of top, menace of tiper, 
Getetopment of maggots in a wound illluck in hunting and so 
Gn and 20 forth. Bretly speaking the study of Bhuinya culture 
crreals that the concepts of health and disease are part of man’s 
iow of the universe and his place within it. Howovet things 
Ghonging in. tho Bhulaya community with considerable 
fapidity, “Though thoit faith on the medicine man has changed 
reeat the Bhuinyas have shown an inclination towards modare 
veatical practices. During the field work in the village It was 
pparent. thot the Bhuinyes are becoming favourably oriented 
tewards modem medical practices. For example, they wanted 
{o bo examined with the help of the stéthoscope, get themselvos 
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chocked up by blood pressure moasuring Instrument and ls 
wanted \thelr blood to be taken and examined under’ the micro 
Scope, They attached great curative value to injections. (Sun), 
Tho difficulty is that no medical facility ls now within thelr 
‘any roach. Tho nearest Primary Health Canto is located at Koria 
‘at a distanco of 8 kms, from tho village. Thickly wooded lofty 


five hour journey uphill through dense forest on foot It Is not 
possible for him to visit this villago oven once in his lito time. 


Conclusigns and Recommendations: 
(1) Gastio-intestinal (G. 1) tract diseases were of common 
‘ccurrence gnd the frequency ot dysentery and diattohea was high, 
(2) The other major diseases prevalent were these of 
the rospiratory_systom. Malaria, ENT group of ‘dlacesse, nose 
infestations, influenza, nutritional digeases and skin’ cleoasee 
However. the incidence of skin dieoases was lov. 


(3)*No lieases, yaws, leprosy, tyberculosie 


(8) Gonotic diseeases such as sickle coll disease (Sickle cell 
mia and sickle-cell trait) and G-6:PD. deficiency. among the 
surveyed population was absent 


(6) Thodiot survey Indicates thot the Bhulnye dots dficlont 
both in quality and quantity a8 compared to tho accopted standard, 


Even tho basic calorie requirements are not met. lat lone other 
‘Gotary components, 
(6) Tho unsatisfactory food intake ie reflected in the wide 


prevalence of signs of malnutrition. The incidence of malnut. 
tion Is very high among the children and infants. In children 
malnuttion, isa rule rather then an exception. 
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{@) Nuuitional needs should bo solved by the “community 
sett “paguot a beter utlisation of is own resources |e acaly 
WeaTables ap but nutitious food. pectic objective howd 
ara ote ost at tho vilage Tova! how locally, copie 
thermrmjable food can best meat the rutiional meade of 
are smvsle oroups: infants, children, pregnant | women ong 
veining mothers. 1 thoafor noceseary to analyae, the feos 
ui vie foodettis which ate locally avallable snd populase 
‘uch nutritious food as to prov nce diet to the Bhuinyos. 


{o) Tho Pauri Bhuinyas have a strong habit of denkog 
toonie beverages. Bofore ony atiorpt ie made 10 sop the 
slcoholocessry wo analy all ypes of alcoholic beverages 
babi Thy and find out hoy contain any nuents, minerals a 
chemical any proposal fo stopping. the habe of inking shold 
vam: iggerion of subettute which wil supply the same 
suits 

(10) Th ratte and value of tradtlonal_madiclnas systems 
pariah hrbal medicines should be sud. yoga 
Baten ond wo aosoes that scletie worth and ofacy- 


(11) Most of tho. dissasesafftng. tho Paur Bhuinyas of 
lai vtge a mainly de to Imalary contin, anor 
fand_ lack of he Tt la nocossary that proper health 
tedueation shot to the paople so thet, thoy und 
scuctfo problemen aciotiic perspective and adopt remelal 
‘reasuro to improve thelr health, 


(92) Many ene ailments can be oliminated. by, dink 
wot teyprotucted source. It 1s naceeary to Gio wots, th 
Mata rd rake tha ter {tes ftom contamination and 
ite the people to wse weet rom ths source fy ‘viking. 


4 


4 


4 


Adultory 
Agnatos 
Agriculture 
‘Agricutural 
—Activitios 
—Imploments 
Labour 
~Operatoet 
ins Handi 
Arata 
‘Akhani Paridhi 
Am Losare* 
‘Am Nua 
Ancestral 


INDEX 
“ 
140, 142, 145, 162 
73. 68, 82. 103, 145,151, 152 
37, 80, 52 63, 65 


37, 82 
90 44, 63 
1 249 
+ 31. 60 
. on 
24,89, 71, 72 
13, 68, 61, 62, 63, 124, 129 
75.78 
124, 128 


18. 17,18, 24, 26, 27, 28, 52, 
88. 71. 72, 90, 91, 92. 107, 120, 
123, 132 133, 147, 148, 


28, 68, 69, 62, 86, 89 
09. 71. 126 
128,131 


Bacholors,dommitory 93 


22.148, 147 


Baghias gy 
Bakadi «34, 35, 40, 42, 52 


Banghu «16.73, 74, 77,81, 82, 85, 88, 90, 
94, 95, 101, 137, 140, 148. 


89, 104, 193, 114, 141, 142 
11, 78. 142 143, 147 

o 

68, 148 

48, 49 

19, 69 ¢ 
24, 33. 79, 117, 198, 121, 
59 

142,143 

rT 
8 


18, 26, 27, 28, 68, 82, 97, 91, 
92, 121. 


6, 21, 22, 87 
34, 35, 40, 43, 62, 79 
118 


20, 33, 35,97, 98, 41, 66, 111 
122, 138. 


Binh 53, 67-69, 103, 123,143 = 
Black magic 88, 89, 156, 172 


Boni 2.3.6, 32, 81,70, $3, 101, 118, 
vat. 


Boram 19, 69, 72, 93 101, 118, 121, 
123, 126, 128, 128, tao, 192 


Bow 28, 86, 89 
Bride 197 
Bride price + 23, 182 
67, 78, 76, 83, 85, 112, 140, 141 
811, 77 
(cy 
Calorie +. 166, 167, 169, 
Carbohytiato 165 
Corea! 16, 168 
Ceremony , 
God Dhuari . 70.7 
<Noming —* 69, 70 
Religious ye a8 
Changu, ++ 21,77, 86, 93, 94, 98, 100, 101 
Danco ++ 98, 98, 98, 100, 101 
* Chvistionity ~ i 
Clan + 73, 74, 87, 103, 110 
Codes +s 199,149, 164 
Cogn 16, 49, 60, 61, 73, 74, 98, 94, 
103, 113, 
Combing Pre 
Communal 
Hunting woe 129 
—Respopsibility 95 


wv 


Conflicts j 16, 32, 100, 112, 113, 136, 137, 
140, 
Continonco s+ 24,69, 61 
Co-operation s+ 83, 85, 108, 134 
Cross-cousin 6 
Council + 2, 60, 73, 139, 140, 141, 151 
(oy 
Daily Lito ++ 90,139 
Dalton ane hi 
Danco s+ 21,94, 100, 101 
Darbar se 24,26, 90, 31, 60, 69, 71,77, 
78, 79, 80, 93, 100, 111. 112, 
119, 121, 183, 139, 140, 141, 
181 
Ghar s+ 21, 28,31, 93, 100 
oath 83, 67, 88, 923.143, 
Deity s+ 15,48, 21, 26, 93, 62, 65, 69, 
61, 70, 71, 72, 116. 117, 118, 
119, 121, 122, 123, 138, 151, 
163, 155, 
68 
ve 144,147 
Bibha se 75.76, 87 e 
Dharam Devata ++ 19, 24, 26, 33, 59, 79, 117, 118, 
124, 180, 132. 
Diet 12,99, 14,17, 165 


Dietary habit a 197,157 


Diu 


Disoase 
Diopure 
Divorce 
Dormitory 


Admission into 


—Disingogration of 


Functions of 


18, 23, 24, 25, 36, 50, 59, 69, 


* 71, 72, 100,112, 119,120, 121, 


Retirement from mombor- 


ship 


122, 128, 127, 430, 131, 132, 
133, 135, 198, 139, 144, 155, 

17, 18, 119, 184, 173, 174 
32,140, 141 

85, 114, 140, 141 

21, 60, 77, 85,87, 97, 98, 113 
139. 

94 

101 

99, 100, 101 

97 


Rights “and dution of its 94 


‘mombors, 

Drose 

Drinking 
—Watie 


anh 


Economic 
activities 
te 

Elders (Village) 


Eviloyo 
Ex-communicetion 
Exogamy 


(C) 


4.16, 83, 174 
10, 22, 70, 168 


2.3, 86, 140, 163 


7, 46, 82 
32 


37, 60, 71, 73, 95, 98, 112, 121 
196, 139, 141, 143, 161, 
8 


114, 142, 154 
73, 74, 110 


Fomily 2 «103, 104, 105, 106, 108, 
As economic unit 108 
—As ritual unit 107 
As social unit 103, 108 
Classification of 105 $ 
—Hoad w+ 108 
—Norms and behaviour of 107, 108 
its members. 
So of s+ 108 
Fats <+ 168, 167, 168 
Festival 124, 134 
Fishing co 12,31,92.3764 
Food 11, 14,916, 17, 21, 31, 61, 70, 
120,153. ’ 
Forest s+ 12, 20, 22, 31, 32, 36, 96, 63, 
4, 85, 76, 78, 91, 160. 
() 
Gast «+ 19, 24, 25, 32, 38 64, 68, 71, ; 
79, 100,112. 119, 120, 122. 
123. 127, 129, 131, 132. 
Goisiei Khunta 21, 23,24 
Gamha Festival se 118, 125, 132, 138 
Gountia + 137 . 
Ghadai 143 144 
Ghatia 8 


Ghicha Bibha 78, 76, 78, 87 


wil 


it ++ 13:60. 81, 86, 87, 95, 96, 98, 
107, 112, 113, 
Gilor Jatra + 128,126,129» 
Glaning + 83 
Gonasika 16 
Guda ++ 94,96, 39, 42 
(Oy 

Hair 

First cutting of 7 
Hoalth + 10,187 
Heterogenous 149 
Homogenous +5 22149 
House 20, 26, 27 
Hunting ++ 312,13, 20, 31, 32, 37, 43, 

49, 63, 58, 69, 60. 61, 62, 63, 64 
s 109, 129, 138, 160. 
Hut s+ 20,21, 26 
Hyoiono 16 
w 

Moss s+ 17,99,972 
Incest + 18,142, 181, 183 


Inter ville disputes +140, 141 


‘ ai Z 


Co) 
sack fruit” we 12-1621 
alain . -+ 20, 21, 23.32.71, 73, 87,108 
108, 108, 141, 146, 157, 160. 
shad - 
Juang <6: 7,87, 98, 196, 149 
Julat +41, 142, 151 
6 
Kodamb oa | 
Koda Lata 8 . 
Kodo Losaro - 18.78 
Kaman 90, 31, 92, 33,96, 98 38, 39, 42 
Kaman ae 
Karma c2 128,133 
Koonjhat + 8.6,21,70, 98. 194,145, 947 
Korneb 3 fi 
Khandrios <+ 78.78, 80, 8 
or 73. 95, 103, 104, 109, 110, 121 
148, 151. 
ith & Kin - 90,128 
Keira s+ 8.21, 67, 98,119,134, 136, 141 
173. 
Kutumba 74, 88, 110, 148 
© 
Labour eH c 


Division of <. 4647, 49 & 


. ie 


id Hiring of 4 
land . 
—distibution ar) 2 
=Tp0 2 
Language 7 
«Loaders 199 
Logond har 
Loat-cupe ++ 18,31, 40, 86, 95 
Uneage ++ 108, 109 
a Saline feature of, 109, 110 
Uquor * 4,18, 97, 64, 73, 78, 113, 120, 
198, 140, 141, 148,170, 
16 
246 
 eeaoy . 4 
Uveinood “om 
Livestock + ot 
i (™) 
Magh Posoi s+ 122,124, 120, 128 
Magh Punet ++ 98, 62 
++ 73,88, 86 
++ 69,70, 73, 78,78, 86, 87, 129 
Makar Jota +126, 138 
* Motoria ++ 9.109, 161, 162, 169, 173, 
Maloutition 170,173 é 
min, 


fc 12, 16, 22, 24, 85, 193, 168, 168, 
Mandaghar 21,83 


Mangibibha . + 78, 76, 78, 79, 84, 87 


Mango * 9.12, 14, 78, 162 
Market-Paco™ 10, 95 
Mariage ++ 53, 67,73, 74, 78, 79, 84, 85, 
86, 87, 88, 123, 137. 
An analysis of 88 
—Consumation of + 82 
Economy In + 8 
Forms of + 78,78 
Stops of < 79,82 . 
‘Material culture . 8 
Mayurbhan) 6 
Moat 90, 144 a 
‘Mom » 71,188, 139° ‘ 
Mit + 18,16, 22, 24, 68,193, 166,168 
‘Monogamous n " 
Midwito + 68, 69 
Mukutboha . 78 
Mulaghar ss 27,28, 91 
) 
Nook + 24,26, 96, 60, 69, 60, 64, 77 
112, 136, 187,198, 139, 140, 143 > 
148, 148, 147. : 
Nola 94, 35, 99, 42, 
Naming 69. 


Naval String 8 


Padhan 

Pat 

Phot Handi” 

Phul Khusi 

ich 
Bhandari 
Brahmin 
councit 
—Funetionaries 
ota 


(0) 


° 


128,132 
17, 64, 468, 168 + 
157, 161, 162, 163, 167, 


140, 182, 156 
142181 

12, 13, 17, 64, 79, 165, 166, 168 
2 

140 

23 

8. 65, 76, 78 

142, 144, 146 

34, 35, 102, 150 


112, 122, 137 
18. 26, 32.33, 71, 72, 144, 119 
co 
78.77.78 
65,113, 116, 142 
144 
143 
140, 141, 142, 144, 145; 
142 
114, 118,125, 431, 192, 141, 
43. 


xi 


Pity rears) 


Pollution ++ 90, 154, 185 
Binh + 68 
Death 90, 92 
Population + 86 
Prost + 18,185, 156 2 
Primitive 41.26, 101, 102 
Property 65, 77, 85, 107, 114, 150, 
Prowin +17, 166,168 
Puttcation 11,83, 89, 151 : 
(a) 
Quarts 15, 92 100,112, 11 130, 197 
®) 
Randibioha + 8.87 $ 
Rolla 18, 19, 68, 89, 155, 171 
‘Ratgion 116.117 
Roo 11, 12, 13,17, 26, 30, 87, 60, 70, 
71, 78. 82, 84, 92, 71, 79, 96, 
122, 128, 141, 166, 
Fits = 15, 63, 85, 88, 89, 90, 98, 155 
Rituals ++ 401 19,15, 19.62, 67,72, > 
85, 94, 134, 155, 156, 
—Puticatory 16, 61, 154 
Roots and tubors +s 12,14, 18, 17, 31, 83, 165, 


Roy S.C. we Ma 


co) . 
Sacordotal head + 138 “ 
Sambolpur 58 
Sanitary habits ° 
Section — aa 
“Schoo! 7 
Seculat head 198 
Sottloment 
Vilage ++ 14, 20,22. 28,25, 149 
—suver u 
Shaman s+ 188, 188, 172 
Shing cultivation ++ 6.20.22 25,3236, 37, 64, 66 
: 113, 123, 149, 150. 
Sicklo-coll disease. 158, 173 
social conto! 49,972 
Sorcery ++ 88,155,158 
Spire > ++ 17,18, 61, 68, 88, 89, 90, 155 
Status 4 
~ —Sundarget 5,6 21,93, 114, 137, 141 
Sundarphut + 93 
Sutruni 1270 
Swiddons + 14.12.28, 38, 36, 39, 40,47, 66, 
118, 149, 160, 
‘ ” 
17, 28, 129 
20, 88, 106, 148 


18, 48, 49, 61, 68, 131, 140, 
z 142. 172. 


Tonsa 
‘Toritoral organisation 
‘Thokurant : 


Tira 
Tobacoo is 


‘Wide 
Tulsl loaves! 
Tylor E. 8 
™ 
village 
As a political unit 
Boundary 
Elders 
—Brogamy 
—site 
Sizo of 
Vitamin 
7) 
Wosherman + 
Water 
Wealth 
Witcher 


Witehdoctor a 


16, 20, 21, 34, 40, 69, 61, 77, 
96, 98, 113, 120, 144. 


4, 78, 116, 128 


xv ae 

ss 20,148 

um 

+19, 24, 72, 100, 114, 119, 120 
123, 

+ 88, 107, 118, 124, 128, 130, 131» 


145, 147, 165 
116 ‘ 


6, 85, 111, 112, 136, 138, 129 
112 

mM as 
24, 139 


73,110, 113, ‘ 
22.23 


11, 90, 142, 143 
10, 70 

68, 183 

142 

ant 


Biswas, 8. K, 


Chowdhury. 8. 


Crooke, William 


Dalton, J. 


Dutta, BN. 


Dube, K.¢. 


/BLIOGRAPHY ; 


‘A hunting ceremony of the Paurl Bhuiyass 
Folklore, Vol. |. No. 6, 1960; PP. 
386309. 


‘A religious coremony of the Pouri Bhuiyas 
Vanvajeti—Vol. 8, No, 4, 4960, PP. 
160—155. 


Annual hunting festival of the Pour 
Bhuiyas and. significance of the annual 
hunt among the ‘tibos of Central I 
Belt. Bulletin of the Cultural -Resoarch 
Institute, West Bengal, Vol. 3, No. 3, 
1984, 


Forest Economy of Hill-Bhulyan, Adibas 
Vol. 1X. No. 3, PP. 36—43, 


Bhuiya. The Castes and Tribes of N. W. P. 
& Oudh Vol, Hl, Calcutta, 1898, PP. 
85, 


Tho Bhuiyas. Descriptive Ethnology of 
Bongal, Calcutta 1872, PP, 130-144 
(Roprinted in 1960, PP, 141146), 


‘Tho Bhuiyes or Bhuinyas of Keonjhar 
Doseriptiva Ethnology of ‘Bengal, Calcutta 
1872, PP. 144-149 (Reprinted. in 1960, 
PP, 144146), 


‘Bhuiyas. Ethnological notes on somo of 
the Castes of West Bengal, Manin. India 
Vol. 15, No. 4, 1935, PP, 196—224, 
Bhunyias. Eastom Anthropotogis 
No. 1, 1961. PP, 465, 


Vol. 14, 


Elwin, V o 


Hutton, Hoe 


Mohapatra, LK: 


Majumdar, B.C. = 


Pattnalk, N. * 


Bhuiya of Bonai, Men 
No, 2, 1943, PP, 106—110. 

‘An Anthology of Mariage Sermons— 
(Bhuiya of Bonai) Man in India, Vol. 23, 
1943, P, 109. 


Bhulya, Mythe of Middle India, Bombay 
1948, P. 496, 


Inia, Vol. 123, 


Bhuiye Caste in India, Bomboy, 1961, P. 
276 (Glossary), 


‘A Hill Bhulyan _ Vilage-An-Emporcal 
‘Socio-Economic Study, Doctoral cissorta- 
tion of Humburg University, “1959-60, 
Unpublished, 

From Shitting Cultivator to Agrcultuist+ 
tho Pauri Bhuiyan in Transition Adibasi+ 
No, 2, 1965-66, PP. 31—48. 


Food Quest among the Pauri Bhuiyan. 
‘The Eastern Anthropologist, Lucknow, 
Vol. 9, PP. 4862. 


[Notes on the Bhuiyas of Utkal_and tho 
Iharkhanda, Man in India, Vol. 12, No. & 
1932, PP. 370—374, 


Bhulya, Tho Fortunes of Primitive Tribes 
Lucknow, the Universal Publisher, 1944, 


‘The Bhulyas of Keonjhar, March of India 
Vol. 4, No. 1, 1981, PP. 3539. 


‘Tho Pauti Bhuiyan of Daleisara, The 
Geographical Review of India Vol. XIV, 
‘Juno, 1952, Calcutta, Dalesata Revisited 
The Geographical Review of India Vol. VIX 
June, 1957, Calcutta, 


Bhuinya, —Bhninya> —Bhuivan, —Bhuiya 
Tribes “and Casto of | Bengal Vol. |, 
Calcutta, 1891, PP 108-118, 

Hunting among the Pautl Bhuiyans of 
Kulra, Sundargarh district. Adibast, No, 2 
1964-65, PP. 6762, 
‘A gonoral account of the Paris or hill 
Bhuiyas of Bone 

Journal of the Bihar and Orissa Research 
Socioty, Vol. 6, 1919, PP, 236249, 

Binh, Childhood and puberty and. death 
customs of the Pahari Bhuiyas 

Journal of the Bihar ond. Orissa Research 
Society. Vol. 5, 1918, PP. 618—623, 
Kinship Organisation, Mariage end 
Inheritance among the Pahl Bhuiya 
Journal of the Bihar & Orissa Research 
Society, Vol. 6, 1920, PP. 6982. 
The religion and magic of the Pahari 
Bhi 
Journal of the Bihar and Orissa Research 
Society, Vol, 8, 1920, PP, 964381, 
CChotanagpur, the Chutiva and Bhuiyas, 
Journal of the Bihar and Orissa Research 
Society, 1932, 

Reply to Mr. 8, C. Mazumdar’s note on the 
Bhuiyas of Utkala and Jharkhanda, 
Man in India, Vol, 12, No. 4 1992, pp. 
324-330, 
Tho Hill Bhuiyas of Orisa with compara 
tivo notes on tho Plain. Bhuiyas, Ranch, 
Man in India, office, 1935, 

‘An Indian Riddle Book Orissa. (Bhuiy 
‘Man in India, Vol. 23, 1943, PP. 276.277. 
‘Tho Hill Bhuiyas of Orissa, 


Austell, RV. & Hira 
ts 


‘Satpathy, Gopinath 
Sabu, LN. 


Vyas, Ambalal P. 


Robertson, B. 


Gait A. 


O'Malley, L. 8: 8. 


O'Malley, LS. S. 


‘Bhuiya, The Tribes and Castes of the Central 
Province of Indie, Vol. i London, 1916, 
pp. 305—319. 

Bhuiya, Adibasi, 1963-64, No, 3 (Ist 
January 1964), pp. 89-96. 

Bhuiya Marriages. 

Man in India, Vol. 23, 1943, pp. 173-174, 


‘Bhuiyas, Tribes of India, Part I, New Delhi, 
Bhartiya Adimjati Sovak Sangh, 1951, pp. 
170-178. 

Bhuiyas, Census of India, 1891, Vol. XI 
The Central Province and Faudatorioe, 
Part |: Report Calcutta, 1893, pp. 189— 
190, 

Bhuiya, Census of India, 1901, Vol; Vi: Tho. 
Lower Provinces of Bengal and their Foude- 
tories Part I Ropont. Calcutta, 1902, 
pp. 387—388, XLV. 

Bhuiye, Consus of India, 1911, Vol. V: 
Bengal, Bihar & Orissa and Sikkim, Part |: 
Report Calcutta, 1913, p. 510. * 

Bhuiye. Consus of India, 1921, Vol. Vil: 
Bihar and Orissa Part 1, Report Patna, 1923, 
pp, 241-262. 

huiya. Census of India, 1931 Vol. Vi 
& Orissa, Part: Report, Patna, 1933, p. 265 


Bhuinya (Bhuiys, Bhuiyan). 


Census of Mayurbhanj State, 1931, Vol. 
Calcutta, 1937, pp. 160—162, 198-200, 
209. 

Bhuiyas. Bengal District Gazetteer, Yol, IX: 
(Palamau.) 1907,"pp. 45-46, 


1, Or. N. Patnaik, M. Se. Ph. D. 


3 Dr, Almss Al, M.D. Ph. D. 


|: 2. Shi $.P, Rout. M.A. 


4. Smt. KB. Debi Mt, A, 


ee - 


Director, Tribal & — Harjan 
Research-cum-Training Institute, 
Bhubsneswar. 


Research Office, Tribal & 
Hasjon —_Research-cum-Training 
Institute, Bhubaneswar. 

At present _wotking a¢ Research 
Stew, Of of te Deputy 
Commissioner, Scheduled Castes 
‘and Scheduled Tribes, Govern- 
ment of India, Madtas, 

Specie! Officer (Tribal Health) 
‘abel & Haran Research-cum- 
Training Institute, Bhubaneswar, 
Research Officer, Tribal & 
Harjan _Rescarch-cum-Training 
Institute, Bhubaneswar. 


OGP—poa (7. 98.) 202284101989 . 


‘The statement about ownership and particillars about 


‘the Newspaper entitled Adibasi 
published under rule 8 of 


required to be 
registration 


Newspaper (Central) Rules, 1958. 


‘of publication 


icity ofits publication .. 


name 


FORM 


 Tibsl & Harlan. Resoarch-cum- 
Training Institute, Bhubane- 
‘swar-14, district Pur 


Quarterly 


Director of Printing. Stationery 
& Publication, Orissa, Cuttack. 


Director of Tribal 
Reseorch-cum-Training Instituto, 
Government of Orissa, 


= Indian 
<+ Bhubeneswar.t4 
Shei U. C. Agarwal, LAS. Commi* 


Director, Tribal 
Institute, Bhubaneswar. 


Orissa _ (India) 


